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I have gathered up these few * fragments that remain,' that I 
might offer them in their present form to Mr. Horace Fairbanks, 
and other my dear friends in St. Johnsbury : — a memento of 
the years we passed together in the fellowship of divine truth 
and Christian service. 

But, if the little book shall happen to solicit a moment's atten- 
tion from anybody else, I hope it may not be refused ; since I 
hold as above price the truth I have endeavored, however 
feebly, to set forth. 
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BIRTH AND BAPTISM. 

To THIS END WAS I BORN, AND FOR THIS CAUSE CAME I 
INTO THE WORLD, THAT I SHOULD BEAR WITNESS UNTO THE 

TRUTH. John xviii. 37. 

But I HAVE A BAPTISM TO BE BAPTIZED WITH, AND HOW 
AM I STRAITENED TILL IT BE ACCOMPLISHED. Lukc xii. 50. 



CONTENTS. . 



I. The Birth 9 

II. The Two Lives . . . - . 23 

III. The Baptism of John .... 41 

IV. The Regeneration 59 

V. The Father and his Worshippers . . 77 

VI. The Passion 93 

VII. The Comforter 11 1 

VIII. The Christian Baptism .... 131 

IX. The Church 149 

X. Conscience 165 

XL Strength in Weakness . . . .185 

XII. Prayer - . 203 

XIII. Charity • 227 

XIV. Forbearance and Judgment . . . 247 



I. 

THE BIRTH. 

Now THE Birth of Jesus Christ was on this wise. 
Matt i. i8. 



THE BIRTH. 

It is allowed to be historically exact that Jesus 
Christ was born. 

It was no god Brahma, of Hindu or other 
mythology, taking upon himself the human form 
in an unnatural way ; but a simple, well-attested 
birth of a man child. * Born of the Virgin Mary,' 
may be said to be part of a universal Christian 
creed. To be sure, St. John puts the fact in a 
more abstract way. He says, * The Word was 
made flesh, and dwelt among us.' He is address- 
ing a later and more speculative habit of mind 
in the Christian church. He speaks of the in- 
carnation in distinction from the pre-existence 
of that wonderful personage whom he calls * the 
Word.' But everybody understands him to refer 
to the fact so simply narrated by the other 
Evangelists, viz., that Jesus Christ was bom. 

I like this unobtrusive and honest way of being 
brought into the world. It is only in im^n^ticm 
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that we can enjoy that old poetizing, which sets 
forth the gods as coming into human affairs in 
any guise they pleased, or enveloped in a cloud. 
As to any practical ends, I think our preference 
would generally be, that they should regard us 
from the impartial height of their serene abodes; 
or else come into our society by the door, and in 
a shape to lend us a helping hand. And if the 
Son of God is to declare himself as my Helper 
and Deliverer, how else could he win my adoring 
thanks and my unwavering confidence so well as 
by becoming my natural Brother ? my Brother 
when as yet I am an infant, and have not learned 
my catechism; my Brother still, perfectly human, 
after all my creeds and speculations. 

Besides, we have been taught something as to 
how this race of ours was made at first very 
good, in the very image of God. Now if we 
have marred the image of God; if we have in 
any degree obscured what was divine in us, 
and so thrown upon our Creator the necessity, 
so to speak, of issuing a new edition of man- 
hood, which should be well-pleasing and really 
divine; how very condescending to us, how very 
considerate and just with respect to his original 
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work, not to cast aside the old mould in creating 
the new man, but to bring the well-beloved into 
the world by a natural birth ! Thus while all 
the angels of God worship him, this second 
Adam, who is the Lord from heaven, takes the 
strongest and tenderest hold of us ; and so he is 
able to lead out from degradation, and up to the 
Father, a new race, a blessed family, changed in 
its free spiritual activity into the very image of 
the First-begotten, from glory to glory. 

But on what wise was Jesus Christ born ? 

We like to see even the house in which a great 
man first saw the light. We make a pilgrimage 
to the cottage in which Burns was cradled, or to 
the house in which Shakespeare lived. Cities 
become memorable and interesting to us, when 
they carefully preserve and mark the birth-places 
or dwelling-places of illustriious characters. 

Now we need not make ourselves so poor and 
mean as to think all births commonplace, ex- 
cepting those of distinguished persons. Every 
infant is distinguished to the eye of God. To 
every child is appropriate those words of the 
Psalmist : — * In thy book all my members were 
written, which in continuance were fashioned 
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when as yet there was none of them.* In 
every birth there is declared a secret, wonderful 
creation of God. Every infant is heir of God, — 
born to the breezes, to sunshine, to land and 
water with their various products, to moon and 
stars, to the mysterious past and the ever-dawn- 
ing future of our common history. Alas! for 
parental love, for public spirit, for human society, 
if it avail not to put the new-bom child, each 
new-bom child, into healthy, cheerful, growing 
possession of the universal heritage. If the 
child is not honored, God is not honored. There 
is really no poverty in the world, but that poverty 
which does not know, and so does not have, the 
things that are freely given unto us of God. 

It is not uncommon for us to be reminded that 
Jesus Christ was bom in poverty. The cate- 
chism, which some of you may remember, makes 
Chrisf s humiliation to consist partly * in his being 
bom, and that in a low condition.' But who said 
he was bom in a low condition ? Which of the 
Evangelists sets himself to inquire how much 
cash or what title deeds the sweet Virgin and 
the honest Joseph had to show for their simple 
industries. Were those dear divines of West- 
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minster possibly under some illusion of worldly 
prejudice, as to high and low ? They could not 
have asked him to be bom in the family of 
Herod or the High Priest ! Low condition ? 
Did Gabriel salute the Virgin as if she were in 
a low condition ? * Hail thou, that art highly 
favored, the Lord is with thee : blessed art thou 
among women/ And then, when Mary arose in 
those days and went into the hill country with 
haste, into a city of Judah, and entered into the 
house of Zacharias, drawn by a heavenly sym- 
pathy, and saluted her cousin Elizabeth, what 
shall we say of that visit ? Will anybody tell 
me that Zacharias, whose lot was to burn in- 
cense in the temple, and his wife, full of hum- 
ble wisdom and sober experience, were persons 
of low condition ? Was it indicative of any low 
condition of Mary when they talked together in 
the loftiest spirit of the old Hebrew prophecy ? 
when Elizabeth took up the salutation of Ga- 
briel, adding, — 'And whence is this, that the 
mother of my Lord should come unto me ? * 
while Mary responded in that strain, which 
Christendom has echoed ever since, — ' My soul 
doth magnify the Lord, and my spirit hath re- 

2* 



It THE BIRTH. 

joiced in God my Saviour/ Might it not comfort 
those who speak of low condition to recollect that 
Mary and Joseph were descended from a line of 
kings? They went to Bethlehem about that 
business of the ' taxing ' for the express reason 
that they were of the house and lineage of Davi A 
And so it came to pass that Jesus — ^the chief 
Shepherd, the good Shepherd — ^was born in the 
city of David, in sight of those lovely slopes 
where David kept sheep before he was chosen to 
be the Shepherd of Israel, and where still the 
shepherds were watching their flocks. 

But let us admit what is true. The condition 
in life of Mary and Joseph was what the world is 
accustomed to call low; and, what is better, they 
were lowly in spirit, just the kind of people to be 
exalted as the elect of God, and so to be lifted 
by and by to the highest esteem of men. And 
when we consider that Herod sought to destroy 
the child Jesus in his cradle, that after about 
three years of most beneficent public life the 
chief priests and elders of his own people con- 
spired with the Roman authority to compass his 
crucifixion, we may be sure it was an arrange- 
ment of no common wisdom, that this King 
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should make his first approach tx> men as one of 
themselves, in a very quiet, let us say in a di- 
vinely cautious way. There was no mistake about 
the household into which Jesus Christ entered. 
Granting the humiliation of his being bom, I can- 
not think the humiliation aggravated by his ap- 
pearing as the child of Mary and Joseph. Indeed 
it is most delightful to contemplate the calm, 
joyous days of that infancy and youth, when, so 
far as we can learn, Jesus met with only the 
most gentle, thoughtful, and expectant regard 
from the father and mother, to whom he was so 
cheerfully subject, and with whom he constituted 
the Holy Family, that Christian art has so de- 
lighted to portray. What can you imagine of 
womanhood truer or nobler than that mother, 
who hid in her heart and reverently pondered all 
the mysterious intimations about her child ; and 
who, when her Son was wounded, felt the sword 
piercing through her own soul also. 

I am aware that this holy family had not been 
able to command in advance the choicest accom- 
modations in Bethlehem. It really breaks one's 
heart to think of their reaching the town later, 
most likely, than others who had come on the 
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same errand — the Virgin so weary — and no 
room for them in the inn. But I think they 
soon liked the stable much better than the inn. 
I have no doubt they thanked God, and called it 
providential. It was so retired. The oxen did 
not break in upon their privacy. The manger 
made a very good cradle, and such an unmis- 
takable sign to the shepherds, when they went 
to find the babe. There were probably some 
openings through which the light of stars and 
the sweet air might come. I fancy the stars 
seemed to hang low in the lovely atmosphere of 
Palestine ; and I am sure the night was mild, or 
the shepherds would have folded, not watched 
their flocks. So they made their little arrange- 
ments as best they could, and on this lowly 
wise, as if it were only last night, Jesus was 
born. He was. duly wrapped and laid in the 
manger ; and Mary could again say, in a voice 
fine as thought, ' My soul doth magnify the 
Lord, and my spirit hath rejoiced in God my 
Saviour.' 

What delights me about these humble cir- 
cumstances of our Lord's birth is, that the 
Evangelists simply refer to them as part of the 
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Story: They do not complain, or apologize, or 
challenge sympathy. They seem to take it that 
being bom he could not have been better bom. 
If a soldier were well healed of his wounds in 
the open air, it might naturally be mentioned tQ 
the glory of God, that the healing took place in 
the open air; but it would be foolish to com- 
plain because the soldier had not breathed all 
sorts of infection in a magnificent hospital So 
if a new and noble man be bom, glorify God for 
that transcendent work, and be not querulous 
about circumstances and conditions. The ^m- 
ple shepherds were excellently well-bred. They 
had no vulgar surprise to testify, because they 
were to find their King, the heir of David, lying 
in a manger. The King — that was the object 
they went in joyful haste to see and to pro- 
claim — not the manger ; and those wise men of 
the East that arrived later, after the holy family 
had moved into a house, how wise they were. 
With what royal courtesy they brought out their 
gifts — gold, frankincense, and myrrh — because 
they did it all so simply, as to the King, whose 
state they must not question. They never once 
impaired the sweet dignity of their manners by 
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anxious and patronizing inquiries, such as might 
have made the virgin mother feel like a poor 
little Mary, not equal to the position she was 
called to occupy. The simple mother could sit 
in her unconscious queenliness, sharing humbly 
in the homage paid to the Christ-child, as she is 
pictured in some of those old frescoes of the 
Catacombs. 

But the angels ! They were simply glorious. 
When I think of them, I do not say that Jesus 
Christ was bom in a stable, or in Bethlehem, or 
in Judea, or in the world. It seems to me he 
was born in heaven, in the universe. Distinc- 
tions fade away. I seem to find myself in a 
larger and holier realm. I am in the eternal 
kingdom. I see Gabriel standing in the pres- 
ence of God, and having this unique nativity 
under his especial charge. He is intimately 
conversant also with the creation of another 
child, the servant and friend of the heavenly 
King. He is sent to Zacharias ; he is sent to 
Mary. Angelic warnings come in dreams to 
Joseph and to the wise men of the East. A 
bright messenger comes to tell the shepherds. 
Well for them that they watched that night! 
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All is sweet interest and reverent guardianship. 
And then, as if the great multitude of the heav- 
enly host had been waiting for the hour to strike, 
and could wait no longer, they appear for once, 
and burst forth in that jubilant acclaim : ' Glory 
to God in the highest, on earth peace, good-will 
to men/ 

You see, it was like the first creation, when 
the morning stars sang together> and all the 
sons of God shouted for joy. It was all joy and 
love — the very truce of God. How all the souls 
that had longed and prayed and prophesied and 
waited, came up in remembrance before God! 
Simeon and Anna must have had sweet dreams 
and ecstatic contemplations, with the salvation 
of God so near. Not a word of reproach for the 
poor slumberous world, that was to be saved. 
No inopportune forebodings of the clouds and 
storms that would soon vex the skies ; or of the 
gloom and blood in which this Sun of Right- 
eousness would go down. All is confidence ; all 
is cheer. If we are ever troubled about circum- 
stances and conditions below, we can remember 
how gloriously everything moves on in the heav- 
enly places. Was it not on a wondrous wise 
that Jesus Christ was born ? 
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But do you believe that all this rapturous 
story is literally true ? Yes. It is too divine to 
be a fiction. It is too strangely sweet not to be 
true. It is better to believe it, if it be only to 
realize it in the imagination. Our faith will 
make us whole. The story cannot deceive us» 
It is simplicity and truth itself. If I am ever to 
be called in question for the imaginations of my 
heart, I shall feel quite safe if they all take their 
shape and color from the New Testament. The 
Gospel is too beautiful to be not real. It is 
what man never originated, and what conse- 
quently man can never destroy. It is the mys- 
tery in heaven and earth not dreamed of in our 
philosophy ; and therefore it is superior to our 
criticism. Forever this mystery will demand 
faith. Some persons seem to go on from doubt 
to doubt ; but this will never do. All true prog- 
ress is from faith to faith ; as it is written, ' The 
just shall live by faith.' 

What wonders have we yet to see in the 
progress of the Christian faith ! We shall learn 
to celebrate our Christmas much better than we 
do in this year of grace. Wars are not what 
they once were ; and we have more peace on 
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earth. But I think the multitude of the heaven- 
ly host, in their blessed prophecy, must have 

looked further than we see at present. We do 
not look to find all our high acquaintances now 
in soft raiment and in kings' courts. That might 
take us too far away from home. The kingdom 
of heaven is at hand, both here and yonder. 
We find heavenly souls, if we know how to dis- 
cern them, in cottages, in wildernesses, wherever 
they happen to be, preparing the way of the 
Lord. We need to have much greater joy in 
the fact that we have been bom. Little chil- 
dren should learn to believe, not only in the 
heavenly host that hailed the first day of the 
first year of our Lord, but also in those angels 
and ministers of grace that watch the birth-days 
of infants everywhere and always ; for does not 
our Saviour say that in heaven their angels do 
always behold the face of his Father ? And St. 
Paul asks : *Are they not all ministering spirits, 
sent forth to minister to them who shall be heirs 
of salvation ? ' And if the kingdom of heaven 
has come with Jesus Christ, if the angels and 
ministers of grace are ready, have we not come 

to a new life ? We cannot be what we might 
a 
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have been if Jesus Christ had never been bom. 
Then let us be all that the birth of our Lord 
signifies on our behalf. It is not enough now to 
be the offspring of God by just a natural crea- 
tion ; for here is the magnificent overture of 
new creation, spiritual fatherhood, and joint-heir- 
ship with Jesus Christ. 

Therefore, whatever it means to be bom of 
water and of the Spirit, that let us learn and 
have. Doubtless the meaning will prove to be 
something not less radical and glorious than if 
all natural impurity, inborn or inbred, were in- 
stantly washed away in our baptism of water, 
and the endless possession of divine truth and 
heavenly character instantly imparted through 
the baptism of the Holy Ghost. 



II. 



THE TWO LIVES. 

He that loveth his life shall lose it ; and he that 
hateth his life in this world, shall keep it unto life 
ETERNAL. John xii. 25. 



THE TWO LIVES. 

There is life, which is by its nature tem- 
porary. There is the life eternal. 

Life, whether animal or vegetable, comes forth 
in individuals, and disappears only to come forth 
again in the same way ; and thus the species in 
every instance has a long existence, an age of 
ages, which is without assignable limits of dura- 
tion, though the life of the individual may possi- 
bly be very short. This indefinite multiplication 
of limited periods may stand in the immature 
thought for endless existence ; and if you take 
geologic or historic eras, each of which is dis- 
tinctly a world by itself, and multiply them in- 
definitely, the impression of endlessness may be 
stronger, inasmuch as the elements with which 
you deal are vaster. But though we may go 
very far on this road, yet it does not conduct us 
to our ultimate conception of what is eternal. 

Time is not the beginning of eternity, nor is 
3* 
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eternity the continuation of time. Time always 
affirms limited periods, days, months, years, ages, 
no matter to what extent. Eternity is not made 
up of parts. It is the negation of all limits. It 
is absolute duration, and has as much to do with 
the instant as with the age. 

Any life, therefore, which begins and ends, is 
not eternal, though it should be propagated 
through all ages. Such life belongs to the crea- 
tion ; and creation is the antithesis of self-exist- 
ence, as time is the antithesis of eternity. The 
procession of worlds and ages responds to your 
inquiring gaze with the voice of the prophet of 
old : * I AM hath sent me unto you.' This voice 
in your soul, and the thought that comes with it 
of the Being who is the source of all things, 
whom no exertion can change, whose resources 
no creation can add to, and no destruction di- 
minish, whose character is the spiritual perfec- 
tion that can know no development but in the 
children of his love — this is the testimony, and 
this the image, of God and of the life eternal. 
The eternal life, then, is not the creature-life. 
It is divine — the life of the eternal and ever 
blessed One. 
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But the eternal life has its manifestation in 
this world through life which is temporary. 

It was made manifest in Christ, as the perfect 
revelation. 

It is made manifest in Christians ; imperfectly, 
but more and more as they grow up toward the 
fulness of Christ. 

Let us consider the eternal life as it was- 
revealed through the human and temporary life 
of the Lord Jesus. 

The Son of God is the child of Mary, — an 
infant in the manger. He realizes that period 
of natural, instinctive dependence, with which in 
ordinary persons we do not associate any moral 
action, good or bad. There is the growing in 
wisdom and stature, and in favor with God and 
man. There is the amiable affection, the spon- 
taneous obedience ; in short there is an unpol- 
luted nature, wherein lies the germ of what is 
infinitely glorious, the eternal life of voluntary 
duty. By and by we behold this life asserting 
itself. 

Jesus is twelve years old, and he is full of the 
consciousness of God, his Father. Nothing can 
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hinder him, but he must be about his Father's 
business. No sensuous fondness for familiar 
scenes, no attachment of habit to customary 
occupations, no coveted embraces of that sweet 
mother crowning the endearments of a peaceful 
hpme, no sense of personal danger in being left 
to himself, no shrinking from the supercilious 
rebukes of learned but unspiritual teachers, can 
hold him back. The eternal life, the life of 
spiritual exertion and duty, has borne him clear 
away from temporary courses of natural boy- 
hood ; — and * Behold,' says Mary reproachfully, 
* thy father and I have sought thee sorrowing.' 
They wist not that he must be about his Father's 
business ; and so, stooping to their feebler sense 
of right, he returns, and is subject to them. But 
what subjection is that ! A subjection to inspire 
awe. No wonder the susceptible mother hid 
everything in her heart, waiting still further 
revelations in the life of her Son. His Father's 
business ! It was the work, not of natural sub- 
ordination, but of spiritual duty. Listening to 
the doctors and asking them questions, or the 
humble carpentry of Joseph — it matters not 
which — it matters not what the ministry, so it 
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be glorified with the light of the eternal life. 
The natural affection was perfect. But after 
that slight break, ruffling the fondness of pa- 
rental attachment only to assert the fervor of 
imperishable love, you behold no longer mere 
natural and necessary kindliness. That type of 
life, beautiful but temporary, has passed away. 
You cannot find it. It is all absorbed in the 
excelling glory of spiritual devotion. Now there 
abounds in the humblest office the same free, 
principled, all-surmounting love which said to the 
beloved disciple * Behold thy mother ! * This love 
is not born of a changing, temporary physical 
organization. It is from God. It belongs to the 
Only-begotten Son, who is in the bosom of the 
Father, Jesus Christ, the same yesterday, to-day, 
and forever. It was not for the Son of Man to 
love and save the natural life ; since it was 
meant to be lost, except so far as it might serve 
the purpose of containing and revealing that 
which is substantial and eternal. 

Again, Jesus is about to enter upon his public 
ministry. The lowly offices of the household 
are to give place to the mighty acts of a world- 
historic drama. The carpenter's tools are laid 
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aside, that the Messiah the Prince may develop 
and plant the germ of endless dominion. Not 
untested or unschooled does Jesus enter upon 
this mighty work. 

He is led of the Spirit into the wilderness ; 
and in that houseless solitude he fights in spirit, 
and in spirit wins the whole battle of his subse- 
quent career. The question is whether that 
which is temporary or that which is eternal shall 
bear sway. It is whether Jesus will love his life 
in this world and lose it, or, hating his life in this 
world keep it unto the life eternal — the same 
question which received its ultimate and tri- 
umphant answer in the cross. 

After his miraculous fasting Jesus is an hun- 
gered. Nature solicits sustenance as truly and 
as importunately as if there were no interest but 
that. Nature perishes without support, and so 
is instant in its demands ; while spirit dwells in 
the calmness of reason, and reposes in the confi- 
dence of eternal being. Has not Jesus super- 
natural power ? Can he not command the stones 
to be made bread, or in some more secret way 
serve his frail flesh by the might of his spirit > 
Are not all resources of nourishment his own ? 
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And can he not command them, especially when 
such command will prove his divine power? 
Could no ingenuity of argument on the part of 
Satan avail to stir the spirit from the solemn 
poise of its eternal judgment so much as a hair's 
breadth toward the rule of appetite ? No. The 
tempter finds his point of contact in the perish- 
able flesh, and so, even against the legitimate 
demand of the flesh, Jesus asserts the immutable 
supremacy of the spirit. The tempter is wel- 
come to avail himself of a natural appetite, wel- 
come to appeal to a natural and logical respect 
for a lower truth. But he can find nothing to 
his purpose in Jesus. What if he be incarnate 
and akin to earth ? he is moveless as the un- 
changeable law. 

But this assault is only upon the outer works 
of the fortress. No need of any harder fighting, 
if the adversary could gain an advantage here. 
But there are avenues to higher points of attack. 
There are suggestions which by their very lofti- 
ness might seem less removed from the rational 
regards of the lofty One — more fitted to win him 
from his self-determined humiliatiou. Put the 
preserving care of the Father to the test. Let 



82 THE TWO LIVES. 

the world see that even your body is embosomed 
in his vigilant and ceaseless love. Can they fail 
to accept you then as the Son of God } 

Or at least accept the kingdoms and the glo- 
ries of this world. Do not insist to the very last 
degree upon that estate which obscures your real 
character. Concede to me, though I be Satan, 
that you may turn my realms of sense and intel- 
lect, my achievements of war and empire, to some 
account as a makeweight in the scales of your 
eternal administration. Confess just the least 
obligation to your adversary. How far is Jesus 
above all the wisdom of this world ! All tempo- 
ral advantages, all arts and arms, all the crazy 
dignities, and bulky, tottering dominions of the 
age, are no quantity when compared with the 
heavenly kingdom. Nay, they cannot be com- 
pared with it. They belong to the disorganized 
and chaotic material through which the new 
creating power is to travel. * Get thee behind 
me, Satan.' Perish what is perishable. The 
tree of life will appropriate what it wants, and 
no more, out of this compost, in which the earth- 
ly, sensual, and devilish are in such offensive 
proportion. How mean and hateful is the life in 
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this world, brought into conflict with that life 
which is not peculiar to any particular world — 
the life eternal. How sharply has our Saviour 
asserted the eternal truth in the conduct of his 
physical life ! But it is only when he loses this 
life that we behold his final victory, the utter su- 
premacy of the life eternal. 

The hour came when the Son of Man was to 
be glorified. All that the world calls life, and 
covets as such, even to the flesh in which he 
tabernacled, he had taught to be not only of 
no worth, but really dangerous and hateful, as 
against that spiritual rectitude which is the true 
immortality. To do the Father's will, to finish 
the Father s work — here was the meat and drink 
of the eternal life. 

But this doctrine of dying in order to live 
might have seemed but an impracticable theory 
to our poor perceptions, and quite repugnant to 
our poorer hearts, had not our Master carried it 
out to the death. Our Lord knew well that 
Caesar is not content with the things that are 
Caesar's, and that the world does not as of course 
render unto God the things that are God's. The 
world does not brook the serene contempt of its 
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vanities. If Jesus would not accept their earthly 
things, the men of this world, on the other hand, 
were as little inclined to receive his heavenly 
things. The rulers of the darkness of this world, 
foiled in the wilderness, pushed on to what they 
deemed a victory upon Calvary. They came 
out with swords and staves against him who had 
been daily with them, the teacher, the healer — 
against him who bore no sword, and gave his 
cheek to the smiters. The hierarchy and the 
empire, the heathen and the people, against one 
man. They rage and think — vain thing ! — to 
shake and crush him. He treads the wine-press 
alone, and of the people there are none to help 
him. Where are the legions of angels ? Where 
the heavenly guards ? They minister, but they 
* only stand and wait.' Jesus lays down his life, that 
he may take it again. His body is broken for us, 
that it may become the bread of everlasting life. 
Duty is life. * Thy will be done, O Father,* is the 
eternal life of the Son. Can any violence touch 
it } Is it bound to be forever incarnate.^ Be it 
that the temple is destroyed, can he not raise it 
up ? How conquer death ? By dreading, by 
shrinking, by fleeing.? Nay, that is to be con- 
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quered by death. Drink the cup. Endure the 
cross. This is conquest. This is glory. Thus 
was the Son of Man glorified, and God was glori- 
fied in him. Death and the grave are made 
tributary to eternal life. The wrath of man has 
spent its blow, and is utterly restrained, just at 
the point where it ceases to work the praise 
of God. The wicked could pierce and kill the 
body, even of the Lord. It was their hour and 
the power of darkness. But they had no more 
that they could do. They could not guard 
the sepulchre. They could not impugn the 
testimony to the resurrection. They could not 
impede that second coming in the clouds of 
heaven with power and great glory. Henceforth 
they must bow in submission, or tremble in 
dismay. 

Our Saviour laid down his life that he might 
take it again — died that he might live — live with- 
out the limitations incident to our mortal state. 
Now he reveals himself to his disciples, not to 
the world as such. He cannot be appropriated 
by the senses. He cannot be confined by family 
connections and personal intimacies. He cannot 
be hemmed in by the compass of his public 
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ministrations. His dominion cannot be restricted 
to the meagre nationality out of which he sprang. 
Not of the Jews only is he king, but of the Gen- 
tiles also. He is impartially related to every 
human creature. Hits is the universal religion. 
He is exalted in a transcendent, divine, imjuu- 
table manhood, — ^glorified with the glory which 
he had with the Father before the world was. 
All angels worship him. Even our laggard ad- 
oration is struggling for a voice in the etemaj 
harmonies. We exclaim, *0h die .depth.*!' as 
we lose ourselves in the thoughts of this mystery 
of sacrifice" — ^the Son of man loving jiot— y^ea^ 
hating — ^his life in this world, keeping it unto 
the life eternal. 

Having spoken of Christ, let us, in the secoad 
place, say a word of the Christian. He too is 
bom to the eternal life. He receives a kingdojna 
that cannot be moved, though of himself he be 
but .as a reed shaken by the wind. 

It is plain that the text has a special appro- 
priateness to the noble army of martyrs— those 
who in all ages have resisted unto blood,) strivirg 
against sin. But having recc^nfeed duly the 
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honorable distinction which belongs to them as 
to the mode of their witnessing, we are still to 
regard the testimony itself as essentially one 
with that which every Christian must bear. We 
may — we must conduct our lives so as to turn 
our deaths into a testimony to the Gospel of the 
grace of God. It will not do for a Christian to 
be much afraid of dying, or wilfully set upon liv- 
ing in this world. * It is enough for the disciple 
to be as his Master.' Nothing short of this is 
enough. 

If temptation assailed our Lord in connection 
with the apparently conflicting claims of two 
lives ; how much more are we tempted to love our 
lives in this world. It is no narrow observation 
which Satan indicates, when he says : — * Yea, all 
that a man hath will he give for his life' — albeit 
there may be exceptions to the remark. So long 
as man is not brought to this test, he is apt to 
give his life for all that he can get. Existence, 
though it be that of a brute, is a boon. A short 
life may be merry. Food, dress, houses, nature, 
business, books, society, reputation — these things 
do minister pleasure. But he who lives for them 
lives to lose all, and at the end to be a fool. By as 

4« 
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muoh as life is happy and successful as to perish- 
able things, by •so much is it dangerous and hate- 
ful, .if it be deaf toithe holy voices of truth and 
love. Hate such a life if you would be a Christian. 
Have you health ? Have you strength or beauty ? 
How will you thank God for his good gifts, but 
by offering them to him upon the sfltar jof your 
spiritual devotion ? Use, not waste, your natural 
life. Be ready to sacrifice it at any moment, and 
to any extent, that the law of the spirit maty 
demand. It is made to pass away, and .to give 
place to the life eternal. You lose it, and you 
lose the fruit of it, in so far as you attempt to save 
it at the expense .of your spiritual igrowlh. If 
you believe that Jesus is the Christ, ttake up 
. yoiu" cross daily, and follow jhim. Meither i^sar 
nor shun {)aiu white you itread in his footsteps. 
If you do not follow him really and practically^ 
your feith is vain ; you are yet in your sins. 

But^who can tell the beauty of that life, which, 
•through all its ^stages, is .a real, deep, though 
often -perhaps unconacious, worship of Jesus? 
The body a temple of the Holy Ghost. Swei^ 
natural gift^ inclosing the germs of all spiritual 
graces. The .free and ircaponsihfe spirit alive 
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unto God, moving the manifold activities of a 
changeful, busy life according to an unchange- 
able principle of devotion. Ties of nature hal- 
lowed by good-will to all mankind. Special 
friendships baptized in the eternal charity. 
Common words, common acts, common pursuits, 
all dipped in the hues of heaven. The soul 
tried, girded, pressing on to larger service. The 
will firm and persistent in the will of God, let 
fortune frown or flatter. The life diffusive, 
always giving — its sweet doctrine dropping as 
the rain, and distilling as the dew, refreshing the 
dry and thirsty places. Earth fading from the 
senses ; heaven coming in to fill the soul. Then 
the glorification through death — 3, death pre- 
cious in the sight of the Lord, who welcomes 
home a saint — ^precious in our sight, who seem 
to overhear the voices of the blessed ones, and 
wish ourselves among them. 



III. 

THE BAPTISM OF JOHN. 

The baptism of john, whence was it ? from heaven, 
OR OF men ? Matt xxi. 25. 



THE BAPTISM OF JOHN. 

Few things in the history of mankind are 
more simple in their import than the ministry 
of John the Baptist. How any honest man 
should be thrown into an unpleasant dilemma 
by having his opinion asked about John's bap- 
tism, it is difficult to see. It is easy, however, 
to understand the trouble that actually befel the 
persons to whom our Lord addressed his inquiry. 
These persons were high in rank, with official 
responsibilities, having it as part of their duty to 
watch for the welfare of the people ; especially 
to see that they were not imposed upon by any 
mere pretender to wisdom and authority. They 
came into the temple, where Jesus was teaching, 
to interrogate him as to his commission. 'By 
what authority doest thou these things ? and 
who gave thee this authority ? ' 

I dare say, there may have been a well-bred, 
magisterial insolence in the tone of these ques- 
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tions ; yet they were certainly such questions as, 
if they had been sincere, these men had some 
title to ask, and such as Jesus would, no doubt, 
be very ready to answer. Prophets and teachers 
under the law of Moses were subjected to rigor- 
ous tests, and there were heavy penalties for 
men who deceived the people by setting up false 
claims. 

But honesty is not always with those who ap- 
pear as guardians of the public morals. An 
honest man maty be called to answer at the bar 
of an inquisition reckoned very holy, and may 
choose to answer in such a way as to test and 
expose the character of his judges. 

This, I think, was what Jesus proposed to do. 
I do not look upon his reply, * I also will ask you 
one thing,' as at all an evasion. He stood in the 
position of a man whose credentials were clear. 
His prophetic forerunner had borne witness to 
his person and calling. John's testimony was 
well known. It was late in the day for men who 
believed in John to be in doubt about Jesus ; 
while if any did not believe in the man, whom 
the people generally counted as a prophet, and 
did not believe in Jesus or in the works of Jesus, 
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it was a very idle business to be asking him about 
his commission ; since, from their point of view, if 
he bore witness of himself, his witness was not 
true. Indeed it is most likely that these watch- 
ful patrons of the people were at this moment on 
the alert to catch Jesus in his words, with the 
purpose of making him an offender for a word, 
and so compassing his death. If Jesus had said, 
what was perfectly true, * I am the Son of God, 
and I do these things by authority of God,' they 
would at once have said what the high priest af- 
terwards did say — that he had spoken blasphemy. 

Our Lord avoids the trap that was set for him, 
and brings to light the shallow impertinence and 
double-dealing of his questioners at the same 
time, by asking them about the baptism of John, 

As if the Lord had said to them : * We must 
have some common ground. Somebody or some- 
thing must be held as true and authoritative. 
Now, if you know anything, you know John the 
Baptist ; and if you believe in John, you must be- 
lieve in me ; what of the baptism of John ? was it 
from heaven — a genuine and trustworthy thing ? 
or of men — a human pretension with nothing 

divine about it .^ * 
5 
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The simplicity of Christ was more than a 
match for all the cunning that sought to entan- 
gle him in his talk. These prudent priests, 
these grave elders of the people, knew John only 
too well. John was too sincere and too much in 
earnest for them. His stern virtue and prophetic 
zeal were as the axe lying at the root of their 
proud and self-indulgent life-tree. It did not 
show in their favor. At the same time they 
were forced to respect John, because the people 
believed in him. The people saw a divine light 
burning and shining in his ministry, and they 
counted him for a prophet. Even the chief 
priests and elders could not afford to outrage 
this solemn conviction. They feared the people, 
.and confessed it to themselves ; for, said they: 
* all hold John as a prophet.' They dared not 
say that his baptism was wholly a human pro- 
cedure — with no heavenly sanction. But they 
could not say it was from heaven either, and 
expose themselves to the fatal question, * Why 
did ye not then believe him .?' And so they 
stood self-convicted before the man they had 
assumed to arraign. As they had not the grace 
to repent at that late day that they might believe. 



THE BAPTISM OF JOHN. 47 

SO, we fear, they lacked also the moral sensitive- 
ness to feel at the moment the burning disgrace 
of their position. 

But Jesus was nevertheless the mighty One. 
He was to baptize with the Holy Ghost and with 
fire ; and, under this baptism these wretched 
priests and elders, who rejected the lesser and 
would not see the greater light, take their own 
place in the gloomy procession of perverse char- 
acters, 'whose judgment now of a long time 
lingereth not, and their condemnation slumber- 
eth not.' 

There are lessons which we may learn from 
this history. . 

The first which I will mention is this, that no 
honest witnessing to the truth is ever thrown 
away. 

God did not send John into the world for noth- 
. ing. Some may have said, that he darkened 
counsel by words without knowledge ; some may 
^ have called him a burning and shining light, yet 
rejoiced in his light only for a season ; but the 
Lord Jesus did not ratify these judgments. John 
came with a simple and strong human appeal. 
' Repent. Do as well as you know or can learn. 
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Get yourselves in training for a better life. 
Heaven is at hand. You locate it too far away. 
Receive my baptism for the washing away of 
your old stains ; and for the rest, for the new life 
which you need, know that the Lord and Master 
of life is coming. He shall baptize you with the 
Holy Ghost. That baptism shall be a new birth, 
the laver of regeneration. That baptism shall 
sift and divide the universe of souls. All that 
live and bear good fruit are wheat for the garner ; 
the rest are chaff for the unquenchable fire. And 
there shall be a baptism of fire also.' 

Was this a message to be trifled with .? Sui>- 
pose men did not believe in the mightier man to 
come ; did not John give some assurance of his 
manhood ? Among them that were bom of wo- 
men, how many had arisen greater than he.^ 
Did he not tell mighty truths, bearing straight- 
way upon men's consciences and lives ? Did he 
not come home to men where they dwelt, and did 
business, and amused themselves ? Did he not 
call all life onward to something immediately 
better, whether the kingdom of heaven was at 
hand or not ? Is it not a great thing to have 
one's face set toward heaven — if there be a 
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heaven? Is it not something to prepare the 
way of the Lord, and make his paths straight, 
in the modest hope of his coming ? Is it a bad 
thing to risk some well-doing, which is always its 
own reward, on the hope of still better, and bet- 
ter doing, until the kingdom of all promise and 
prophecy shall appear ? Is a man likely to be 
set at naught of his Judge, because he sought 
continually to think better and to do better — 
the baptism of repentance — in the expectation 
founded on prophecy, that the very Son of God 
would come, and pour upon all flesh that Holy 
Spirit, who would make men children and heirs 
of God, and enable them at last to be perfect, 
even as their Father in heaven is perfect? Is 
such a conduct, and is such a faith dishonoring 
to God ? 

I tell you, nay. It is from good to better, and 
onward to the best, that the Lord leads men. A 
truth is given for to-day to prepare the minds of 
men for the clearer word of to-morrow. The 
morning-star declares that day is coming. The 
least light of God's truth in the soul is that, which, 
if sincerely followed, will lead the soul to God. 
The least light of God's truth in the soul is that. 
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which, if recklessly disregarded, will doom to 
blacker night the rash spirit that presumes to tri- 
fle. God's bestowments are too precious to be 
wasted upon us. We shall be held to account for 
every talent. And if our Lord should come as a 
thief in the night — ^for so come he will to us, if we 
are careless— and we in shameless ignorance 
should begin to treat him as a pretender, and ask 
to see his testimonials ; he would soon aid our 
recollection, so that the warnings of his approach 
would throng into our minds, and present us 
self-convicted and speechless in his presence. 

Therefore resist not any holy suggestion. Fail 
not to act upon any good counsel. Let every 
right desire mature and consecrate itself in 
prayer. The Lord is at hand, and the kingdom 
of heaven is at hand. We hear the echoes even 
now of that voice of one crying in the wilder- 
ness : * You, rich man, distribute of your abun- 
dance to them that have need. You, tax-gather- 
ers, do not be gathering personal revenues at 
the expense of the citizens and the government. 
You, soldiers, make not the trade of arms an ex- 
cuse for violence upon peace-loving people ; and 
instead of plundering the defenceless, be content 
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with your proper wages. And thou, King Herod, 
bent upon an incestuous marriage with thy broth- 
er Philip's wife — it is not lawful for thee to have 
her.* Bravely said, O John. Thou art a prophet 
for all times. Thy message sounds human, but 
it is the law that came, and is coming, out of 
heaven from God. Moses and all the prophets 
sustain thee. Thou comest in the spirit and 
power of Elias. No wonder thou didst have the 
honor of being killed, as were many, thy prede- 
cessors, of whom the world was not worthy. 
Truly, it is one thing to be the genial critic of 
men's performances, and another thing to be the 
prophet of the Highest, sent before his face to 
prepare his way. If they hear that prophet, they 
will be ready to receive the Lord. If they reject 
him, ' in like manner shall the Son of Man suffer 
of them.' 

I remarkj in the second place, that every faith- 
ful and true witnessing will be sustained and 
honored by the faithful and true Witness. 

John's testimony was not only not thrown 
away upon the people of his time, it was not so 
merged in the higher truth that came by Jesus 
Christ, as to fail of its own proper recognition 
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and honor. The chief priests and wise elders of 
the people must become as little children, if they 
would enter into the kingdom of God. They 
presume to come with their official investigation 
to try the claims of this King of men. Old are 
they ? 'Twere better they were young. Is that 
the way to grow old — missing all the lessons that 
life was given for learning ? Sadly stricken in 
years, I should say, to have lived so long, and with 
such responsibilities, and not to have learned the 
lesson of John Baptist's teaching. But the great 
Teacher does not excuse them from the task. 
Like other faithful instructors, he examines his 
truant pupils on the previous lesson. ' You are 
too fast, gentlemen,' the Lord might have told 
them, if he had spoken like other men — ' coming 
to inquire after my credentials. You show that 
you have neglected the truth already given you 
in charge. I must recall your vagrant attention. 
Your presumption will ruin you, if you go on in 
this way. Right back, now, to the baptism of 
John. What of that ? John will prepare my 
way in your minds. I judge you, not you me. 
You are behind the time.* 

Strange that all these old masters in Israel 
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should be struck dumb like so many careless 
school-boys, by a simple question of something 
that had taken place less than four years pre- 
viously. But so it was. Jesus had forgotten 
nothing ; while the chief priests and elders of 
the people had learned nothing, and possibly 
forgotten much — but not their craftiness. Crafty 
speech, and equally crafty silence ! Still they are 
caught. Thus the Kingdom of God will arrest 
every man, whatever may be his pretensions, who 
neglects the simple lessons of John, and so does 
not find the way of Jesus prepared in his soul. 

The least in the kingdom of heaven may be 
greater than John not as yet arrived at the king- 
dom. But the kingdom will surely take in John, 
and take in John's work. The spiritual coming 
of the Lord in society and in every soul will be 
heralded by that voice of the law and the proph- 
ets which says : * Repent, for the kingdom of 
heaven is at hand.* This is the preaching of 
Jesus at first — as well as of John. As if the 
great Master himself had said : * I must resume 
this most important lesson of my servant and 
predecessor ; for no soul will ever receive the 
baptism of the Holy Ghost, who does not receive 
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with an humble, penitent, and obedient heart, the 
call to turn from the error of his ways, according 
to his present knowledge of what is right. If 
any one is steadfastly set upon leaving all his 
known sins, he will welcome me as his Saviour.' 

Therefore, a man at this day need not talk to 
me of temperance, of industry, of fair dealing, 
of good learning, or good manners, as if these 
things were the be-all and the end-all of human 
interest and obligation. These things prepare 
and point out the way of the Lord, or they lose 
their chief significance ; and the man who advo- 
cates them with no higher regard loses his chief 
power. His baptism is of men, and leaves heav- 
en out. His preaching is that of John the Bap- 
tist, without its prophetic announcement. 

On the other hand, I rejoice in all those elders, 
magistrates, or others, who stand up for a clear 
and steady discipline of law, according to Moses 
and the prophets, in the interest of the higher 
life revealed in Jesus Christ. Let the kingdom 
of heaven have all the co-operation which the 
kingdom of this world will give it. Let all good 
statutes be made practically good. Abate moral 
nuisances with a strong hand, if need be. Shut 
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up the resort of gamblers and idlers. Lay an in- 
junction, if you can, upon malignant and profane 
speech. Never mind a little odium or ill-will. 
If you are honestly and intelligently preparing 
the way of the Lord, men will have to learn what 
you are trying to teach. The school of Jesus 
will insist upon the lesson of John. 

Nor will the faithful disciple of John be reluc- 
tant to apprehend that higher truth which is the 
gospel of the grace of God — forgiveness, regen- 
eration, resurrection, virtue, glory. It is not for 
him to fancy that only the baptism of John is 
from heaven ; as if Jesus had come for nothing 
else but to confirm John's teaching ; as if 'do this' 
and * avoid that ' were all ; the gospel a stereotype 
edition of the law ; Jesus the most moral man, 
and not the Son of God. All this is as untrue 
to John as it is to Jesus. The whole lesson must 
be learned, not merely ' I baptize you with water 
unto repentance ; ' but this also, — ' One mightier 
than I Cometh, the latchet of whose shoes I am 
not worthy to unloose : He shall baptize you 
with the Holy Ghost and with fire.' Here is all 
we want — moral reformation and the Spirit of 
the Lord ; not only wisdom and righteousness, 
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in the ordinary sense, but sanctification and re- 
demption. 

Finally — have you taken repentance into the 
plan of your life ? It is well. Come to Jesus, 
and let him baptize you with his Spirit, and you 
will fulfill your plan. Is not Jesus the man of 
your desire } You do not want everlasting re- 
pentance. You want eternal salvation. There- 
fore John is only the forerunner. After him — 
the Saviour and King. 

Jesus does not greet us always with that stem 
word, * Repent.' With him comes the kingdom 
to which all repentance is due — the authority 
that can crown our repentance with the remission 
of sins. 

My friends, does not the gospel come to not a 
few now, as it came centuries ago to ApoUos, 
that eloquent Jew of Alexandria.^ Like him 
they are neither uninterested nor uninstructed. 
They are even mighty in the Scriptures, and 
teach diligently the things of the Lord, knowing 
very well the baptism of John, and not much 
beyond. They are so well diposed, of such sweet 
and noble natures ; they believe in all human 
virtues, in conscientious efforts to do better. 
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They do not disbelieve in the graces of the 
Spirit, nor in the peace of God that comes of 
the forgiveness of sins. They are just the peo- 
ple that Jesus wants. If they will only have 
faith in him, and disdain a fatal repose in present 
possessions, they shall certainly be taught the 
way of God more perfectly. They shall advance, 
as did ApoUos, to that which is the fulfillment of 
the law and the prophets in the blessed Christian 
life. 

6 



IV. 

THE REGENERATION. 

Jesus answered and said unto him, verily, verily, I 

SAY UNTO THEE, EXCEPT A MAN BE BORN AGAIN, HE CANNOT 
SEE THE KINGDOM OF GoD. John ilL 3. 



THE REGENERATION. 

What our Lord said to Nicodemus as to the 
necessity of being bom again is the substance 
of all Christian teaching with respect to any 
natural or possible relation of mankind to the 
kingdom of God. Of course, to take his words 
for just the truth they were meant to convey 
must be an object of surpassing interest and 
importance to us. 

The matter being so very grave, I hardly need 

say that our spiritual attitude with regard to it 

should be correspondingly humble. We must 

sit at our Lord's feet, and listen to him. If he 

has presented the truth in the way of suggestion 

and illustration, it is because that way is the best. 

Let us look through his medium, and see in his 

light. If he has left anything vague, we need 

not undertake to make it definite. If he has 

referred to no personal exemplification of his 

meaning, it would be particularly ungracious for 
6* 
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any man to offer his experience as anything more 
than a very faint reflection of it. The new birth, 
like the kingdom of God which it enables us to 
see, must unfold its boundless significance in the 
new life. What we want as the germ of experi- 
ence and as the vision of hope is just the thought 
of Jesus. What is his conception of the regen- 
eration ? How would he teach us to think of it ? 

This humble attention on our part is the more 
needful because we are so prone to extremes. 
We rush to an extravagant literalism with Nico- 
demus : * How can a man be born when he is 
old ? Can he enter the second time into his 
mother's womb and be bom } ' Or we interpret 
the figure, it may be, with an equally extrav- 
agant rationalism, and say : * This is all very 
simple. The new birth is merely our higher 
culture and discipline. It is self-development. 
It involves no special divine energy moving 
within us and upon us.* But neither of these 
extremes can give us repose. We are still un- 
settled, and with every recurrence of the subject 
we ask : 'How can these things be } ' 

We may be sure that our Lord did not expect 
to lead us at once into the full understanding of 
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the heavenly things. He asks us to receive his 
testimony as to facts within the compass of hu- 
man experience here upon earth ; in other words, 
to take his interpretation of life on trust as our 
introduction to the deeper wisdom. Scepticism 
blunders by proudly attempting to grasp and 
define the whole. It would know the wind of 
heaven, not by hearing the sound thereof, but by 
being able to tell whence it cometh and whither 
it goeth. Still the wind bloweth where it listeth ; 
and he is a sad listener who will not enjoy its 
music because he cannot reduce the boundless 
air to limits of time and space. 

Let us turn our attention now to the two 

elements of thought embodied in the words of 
Jesus. These are, first, the kingdom of God ; 
second, the necessary personal qualification for 
seeing the kingdom of God, described as being 
born again. Our notion of the kingdom itself 
will, of course, have much to do with our idea of 
what we need in order to perceive and possess it. 
Since we have not seen God, our King and 
Father, at any time, we should not expect his 
kingdom, omnipresent and all-powerful as it is, to 
discover itself to the natural eye. It is in us. 
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It is through us. It is around us. But we are, 
like the young man who was servant to Elisha, 
able to look at material elements, to discern 
forms and colors ; able to be troubled by the off- 
spring of our own fancies, and by embodied foes, 
so as to say, ' alas ! how shall we do ? ' — but not 
able to see the hosts of God, that are ready to 
act in our interest, until new eyes of faith are 
given us by his power and favor. 

God's kingdom ruleth over all. From his glo- 
rious high throne he sheds forth the light of his 
truth through vast realms, and countless orders, 
that rejoice in perfect subjection to his will. But 
the love of God is not shut up to this eminent 
heaven, where no cloud obscures his throne. 
The love of God reaches to our murky skies 
and rugged earth. The love of God visits our 
wretched societies, and our dark, chaotic souls. 
The Creator sets himself to penetrate our 
glooms with the light of his countenance. He 
undertakes to change our world and to change 
our manhood ; so that our world shall be suffused 
with the eternal glory, and our manhood shall be 
the manhood of the Lord from heaven. He 
purposes to make this little province, now rude, 
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turbulent, and corrupt, into a purified and perfect 
state ;*so that the first creation, when the morn- 
ing stars sang together and all the sons of God 
shouted for joy, shall be only the prelude to its 
regeneration and the loftier anthem of praise to 
the Father. Through these ages of ruin, God 
is working out ' the times of restitution of all 
things, which he hath spoken by the mouth of 
all his holy prophets since the world began.' 

The page of inspiration glows with the fervor 
of its prophecies respecting this new order of 
things. You would call any man dreamer and 
visionary who should foretell such wonderful 
changes, were it not that these predictions are 
the very dreams and visions of the night in 
which God himself speaks to us deep-sleeping 
ones, and seals our instruction. Deliverance from 
the bondage of corruption into the glorious lib- 
erty of the children of God. All things new. 
New heavens, new earth, new Jerusalem, — the 
new man and the eternal life. Such are the ex- 
pressions that suggest, but cannot describe, the 
redemption, renovation, and resurrection, which 
shall be celebrated at the marriage supper of the 
Lamb, when the Son of the Highest shall install 
his pride, the church, in her all-glorious home. 
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The coming of the kingdom, you observe, is 
the bringing of man and nature into harmony 
with God's will. So only shall the beauty of the 
Lord our God be upon us ; so only shall our work 
be established. 

But in order to see this great transformation, a 
man must share in it. He cannot stand aloof 
from all the process, and think to see the king- 
dom of God. The outward signs of the kingdom 
are not the kingdom. Instead of the thorn may 
spring up the fir-tree, and instead of the briar 
may spring up the myrtle-tree ; but the fir and 
the myrtle are not the kingdom of God. In- 
stead of violence and misrule may come order 
and kindliness ; but outward amenities are not 
the kingdom of God. And so all the things that 
are seen are only signs, while the things signi- 
fied are invisible— of the spirit and spiritually dis- 
cerned. God's visible works are cipher, and God 
manifest in the flesh is the most impenetrable of 
mysteries, until we are enlightened by the Spirit 
of truth ; until we are actually possessed of the 
righteousness, peace, and joy, which are born of 
the Spirit, and which are the kingdom, — the per- 
vading law and love, the very presence of the 
Lord in the sanctuary of our souls. 
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No wonder that Nicodemus, anticipating the 
Messianic reign, and convinced by the miracles 
of Jesus that he was a teacher come from God, 
should seek an early opportunity of introducing 
himself to the notice of so important a character 
with a view to better acquaintance with his doc- 
trine. Nicodemus is a ruler of the Jews, a man 
of experience and reputation, scrupulously relig- 
ious in his way, and forever to be honored for 
that brave utterance : * Doth our law judge any 
man before it hear him and know what he 

doeth ? ' We would like to appreciate his dif- 
ficulty. 

We shall do this by remembering that Nico- 
demus, as a Jew, supposed that the kingdom of 
God belonged to his people by right of natural 
descent. They, the children of Abraham, were 
to see it as a matter of course. It was the very 
consummation of their national destiny, in what- 
ever way it might be related to the Gentiles. 

If Jesus had said, that the Gentiles must all be 
bom again — meaning that they must be circum- 
cised and keep the law, in a word, be naturalized 
as Jews — the figure would have been familiar and 
intelligible. It would not have shocked a single 
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prejudice or occasioned any anxious pause on the 
part of his interrogator. When, however, Jesus 
made no distinction between the Jew and the 
Gentile, but made the bold and universal state- 
ment, ' Except a man be bom again, he cannot 
see the kingdom of God/ with the startling em- 
phasis of ' Verily, verily, I say unto thee,' the 
mind of Nicodemus can find absolutely nothing 
but the literal force of the words to fasten upon. 
Hence he replied to the literal statement, and 
with evident self-application, * How can a man be 
born when he is old ? * And thence our Lord 
goes on to unfold an entirely new order of ideas. 
The kingdom is not of the flesh, not a law of 
commandments contained in ordinances, not a 
ritual, not any institution or culture that may 
distinguish one nation or one man from another 
as pertaining to the worldly existence ; but 
a new life of the spirit, born from above, and 
growing through divine communications into 
heavenly beauty, truth and love. Well might 
Nicodemus wonder, as we all do sometimes, how 
these things can be. But better than our won- 
der is the humble thanksgiving to God that 
these things are. 
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In the person of Christ, through the gospel, 
the kingdom of God knocks at the door of every 
heart. To Jews and Gentiles, to Greeks and 
barbarians, to free and bond, to rich and poor, to 
wise and unwise, this impartial kingdom comes. 
It startles the slumbering conscience: 'Awake 
to righteousness and sin not.' It calms the 
agitations of the convicted soul : * Be of good 
cheer, thy sins are forgiven thee.' It appeals 
to the sluggish and wayward heart : ' He that 
loveth is born of God, and knoweth God.* It 
rallies to zeal and exertion on our part in re- 
sponding to the divine call : * The kingdom of 
heaven suffereth violence and the violent take 
it by force.' It speaks with creative power: 
* Hear, ye deaf, and look, ye blind.' To the liv- 
ing it is new life ; and to all it is the resurrection 
of the dead. 

Thus we have our conception of the regenera- 
tion as something utterly inseparable from the 
kingdom of God. The kingdom of God comes 
evermore by new creations and new births. The 
regeneration is vast in its reach as the need and 
ruin of our world. It is impartial in its personal 
appeal as is the love of God. It is as appropri- 
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ate to our spiritual powers as is the air to our 
lungs, or the pollen of the plant to that which it 
fertilizes. The vision of the kingdom is by the 
faith of Him that is true, not by the sense of that 
which is illusive. When the Master of life is 
received by faith to the empire of any soul, then 
of twain there is one new man — a man quick- 
ened, illuminated, ' born not of blood, nor of the 
will of the flesh, nor of the will of man, biit of 
Grod.' It is this new creature who looks, not on 
the things that are seen, but beholds instead. the 
glory of the invisible God and of his spiritual 
kingdom. 

Let us inquire, finally, what practical difficul- 
ties the regeneration encounters ? Why are not 
all men burning with a holy zeal to see the king- 
dom of God ? Why do they not pray and labor 
with the Son of God, that the kingdom may 
come — taking a constant inspiration and. impul- 
sion from his virtue ? 

It would take long to investigate all the 
grounds and modes of unbelief and reluctance 
as to this great truth and experience. We can 
hint at some of them. 

Men have a bad intellectual habit of limiting 
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God. They know that they exist, and that God 
is the author of their being and nature. But teU 
them that God is the author of their well-being 
just as much, that he creates them anew in 
Christ Jesus, unto good works ; and they seem to 
see a new and troublesome mystery, and espec- 
ially the utter setting at naught of their own 
efforts. They do not bound with joy and confi- 
dence, as if their destiny were secure, and set 
about their good works with love. They are 
suspicious of God, as if he were capable of in- 
truding into their lives with sinister designs, and 
as if they desired especially to be let alone. 

Then the idea of a new birth implies some- 
thing particularly unpleasant about the old order 
of things, which, with all its faults, men rather 
like. They are not enthusiasts and adventurers 
to give up the main chance of to-day for a golden 
age nobody knows when. * What shall we eat ? 
what shall we drink ? and wherewithal shall we 
be clothed ? ' are exceedingly natural questions ; 
and Jesus is against the vast majority of mankind 
in treating them as so comparatively unimport- 
ant The new birth holds out a larger moral 
enterprise than they are inclined to undertake. 
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much as they might value the success which 
they are encouraged to expect. They are will- 
ing God should do them any amount of good, 
excepting that good which is above all that they 
ask or think — that good which puts them to 
service and taxes their exertions. But he must 
not set them at odds with themselves — must not 
make them dissatisfied with the present for the 
sake of the future. If the new birth could only 
come without their ever thinking of it or taking 
any pains about it, no doubt it would be a very- 
desirable thing. 

Besides, men are often jealous and envious. 
The new birth is a great gift and benefit. Some 
have been bom again, it is alleged. Why not 
they } Are they not as deserving as others ? 
They fear that God discriminates against them, 
and that sets them against him. They dislike 
his election, especially in the sense in which 
some take a fancy to talk about it, and so fail of 
being chosen. 

Whatever the difficulties may be, they are all 
on the side of man, and all involve some suspi- 
cion or misunderstanding with respect to God. 
They all serve to show how unqualified men are 
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to see the kingdom, and so how indispensalde 
the regeneration is. They amount to a most se* 
rious opposition to the divine goodness, as it id 
manifested on our behalf. It is terrible that we 
should be slow to receive the most precious gift 
that our Father can bestow; terrible that we 
should fortify ourselves against the Christ, 
against the Spirit, against the kingdom of God ; 
terrible that we should lean to our own under* 
standings, and be slaves to our own prejudices, 
at the expense of God's eternal truth ; terrible 
that we should construe the offer of supreme 
Benevolence and Power as the dealing of an aus- 
tere man making exaction out of all proportion 
to his bestowments. 

My friends, we are wrong. These difficulties 
are the inherent falsehood and corruption of our 
nature. Let us overcome them for the Lord's 
sake. He will give us strength. There is just 
one thing for us to do. It is quite within the 
sphere of our understandings, quite within the 
competency of our faculties, at least so far as 
it is an exercise and discipline ; and with the 
exercise and discipline we are especially con- 
cerned. This one thing is to face right about ; 
7* 
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not only to change, but actually to reverse our 
thinking and believing. Instant conversion — ^is 
not this our affair ? 

We have had much confidence in ourselves 
and been afraid of God. Make an entire revolu- 
tion. Distrust self Have all confidence in God. 
We have thought there must be something im- 
practicable in our Saviour's counsel, because we 
could not fully understand it. We must make a 
total change. We must take our Lord's testi- 
mony as all true and practicable, that we may 
understand it. We have fancied that we loved 
ourselves, and that God was remote and stem. 
It is diametrically the reverse. We have been 
our own enemies. God is near and infinitely ten- 
der. We have had unkind feelings toward God 
in our tenderness for ourselves. It was a sin 
and a blunder. All our anger, hatred, and re- 
venge then to ourselves ; all eager, affectionate, 
regretful devotion to God. We have been deaf 
to God's voice in order to make ourselves a little 
better. It involved an utter contradiction. We 
are to hear obediently the voice : ' Be ye perfect, 
even as your Father in heaven is perfect.' Then 
we become better. Take the kingdom, the man- 
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hood, the Godhead, in Jesus Christ. Touch the 
hem of his garment. Cry, ' Lord, that I may 
receive my sight.' There goeth virtue out of 
him. He is the light of the world. He appeals 
to our docility and good-will. He calleth us. 
And when by faith we receive him, he sets up 
his throne in our hearts ; he chooses us for his 
own ; and our souls become luminous with the 
glory of his kingdom ! Thus are we bom from 
above. Thus take we power and authority to 
become the children of God, — all thanks to his 
name for the inestimable adoption. 



V. 

THE FATHER AND HIS WOR- 

SHIPPERS. 

But the hour cometh, and now is, when the true 
worshippers shall worship the father in spirit and in 
truth: for the father seeketh such to worship him. 
John iv. 23. 



THE FATHER AND HIS WOR- 

SHIPPERS. 

The Great Teacher is hampered by no system 
of thought, and servile to no form of sound 
words. That new spirit and life with which he 
seeks to quicken human nature he administers 
always in terms as aptly chosen with respect to 
the person addressed as with respect to the truth 
to be unfolded. 

If Nicodemus, a ruler of the Jews, seeks him 
out by night, this new Rabbi abruptly bewilders 
and disenchants him as to all his Jewish prepos- 
sessions and anticipations. The mature man, 
the master in Israel, will never see the kingdom 
of God in merely the continuation or develop- 
ment of that in which he is so well trained. 
There is for him another birth, though he is old 
and a child of Abraham. 

But when the woman of Samaria is found of 
him at Jacob's well, at noonday,— the poor 
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woman that never sought him, but only came to 
draw water; then this 'Teacher come from God' 
accosts her as a weary man, and asks that she 
will give him to drink. He knows well, however, 
that she is weary and thirsty too ; and he soothes 
her prompt popular antipathy by the sweet inti- 
mation that, if she had known the gift of God, 
and had known who he really was, she would 
have made haste to ask of him, and he would 
have given her living water ! Then what gentle 
and lively effort to lift her from the letter to the 
spirit of what he is saying, until she drinks the 
water, which quenches all thirst ; confesses the 
Prophet who told her all things that ever she did ; 
worships the Father, no more as of necessity in 
that mountain, but in spirit and in truth. For, 
was not the Father seeking such to worship 
him ? 

Does the Father seek us also } Then let this 
be the motive of all our worship. Let this turn 
our feet betimes in the direction of the holy 
place, and bow our heads toward the altar of the 
Holy One. Let this deliver us from all self- 
seeking, and make us worshipful everywhere and 
always. Let this truth — that the Father is seek- 
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ing his worshippers — be the matter of our devout 
meditation at this hour. 

There is a kind of seeking, with the thought 
of which we are very familiar — for example, the 
merchant seeking goodly pearls, or the miner 
seeking rich veins of ore, or the navigator seek- 
ing his desired haven, or the explorer seeking 
new countries and lands to be possessed — that 
implies the thing sought as actually or probably 
in existence. Not so the seeking of the Father. 
This implies a creative power working to produce 
that which is sought, together with an insight as 
to all the process of growth, that can call the 
things that are not as though they were. 

The farmer seeks his crops by working with 
the creative power ; and upon this power all his 
expectation waits. He sows and plants ; he 
guards and fosters ; but it is God who giveth the 
increase. Up springs the fresh shoot from the 
decaying seed, 'first the blade, then the ear, after 
that the full corn in the ear.' It is really all 
God*s husbandry. He is seeking those harvests 
that fill all barns and feed all households. 

We have seen fathers that all their lives were 
seeking their own children. It wa5 not enough 

8 
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that the children were well made and born- 
They must be well bred and grown. They must 
not only be, they must become. And what shall 
they become ? This is the question that awak- 
ens all the anxiety, and calls forth all the exertion 
of parental love. It is the coming child that is 
hailed in holy baptism. It is the coming child, 
the possible leader of men, that in its helpless 
disguise is treated with attention and service 
suited to a prince. It is the coming child, now 
heir, but hereafter to be lord of all, for whom the 
frugal father is enlarging his estate. It is the 
coming child, that is always sought for, and 
prayed for, and waited for ; and the child that 
now is, — is never owned except by reason of some 
promise of the child that is to be. 

What endless outlay and provision does this 
seeking demand ! *Here is the fruit of my body,' 
the father says, * now let me find the son of my 
soul — my beloved son, in whom I shall be well 
pleased — who will honor me, and whom I shall 
honor.' How all resources are made to contrib- 
ute to this great quest. The child is compassed 
behind and before, as if he might appear — and 
disappear for want of some one to salute him. 
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The grounds, the house, the furniture, the food 
— all are for him. The father finds him natural 
and engaging, because he finds him more and 
more. He seeks him here, and he seeks him 
there. He places him under tutors and govern- 
ors for a time, to see if they can find his son. 
Then he questions them about his child. ' You 
have been watching for him — have you seen him i 
How did he appear ? What did he do } * 

The father is always making the child pres- 
ents. He brings him things to see what he will 
call them — ^how he will handle and use them. 
The father has his own ways and places of meet- 
ing the child. The child knows where to wait for 
him, is taught how to salute him, and what de- 
portment is pleasing to him ; and all this with a 
gentle reserve and reverent discretion, as if the 
coming man might justly resent any impatient 
anticipation or intrusive prompting of his free 
movement. It is the father who is patient of 
long time, using all his powers of argument and 
persuasion, so as, if possible, not to find himself 
at cross purposes with the son. He sends the 
son far away that he may demonstrate the wide 
range of his care. He has him home again that 
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he may evince the tenderness and generosity of 
his love. He will give anything, if he can only 
give himself ; or he will withhold anything rather 
than not impart himself. *He is welcome to all 
I have/ the father says, ' if he will receive me ; 
and I care not what he fails to bring me, if he 
will only give me the good, the better, the best, 
of himself 

It is through this imperfect, intermittent, of- 
ten mistaken and injurious, but upon the whole 
well-meant and practical human endeavor, that 
the Son of God sets before us the sublime seek- 
ing of the eternal Father after such as he de- 
sires to worship him. The child bom of the 
flesh is the foreshadowing of the child to come 
— the heir of all the promises. 

It is much that our Father should give us the 
worlds ; that he should shine upon us in great 
lights, that are for signs and seasons, for days 
and years ; much that he should address us in 
all the varying moods of nature, having his way 
in the whirlwind and in the storm, making all 
the winds his angels, and flames of fire his min- 
isters ; much that he should bring all things to 
us, to see what we would call, and how we would 
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treat them ; much that he should give us domin- 
ion over his creatures, bidding us to subdue the 
earth, and traverse the seas; much that he should 
co-operate with all our industry, that flowers and 
fruits should spring up at our bidding, that fields 
should smile and gardens bloom at our touch ; 
much that he should give us arts and tools, help 
us to rear houses of pleasure, and palaces of 
beauty, and that every monument of our success 
should be only the stepping-stone on which we 
should mount to still higher joy in our works : — 
but always he is seeking us and not ours. 

It was more that he gave men teachers and 
governors, ruling us through his choice servants, 
like Moses, who was faithful in all his house, and 
David, the man after God's own heart ; that he 
should send all his prophets, rising up early and 
sending them, to give us warning of sin and 
danger, and to point out the right way of the 
Lord. But it was not the law-giver, or the king, 
or the prophet, that he was seeking ; it was such 
children as would truly honor him. 

It was still more that he gave us priests, called 
of himself, as was Aaron ; that he said, ' wait 
upon me in this place, make a house for me after 

8* 
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this manner, worship me with these rites ;' yet it 
was not the priest, nor the temple, nor the ritual 
— ^but the true worshippers, that he was seeking. 

It was still more that he oftentimes met the 
humble, weary child, when he least expected it ; 
that he refreshed him in sleep, and instructed 
him in visions of the night ; that away from all 
sanctuaries he was found of them that sought 
him not. No wonder the pilgrims exclaimed — 
' Lo ! God is in this place, and I knew it not.' 
No wonder that groves, and streams, and mount- 
ains, were called holy ; and that men built altars 
in many places that had been * none other than 
the house of God and the gate of heaven.* But 
it was not the sacred stream, or holy mountain, 
or consecrated grove — not any altar of stone to 
mark the place of religious awe and divine com- 
munication — that the Father sought. He was 
seeking the reverent and pious soul, to whom 
he might say, 'Walk before me, and be thou- 
perfect.' 

So when the well-beloved Son came to visit 
us, he set his seal to all that had been well done 
or truly laid down. He recognized the Jews as 
the conservators of a real worship. They knew 
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what they worshipped. They had real authority 
for the temple service. Salvation was of the 
Jews. But he was not going to lose the poor 
Samaritan woman, who had the faith to take him 
for a prophet, and wanted him to settle the long 
controversy, and doubtless hoped he would settle 
it in favor of Gerizim, that mountain in which 
her fathers worshipped. Jesus, the true prophet, 
yields nothing to her error. He says : ' No. 
Ye worship ye know not what. Yours is an 
ignorant worship. You have no positive author- 
ity or warrant with respect to this mountain, as 
the Jews have with respect to Jerusalem.' At 
the same time he granted everything to her 
faith. He was seeking the child of God that 
she might become. He brought her the new 
dispensation : ' Not in this mountain, not in 
Jerusalem, O sinning, doubting woman, but in 
spirit and in truth.' This child, of Samaritan 
birth — her whole life cast in the mould of Samar- 
itan custom — is not quite convinced. There is 
one appeal from this ruling, which seems so lib- 
eral: 'Messias cometh, which is called Christ; 
when he is come, he will tell us all things.' 
Listen to the answer: — * I that speak unto thee 
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am he!* No more of Gerizim. No more of 
Zion or Moriah. It was 'a still small voice;' 
but ' the everlasting mountains were scattered, 
and the perpetual hills did bow ! ' Crumble, ye 
temples, that look from lower heights toward the 
great white throne of holy Hermon ; your day 
is past ; ' His ways are everlasting ! ' 

A word more, and it must touch the worship 
of such as the Father is seeking. It is the wor- 
ship of children ;^-of those who are taught by 
Jesus that they are children of God ; and who 
receive from him power to become children of 
God, through the spirit of adoption, saying, Our 
Father. 

This is fundamental. We receive the king- 
dom of God as little children ; we grow in the 
filial spirit as we grow in grace, and in the knowl- 
edge of our Lord and Saviour, Jesus Christ ; and 
the consummation of our redemption is the man- 
ifestation of the sons of God. If God wants a 
prophet, priest, or king ; if he wants a lawgiver, 
philosopher, or reformer; if he wants prince, 
president, legislator, or judge; if he wants a 
scholar, an artist, or an artizan ; if he wants any 
sort of service in this work-a-day world ; he 
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wants a servant, — a man for his work and his 
pay and his discharge. But for the Father's 
house, the heavenly mansions, and the immortal 
intimacies, only children are sought. They must 
be born and bred to their inheritance. 

In their nonage they may meet the Father 
here, and meet him there, and not even know 
that he is the Father. They may be commanded 
to worship in some mountain, and receive many 
positive laws to teach them of God. But if they 
know only the mountain, and the literal law, and 
the formal service, how strange and foreign must 
God be to them. What can they do for him ? 
What pleasure can he have in them ? Can they 
build him a house, when the heaven of heavens 
cannot contain him ? Need they bring him an 
oifering, when the cattle upon a thousand hills 
are his ? Will he give ear to prayers that are 
only said ? Is it concord of sweet sounds that 
is pleasing to him ? Has he delight in solemn 
processions, and bending knees, and burning 
incense, and relics of departed saints ? O man ! 
' he hath showed thee what is good ; ' — something 
in thy spirit, something true in thy life, as if it 
sprang from the inspiration of the Father ; — * to 
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do justly, to love mercy, to walk humbly with 
thy God.* O child of the highest, what canst 
thou do for thy Father } Climb a mountain ? 
Offer a victim } Yes, if so he command thee. 
But remember that he is ever with thee. He is 
in the mountain, in the valley, in the uttermost 
parts of the sea ; therefore adore him where thou 
art. Meet him in thy spirit. Thou art thyself 
the temple, and the priest, and the offering. 
Receive him in the only-begotten Son, and in all 
the children. Learn of him in his word of truth. 
Give him thy thoughts, feelings, purposes — all 
thy life. 

O little child — ^weak, ignorant, wayward child, 
your Father comes to you in Jesus ; otherwise 
you would never go to him. Do not think any 
more that he is far off, or that he does not care 
for you. He seeketh you. You have not far to 
go to find him. He is spirit in your spirit. He 
is truth — in your understanding, in your con- 
science, in your heart. Give him such offerings 
as you have, and he will give you something 
better. Cast away what it is not fit a child of 
God should keep. Ask for the gifts that a child 
of God should have. Call him Father, whatever 



THE FATHER AND HIS WORSHIPPERS. 91 

be your earthly parentage. He will receive you. 
He will own you. Worship the Father. Have 
fellowship with his Son Jesus, in the unity of 
the same Spirit. 

* The hour is coming, and now is.' Improve 
the hour that now is for the sake of that hour 
which is coming. Hope for the coming hour 
because of the hour that now is. What an hour 
came to the woman at the well with Jesus — and 
came to all the world ! The hour cometh ; — yes, 
the Christian ages are in one moment of Jesus ; 
and now is. Oh word of wonder ! The eternal 
worship in spirit and in truth, the living water 
springing up into everlasting life, is — in him, 
who weary with his journey was sitting on the 
well at noonday. The hour is coming. Still 
they dispute. The Jews still wail over their 
ruined temple, and the Samaritans still worship 
in the same mountain, and there are strange 
synagogues with ignorant worship on many 
mountains of the Holy Land. But surely the 
hour is coming, and now is. God is ; Jesus is ; 
the Spirit is ; the church is ; truth is. There- 
fore, blessed Future, let the hour come, and come. 
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and come. And God help us, every one of us, 
to hail the coming hour in the spirit and truth 
of our passing hour — for the hour now is, now 
is, now is ! 



VI. 

THE PASSION. 



For Christ also hath once suffered for sins, the just 

FOR THE unjust, THAT HE MIGHT BRING US TO GOD, BEINd 
PUT TO DEATH IN THE FLESH, BUT QUICKENED BY THE SPIRIT. 

I Peter iii. i8. 

9 



THE PASSION. 

All believers see in what is called the Pas- 
sion of our Lord the focal point of the divine rev- 
elation. Without the cross, there is no Christian- 
ity, whatever there may be of religion. With 
the cross, there is nothing but Christianity ; since 
all other lights are not pale and ineffectual by 
comparison, but actually swallowed up in this, so 
as to have no longer any separate existence. 
Hence it is, that when one opens one's eyes on 
Christ, no matter what may have been his relig- 
ious system or discipline before, he finds the con- 
tents of his mind immediately resolving them- 
selves : all that was true assimilated to the 
substantial and eternal truth as it is in Jesus ; all 
that was false cast out and dissipated with the 
airy nothings of his dreams, to which he will not 
grant a local habitation or a name, when once the 
darkness is past. 

Moreover, as the revelation of Christ takes up 
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and substantiates what is true in man ; so, also, 
does it fill out that truth into completeness. We 
are complete in him. There were laws, and there 
were prophets, that undertook to teach us before ; 
but their teaching was partial — * line upon line, 
precept upon precept, here a little, and there a 
little.' But when Jesus is come, then is come 
that which is perfect ; and * when that which is 
perfect is come, then that which is in part shall 
be done away.' Jesus offers himself to us, that 
we may give ourselves to him, and be filled with 
all the fulness of God. 

We need to think often and deeply upon the 
mystery of Christ's suffering. All the prophets 
and the law bea? witness to that only sacrifice ; 
while every baptism, and every holy supper is an 
epitome and memorial of the great offering — at 
once and forever the perfection of divine love and 
human virtue. It is through the fellowship of 
Christ's suffering that we know the divine love 
and human virtue, and become conscious of the 
eternal life. We need to think of our Saviour, not 
for the most part systematically, as believing in 
some abstract doctrine of atonement ; but histor- 
ically — such things he actually endured ; sympa- 



THE PASSION. 97 

thetically — so he loved the world and us in par- 
ticular. In this way we shall find more than a 
profierred release from impending punishment. 
Our very souls will be subdued to love ; so that 
we shall willingly take the yoke, the burden, the 
cross, — that we may be disciples of our Master 
indeed. 

The very conception of a divine personage un- 
dergoing pains, not to say penalties, in the exer- 
cise of his divine prerogatives, is foreign to the 
human mind — except as the human mind is as- 
similated to its divine original. The heathen, to 
whom there are gods many and lords many, may 
represent one god as suffering no matter what 
indignity at the hands of a god more powerful 
than he. But the indignity is resented with un- 
bending obstinacy, or submitted to with servile 
conciliation — precisely as men pocket their af- 
fronts, or proudly bide their time for revenge. 
And here is the weakness of the Pagan Theology. 
The divinities are mere men and women — com- 
mon men and women withal, only raised a de- 
gree as respects the style of necessities to which 
fate compels them to submit. The highest divin- 
ity is removed in imagination to the highest de- 

8* 
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gree of exemption from necessities and vicissi- 
tudes ; but still it is a matter of degree simply, 
not of absolute and eternal distinction. The ar- 
istocracy of Olympus is simply the continuation 
at a magnificent distance of the aristocracy of 
every -day life with all its virtues and faults. Man 
is god ; only the higher the god, the less sym- 
pathetic the man. The god is man still, but a 
remote, serene, and powerful man — less liable to 
suffering the more he is a god. This theology 
gives us the enthronement of great abilities with 
all the partisanship and conflict of private plans 
belonging thereto. It knows no all-embracing 
and all-atoning love. It is the theology of pride 
and ambition, not the theology of dependence 
and affection. It patronized the heroic virtues, 
while it left the heart hunger unappeased. It was 
complacent to the fortunate, but had no fellow- 
ship with the wretched. Humanity suffered ; 
but a suffering divinity was a contradiction in 
terms. * Save thyself — if thou be the divinity ; 
such the test, which human nature inevitably 
prescribed. 

Yet all the time man was wanting sympathy, 
wanting to have his burden lifted, that he might 
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get a moment^s refreshment. The highest reaches 
of human friendship, were those in which the suc- 
cor of a friend involved personal sacrifice. All 
heroism had its sacrificial aspect. All success 
and renown were at a price. Never a paean with- 
out a miserere. What a revelation then, when 
we were called to behold, not the ambitious abil- 
ity, but the condescending almightiness ; not the 
majestic disregard, but the sympathetic humilia- 
tion ; not the politic partisanship, but the frater- 
nal succor ; not the cold glitter of unlimited 
self-indulgence, but the warm sunshine of unim- 
aginable self-sacrifice; not the wisdom of earth 
unfolding itself in maxims of thrift, but the heav- 
enly wisdom in the mystery of the cross ; to be- 
hold, in one word, not the man-god, but the God- 
man ! 

How this revelation actually inverted the mean- 
ings of human life and the efforts proper to our 
probation ! At length we have our great Apostle 
of suffering. We learn that the beatitudes are 
for those whom we had called the unfortunates ; 
while we had called those happy who were stand- 
ing on slippery places and in danger of everlast- 
ing perdition. We had paid our court to the rich, 
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the strong, the beautiful, and the reputable ; but 
the King says, * Come unto me all ye that labor 
and are heavy laden, and I will refresh you.' We 
had counted him the greatest who had most ser- 
vants ; Jesus calls him chief who most serves. 
Yet all this contradiction of \<rorldly notions and 
ways is just the key to the riddle of human des- 
tiny. It is the assumption and justification of all 
that is worthy of God in human nature — the ex- 
posure and condemnation of all the work of the 
devil. 

But I must call your attention, in the second 
place, to the fact that the suffering of Christ had 
its chosen instant in history. The wondrous 
Passion, which fulfilled the eternal counsel and 
scheme of sacrifice, did not hasten, and did not 
tarry ; but coming in the fulness of times, and 
mounting to the perfection of the divine thought 
and love, it is for oHce-^-ncver to be repeated, but 
forever the satisfaction of God, the salvation and 
glory of the saints. 

Who can tell me how important the question 
of time must be in the revelation of the eternal 
Son of God ? Suppose yourself to be the chief- 
magistrate of a State. In the prison of the State 
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there is a criminal under sentence of death. 
Your word will pardon him, your warrant will 
execute him. Suppose you pardon him. How 
long shall he suffer in doubt and chains ? 
When will you communicate that grace; and 
how will you settle upon the moment at 
which the criminal shall have so weighed his 
guilt, and so despaired of rescue, as never there- 
after to make void the law through your clem- 
ency ? You are utterly powerless to tell. 
. We are told of the end of the world, and some 
have undertaken to tell us very nearly when it 
shall be. Not the day, or the hour, certainly ; 
why then the year, or the century ? Have these 
inquirers no appreciation of the question ? Are 
they crazy, — that they have so little awe of hu- 
man destiny and divine government ? To them 
it may seem all one whether the grand catastro- 
phe take place now or a thousand years hence. 
But God's plans mature by creative processes — 
according to an orderly and all-perfect procedure. 
They do not contemplate a series of stage effects, 
of which it may be said : * At such an hour it 
will begin, and so long after it will be finished.' 
It is in the nature of things — not for lack of arith- 
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meticians to work at prophetic numbers — that it 
is not for us * to know the times and the seasons, 
which the Father hath put in his own power/ 
And of all times and seasons tell me one more 
critical — one of more profound and majestic sig- 
nificance — ^than that in which the Messiah is re- 
vealed to mankind ? When shall that eternal 
Word have voice ? How long must humanity be 
schooled in the experience of need and ruin? 
When is that hour and power of darkness, which 
is the great necessity and the great opportunity ? 
At what moment will it be, that the clouds of 
evil must be discharged for the salvation of the 
world, and Satan, as lightning, fall from heaven ? 
How different such a question from any that 
can emerge in our common experience. Our time 
is always ready. We may be prompt, or we may 
defer — and be ignorant alike of what we gain and 
of what we lose. We are borne along on the 
current of events and engagements — now too ear- 
ly, and now too late — but always finding time and 
duty upon our hands ; until we learn that now is 
the accepted time and now the day of salvation. 
We walk by faith. In season, or out of season, we 
are to be about our work, leaving the crises and 
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results with God. But Jesus can say, * My time 
is not yet come.* Again, he can say, * The hour 
is come.* 

The Enchained Prometheus of Grecian Mythol- 
ogy cannot suffer in this prompt and seasonable 
way, though he is a god. He cannot lay down 
his life, and take it again. But doomed to wear 
out ages of agony, his strongest endurance is 
only weakness itself; since with the meanest crea- 
ture he must abide the evolution of an unknown 
fate for his release. Like mortals, he makes a 
virtue of necessity and cannot say, ' It is finished.* 
The conception of a perfect sacrifice belongs to 
the conception of a perfect goodness, and can 
be realized only in a perfect being. The spirit- 
ual reality of perfect love, perfect work, perfect 
patience, is always in God. He is, indeed, the 
long-suffering. But we should limit the holy 
One, and shut him out from nature and time, if 
that long-suffering could pronounce itself com- 
pletely at no one instant of our human duration. 
He would not be God, but man only, if he must 
speak successive words, and do successive acts, 
and endure successive pangs, and yet never reach 
any completeness of expression or revelation. 
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But since he is God, the revelation of the moment 
is the revelation of eternity. The light of his 
countenance is the everlasting day. And since 
this revelation is perfect — Alpha and Omega, be- 
ginning and ending — it is expedient for us that 
the Lord should go away, and be received into 
the heavens until the times of restitution — the 
prophetic consummation and bliss of our fallen 
nature. 

Yet the image of this divine suffering is always 
with us ; in the church, toiling and bleeding for 
the truth ; in the world, groaning and travailing 
in pain together until now. For it was our sick- 
ness, our sorrow, our sin, that the Saviour bore 
in the flesh ; while in spirit, he is the same yes- 
terday, and to-day, and forever. 

I am brought here, thirdly, to the most awful 
and difficult matter connected with our Lord's 
sufferings, viz., the occasion and mode of them. 
He suffered * for sins,' He suffered * the just for 
the unjust.* It was * by wicked hands ' that he was 
'crucified and slain.' With such scriptural ex- 
pressions I might willingly pause, and leave you 
to their simple and terrible force ; and all that I 
shall say will aim at giving you a somewhat 
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Stronger impression of what the inspired words 

mean. 

The suffering of our Lord was strictly an ago- 
ny—a death grapple with sin as he found it in 
the persons and powers of the world. He had, 
from the beginning, warred against the wicked- 
ness of the world, and would war against it to 
the end. The Passion was the decisive battle of 
the war ; in which the enemy exerted his utmost 
force, and did his utmost of damage, but was 
baffled at the very crisis of his success, and 
thrown back upon the alternative of utter sub- 
mission or utter ruin. 

Our Saviour had become incarnate on purpose 
that he might bring on this decisive conflict ; and, 
like other captains, the Captain of Salvation had 
his sacrifice to make, and must pay the cost of 
victory. The nature of the conflict was wonder- 
ful. On the part of our Saviour, it was a fight 
of love, a fight for peace. He came not to de- 
stroy life, but that men might have life. He as- 
sailed the world with spiritual weapons, He 
said, * follow me,' * be as I am ; ' and then opened 
upon men the mighty persuasives of truth and 
goodness— the tremendous authority and marvel- 

10 
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lous attractions of his kingdom. He fought 
alone. He was divine. He needed no aUies. 
His spiritual power was perfect. It could not be 
less. It could not be more. It was not his plan 
to fortify and support his flesh. That he purposed 
to give for the life of the world. It was through 
that the enemy assaulted him. Through that 
body so easily destroyed they hoped to strike the 
King himself, to break his bands asunder and cast 
away his cords from them. Futile hope and vain 
rage ! That trial was just what discovered the 
God and enthroned the King. Being put to death 
in the flesh, he was proved to be the faithful and 
true Witness, — the Prince of martyrs by the cru- 
cial test ; while being alive in spirit, he vindicated 
his immortality and divinity by reassuming that 
broken body and glorifying it forever. Thus he 
is exalted at the right hand of the Father, while 
life and immortality are brought to light, and all 
men are begotten again to a lively hope by the 
resurrection of our Lord from the dead. To the 
unbelieving Thomas, Jesus said : * Reach hither 
thy finger, and behold my hands ; and reach hith- 
er thy hand, and thrust it into my side ; and be 
not faithless, but believing.* It was then that the 
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doubting disciple exclaimed : * My Lord, and my 
God ! ' So to the world, more malignantly and 
desperately unbelieving, Jesus said : * Destroy 
this body, pierce my hands and my feet, thrust 
the spear into my side ; and you shall have the 
sign you seek. In three days I will repair the 
ruined temple.' Madly they did they knew not 
what. But ever since the faithless ones have 
been changing to believers — crying out with 
Thomas, ' My Lord, and my God ! ' Ever since 
that lifting up, Jesus has been drawing all men 
unto himself. Wonderful revelation ! ' Lord, I 
believe. Help thou mine unbelief.' 

You mustisee, that dreadful as was the share 
which man had in the putting to death of our 
Lord, it was on his behalf that the Lord suffered. 
Man was not the arch-enemy. He was the se- 
duced, impressed, ignorant, and phrenzied soldier 
of sin. Our Saviour was not ashamed to call 
him brother ; and consented to any violence at 
his hands ; that he might spoil the principalities 
and powers of darkness, that he might disabuse 
and emancipate the victims of evil, that he might 
reinstate the human family in its pristine dignity 



108 THE PASSION. 

as the offspring of God, and lead men to a virtue 
far more exalted than their original innocence by 
making them conquerors of sin ! In one word, 
* that he might bring us to God ! * 

My friends, are you not brought to God ? Do 
you not see his glory shining in the face of Jesus 
Christ ? Jesus is the beloved Son. God is well 
pleased for his righteousness* sake. God finds 
all that is due to his ineffable perfections — b. per- 
fect obedience, oblation, and satisfaction in Jesus 
the Christ. Do you not find all that your exi- 
gency demands i Is He not the Lord your right- 
eousness ? Will you be called by any other name 
than his } « 

Make use of any form of words that will help 
you to know him, but evermore believe in Jesus. 
Talk, if you will, of his being your surety, of his 
paying your debt, even of his suffering your pun- 
ishment or its equivalent ; but do not limit his 
transcendent service by the terms of any sys- 
tem. Mind that you pay and suffer in him. 
Count yourself one with him, as the branch 
is one with the vine. Bear fruit unto ever- 
lasting life by abiding in him. Know that 
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your way of peace is through the fight of faith 
and the conquest of evil. Answer to every ral- 
ly of the truth, and fight in every battle cf God 
Almighty. Adopt the Christian interpretation 
of life. Count those blessed who endure, not 
who shun, pains. Glory even in tribulation. In 
all your patience, look for the surpassing beauty 
and exceeding joy, when humanity shall be radi- 
ant with the glory of the Lord, and creation it- 
self shall be redeemed from the bondage of cor- 
ruption. For the present worship. Say : 

' Glory be to God on high, and on earth peace, 
good-will towards men. We praise thee, we bless 
thee, we worship thee, we glorify thee, we give 
thanks to thee for thy great glory, O Lord God, 
heavenly King, God the Father Almighty. 

O Lord, the only-begotten Son, Jesus Christ ; 

O Lord God, Lamb of God, Son of the Father, 

that takest away the sins of the world, have 

mercy upon us. Thou that takest away the sins 

of the world, have mercy upon us. Thou that 

takest away the sins of the world, receive our 

prayer. Thou that sittest at the right hand of 

God the Father, have mercy upon us. 
10* 
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For thou only art holy ; thou only art the 
Lord ; thou only, O Christ, with the Holy Ghost, 
art most high in the glory of God the Father.* 
Amen. 



VII. 

THE COMFORTER. 

And when he is come, he will reprove the world of 

SIN, AND OF RIGHTEOUSNESS, AND OF JUDGMENT. John XvL 8. 



THE COMFORTER. 



The revelation of truth and love in our Lord 
Jesus Christ, though perfected in his Passion, is 
of eternal substance and efficacy. We are guarded 
in the Holy Scriptures against looking upon it as 
an expedient or after-thought. For our Lord is 
described ' as the Lamb slain from the foundation 
of the world ; ' while he himself puts to his dis- 
ciples the amazing question : ' Ought not Christ 
to have suffered, and to enter into his glory ? ' 
— as if he had simply fulfilled an eternally recog- 
nized responsibility for the redemption of his 
creatures, and entered thereby into a glory, which 
indeed could not otherwise have lighted up 
the 'ages of ages,' but which was nevertheless 
his eternally, — ' the glory which he had with the 
Father before the world was.' And, as in nature, 
we see one form of energy withdrawn only that 
another form of the same energy may disclose it- 
self; so in Scripture, the eternal sacrifice, once 
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consummated, gives place to the eternal glory and 
joy. The Saviour enters upon that endless tri- 
umph, in which ' he shall see of the travail of 
his soul, and shall be satisfied ; ' while his dis- 
ciples and followers have still a divine Helper to 
support and comfort them in the fellowship of 
his suffering — to ripen them also for the revela- 
tion of his glory, when they too ' shall be glad 
with exceeding joy.' 

I think it is this inseparable association of the 
Spirit of truth with the Body of truth, that had 
been prepared to suffer and pass away, which 
makes the title of ' the Comforter * so very dear 
to Christians, though it does not have just the 
reach and weight to make it an equivalent of the 
Greek word for which it stands. If, however, 
the literal meaning of this title be limited, its 
spiritual suggestion is most ample ; and we are 
very sure that the comfort of the Holy Ghost 
will never come to us except through those offices 
of reproof and conviction, which the truth of God 
requires to be wrought in our moral nature. 
' When he is come, he will reprove the world of 
sin, and of righteousness, and of judgment/ This 
is his generic operation. So he will lead the 
obedient to comfort and glory. 
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But while we ought to look for reproof first and 
comfort afterwards, we too often neglect or resist 
the reproof which we receive — apparently from 
some unreasonable expectation of the comfort 
which we desire. Possibly our idea of comfort 
is some strange ravishment of soul immediately 
following great discomfort. We have had, it may 
be, constant convictions of tinith, clear judgments 
with respect to righteousness and sin ; yet they 
came so calmly and naturally — they were so en- 
tirely our own — that, instead of seeing in that 
very fact the power and beauty of God's teaching, 
we denied God's teaching altogether, and fancied 
that we taught ourselves. Divine truth address- 
ed us in calm, sweet tones, pointing out the good 
way without the slightest menace ; and we put it 
all to the account of our native faculties. But by 
and by when somebody brought us a threat- 
ening message, and our miserable selfishness 
took fright, this new sensation was directly attrib- 
uted to the special agency of the divine Spirit. 
I would not imply that we were altogether wrong 
in thinking that the spirit of God had something 
to do with our occasional anxieties ; only we were 
not right in forgetting or denying his agency in 
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much nobler experiences. It is a carnal notion 
of the case, which says that there is no power 
of the Highest resting upon us or moving with- 
in us^ unless our flesh be agitated and our pas- 
sions excited as by a peculiar visitation. 

Such a notion of the Holy Spirit's agency is 
indicated often in a dreary habit of quiescence 
and indifference with respect to one's own relig- 
ious duty ; as if the kingdom of God were to 
come with some irresistible force, and sweep us 
bodily into the crowd of the elect. Men too 
often consent to a suspension of free determina- 
tion and activity towards good, and to consequent 
continuance in sin, that grace may abound after 
some overwhelming fashion, — and God have the 
very questionable glory of treating them as if 
they were stocks and stones to be raised up by 
sheer miracle into children of Abraham ! 

But what is the practical question as to our 
redemption ? Is it whether or not God will have 
compassion on us and help us ? Or is it whether 
or not we will rouse ourselves to take hold of his 
strength and continue in his goodness ? What 
is the good news we are commissioned to pro- 
claim ? 
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The gospel ? It is the tidings of all-sufficient 
help for all. We are sick. Jesus is our physi- 
cian. * His left hand is under our head, and his 
right hand doth sustain us.' We have assurance 
of recovery the moment we believe in him. We 
die only because we do violence to his healing 
mercy. We are stray sheep. Our Shepherd has 
sought us and found us. He follows and calls us. 
We are safe the moment we obey his voice. We 
are in danger only because in foolish fright and 
distrust we flee from him perversely, as if his were 
the voice of a stranger. We are cripples at the 
beautiful gate. The word of healing has been 
spoken. One spring with a confident heart, with 
an obedient will, and behold we are walking and 
leaping and praising God, as we enter his eternal 
temple. We are children on the low level of our 
earthly and depraved organization. The Father 
says : * Be ye holy ; for I am holy.' One bound 
of love toward the unspeakable perfection, and, 
lo, the everlasting arms are underneath us, and 
we are lifted gently and easily to the paternal 
embrace. 

This priceless act of faith that marks the point 

of our personal co-operation with God/s efforts on 
11 
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our behalf, contains the germ of all possible pro- 
gress in working out the divine will. This act 
always asserts that our Saviour is our perfect se- 
curity for all needed spiritual succors, and that 
divine help is instantly available for every child 
of Adam, only let him sincerely ask for it. 

In the operation of the Spirit of truth, we have 
a certain divine persuasion afid intercession with- 
in, quickening and moving us to what must ever 
be our free act and deed ; a concentration of 
light, an intenser heat of love, to secure our res- 
urrection from the death of sin, our reorganization 
in the divine life. Our part in religion is ever 
that of trust, obedience, co-operation. 

But the work of which we are speaking, though 
interior, does certainly assert itself in outward 
life and history. In connection with this fact, 
the Scriptures authorize us to make some gen- 
eral statements, such as may give range, sobrie- 
ty, and consistency to our thinking upon so vital 
a matter. 

We may say, for example, first, that the work 
of the Spirit is both common and special. 

In other words, it is permanent and continu- 
ous in reality, yet with special seasons and de- 
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grees of manifestation. In other words still, the 
Spirit of truth is omnipresent, while there is a 
sense in which he comes. His work contem- 
plates the world in general, and each member of 
the human family in particular. This is artless- 
ly and beautifully set forth in Scripture. The 
Spirit spake by the prophets, wrought in men's 
minds everywhere with a certain characteristic 
energy, which could not be fully announced until 
Jesus should be glorified. The Spirit of truth 
could only in prophecy anticipate the revelation 
of Christ. That revelation once made, however, 
the spiritual work had all possible historic foun- 
dation, all possible external impulse and motive. 
It only remained for the Comforter to work in 
men that holy manhood, which had appealed to 
them as the hope of their calling in Christ Jesus. 
Hence the dispensation of the Spirit is called his 
coming. It is his coming with new power and 
with much assurance — by reason of the work of 
Christ, the foundation and substance of all our 
hope. 

'Have ye received the Holy Ghost since ye 
believed ? ' asked St. Paul of the disciples at 
Ephesus. *We have not so much as heard 
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whether there be any Holy Ghost/ said they. 
Yet that same Spirit had brooded over their 
lives, had brought them to the faith of Jesus, 
and only waited the proper occasion to bless 
them with peculiar gifts, and to fill out their 
imperfect theology with his own name. Thus, 
though always with them, he came to them. He 
came to help them and comfort them — to tell 
them that Jesus was glorified, and that they 
might be glorified with him. He came to fulfil, 
by an interior and world-wide ministry to the end 
of time, that adoption of mankind by God, that 
glory and covenant of grace, which had been 
signified in the coming and work of our Lord. 

The coming of the Holy Ghost, though marked 
at first by peculiar signs and wonderful phenom- 
ena, was a coming to the world not less really 
than to those very persons who spake with other 
tongues, as the Spirit gave them utterance. 
Peter declared it to be the fulfilment of an old 
prediction ; and the very terms of that prophecy 
implied that it was of no private interpretation. 
It told of an impartial illumination which should 
be poured upon the servants and upon the hand- 
maidens of the Lord, to the intent that whoso- 
ever should call upon his name might be saved. 
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No age, no race, no clime, without the Spirit 
of God. He broods over humanity in all its 
darkness as he moved? upon the face of the 
waters at the beginning of the world. But when 
any word of God's revelation is uttered, then the 
Spirit takes and interprets it in the souls of 
men. And thus there is realized the two-fold 
witness of God, the outward and the inward ; 
the sublime testimony, that evermore originates 
and sustains whatever of true faith may exist in 
mankind ; that evermore rebukes and resists our 
unbelief. 

Hence, wherever the Gospel is preached, it is 
a new coming of the Saviour and of his Holy 
Spirit. The coming is without respect of per- 
sons, for it testifies the universal love. The 
people that sit in darkness see great light. The 
light springs up for all. But none the less — ^yea, 
all the more— does Bartimeus cry out for deliv- 
erance from his particular blindness. ' Lord Je- 
sus, thou Son of David, have mercy on me.' 
And Jesus of Nazareth passes no such petition- 
er unheeded by. He says, ' receive thy sight.' 
The celestial light is free. Jesus is the sun. 

He shines upon our souls. The Spirit ' shines 
11* 
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inward and the mind through all her powers 
irradiates/ There he ' plants eyes/ and gives the 
spiritual soul * to see and tell of things invisible 
to mortal sight/ 

In regard, therefore, to the different periods of 
our own life, it is simple unbelief for us to think 
that the Spirit of all grace stood aloof from our 
souls, until he visited us in a season of special 
religious awakening. He doubtless came then. 
There was something true and divine, as well as 
unusual, in the earnestness of our thoughts and 
feelings. But he came as a familiar power. He 
told us he had been waiting. It was our great- 
est trouble, perhaps, that the divine Friend and 
Comforter appeared not as a wayfarer just ar- 
rived, but rather as a patient suitor for entertain- 
ment, knocking at the door till his locks were 
wet with the dews of the night. Perhaps the 
very ground of our special anxiety was that we 
had not been anxious before, since there was 
always something in our life teaching better than 
we learned. And if ever in the hour of our gra- 
cious visitation we welcome and stay the heav- 
enly Guest ; it will not be to reproach him with 
having delayed his coming, but to confess and 
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bewail our ignorance and unbelief concerning his 
constant presence and inestimable service. And 
even, for this terrible finality of thought is with- 
in the scope of our Lord's teaching — I say, even 
should a soul do such despite to the Spirit of 
grace as to incur his inexorable condemnation, 
the soul would not be permitted to doubt the 
reality or the infinitude of grace. For the sin 
that hath no forgiveness is not the sin of doubt, 
not the sin of ignorance, but the sin that holds 
out against the perfect persuasion and the ulti- 
mate reproof. 

Again, the work of the Spirit has its intel- 
lectual outline in the terms, — sin, righteousness, 
and judgment. 

Our salvation is essentially a moral work. 
The other elements are incidental. God does 
not supersede human inquiry and experiment 
by any supernatural scientific revelations. The 
search for truth in nature is better than the truth 
itself. But with respect to righteousness and sin 
it is different. In the sphere of moral action 
truth is life, and error death. God, the Supreme 
Judge, interposes with supernatural instruction 
and revelation to 'save his creatures from confu- 
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sion of moral distinctions, and from the incalcu- 
lable disaster into which such confusion might 
betray them through the whole period of their 
existence. 

Let there be a moral apostasy — the natural 
conscience deteriorated, and the divine light ob- 
scured — and what does our God do ? What is 
his judgment upon the sinning race ? Does he 
leave them at once ? Does he withdraw his 
light because the darkness comprehendeth it 
not? Does he doom his children to judicial 
blindness, and as much misery as they may 
chance to work out for themselves ? Nay, he 
makes his light more intense. He gives special 
tokens. He condescends to exemplary teaching. 
He addresses himself to the work of reclaiming 
and restoring the wayward children. Doomsday 
he defers till he shall have wrought out salvation 
to the uttermost. 

Christians have not invariably read their Bibles 
in just this light. Too often the veil has been 
upon our hearts, and we have called it the hiding 
of God's face. We have lived in a dense, cloudy 
atmosphere, and have charged the dimness upon 
heaven instead of earth. We forget that God 
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has thundered and lightened in our clouds ; that 
he has vexed all the elements to give us tokens 
of himself; while his providential government 
has been an elaborate, severe, resistless enforce- 
ment of truth concerning sin and righteousness 
and judgment. 

Outcast, vagabond Cain, and Enoch, who was 
not, for God took him ; a world perishing by 
water, and eight souls surviving in the ark ; 
Sodom suffering the vengeance of eternal fire, 
and righteous Lot saved, yet so as by fire — what 
do these examples signify, but sin and righteous- 
ness and judgment.^ What is the meaning of 
Ebal and Gerizim, the darkness and the light, 
the evil and the good, of Jewish history — but sin 
and righteousness and judgment ? the eternal 
discrimination of God brought down into the 
affairs of men to condemn sin and vindicate 
righteousness ? law pronouncing itself from its 
highest seat, and discerning even the thoughts 
and intents of the heart } 

Do you think God would be at the pains to 
enunciate the truth of sin, righteousness, and 
judgment, in such prodigious fulness and stress 
of historic teaching, if there were no spiritual 
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voice speaking the same words in the stillness of 
men's souls ? As little would he make his per- 
fect revelation of righteousness in Jesus Christ, 
in such violent contrast with our sin, and yet 
send us no Spirit of truth to convince us of our 
sin, of Christ's righteousness, and of the eternal 
judgment that will disengage the mingled yet 
conflicting moral elements — overcoming the evil 
with the good. 

Even in the most degraded types of God's 
human creatures there exists the feeble, embry- 
otic conviction of sin, of righteousness, and of 
judgment. It is like the good seed buried for a 
thousand years. It waits for those conditions of 
air and light and soil, under which the creative 
energy may manifest itself in a new life and 
growth. Hence we are commanded to preach 
the Gospel to every creature. The Lord and 
Giver of life hath need of the preached word, 
that he may give life, and give it more abundant- 
ly. We are workers together with God. 

So in our own experience we are to recognize 
the presence of God by his generic spiritual op- 
eration. The conviction of sin, of righteousness, 
and of judgment, is perpetual iii our souls. It 
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constitutes the sufficient ground of a sober, sin- 
cere, and valid moral endeavor on our part. God 
will give such impulse and emphasis to his teach- 
ing as may seem good to him. Terrors and fer- 
vors are not intended to be permanent, for then 
they would become no longer terrors and fervors. 
You see a road, a highway. Some one made it. 
It is continuous — always the same way, always 
the same work. But here the ground is smooth, 
and there the rock was smitten, and the work 
done with noise and difficulty. Would you allow 
anybody to say to you : — 'Ah, here we have it — 
here the way was made, right here, where the 
rock was smitten and the spring gushed out > * 
' But this is only a small part of the whole,' you 
would say. * It was done for the sake of the 
whole. It is one work. The particulars are of 
little account compared with the whole.' 

The Lord has his way in your whole life. The 
Father is not less the Father because we forget 
him in his gentleness. He is not more the Fa- 
ther when he seems- severe, and we begin to 
remember him. The Son is not less the Son 
because he is not always showing us signs and 
wonders ; for soon they would cease to be signs 
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and wonders, if we were only to stare. Every 
day is our wonder when we believe. The Spirit 
is not less the Spirit for not always giving you 
the baptism of tears or ecstasies. He will try 
us with a calm, clear teaching of sin and right- 
eousness addressed to our judgment. He will 
plead with us in behalf of the right, because it is 
the right — against the wrong, because it is the 
wrong. He will ask us to make those clear, un- 
terrifying distinctions, which he discloses, as 
sacred as his own name ; and to account their 
violation, under whatever seduction, as doing 
despite to the Spirit of grace. Thus obedient, 
we may well trust him to sanctify us wholly. 

Finally, the Spirit of truth always reproves 
the world and vindicates God. 

Conviction and reproof interpenetrate each 
other. Every ray of divine light shining in our 
souls puts us to shame. No more hard, un- 
worthy thoughts of God under this tuition, but 
smiting upon the breast, with * God be merciful 
to me a sinner.* Not always the passionate g^ef, 
but always the religious humility and hatred of 
wrong ; always the prayer — forgive us pur debts 
as we forgive our debtors. 



THE COMFORTER. 129 

In the blindness of the mind by nature, the 
spiritual sense discovers little of righteousness 
and little of sin. But when the divine revela- 
tion comes, sin revives. Sin by the command- 
ment becomes exceeding sinful. When Christ is 
formed in the soul — ^when his Spirit takes up his 
abode in us, making us his temples, then out go 
the money-changers, the buyers and the sellers. 
No profane ! The temple of God is holy. The 
old habits and rites have become a grievous bur- 
den and disgrace ; and often our new worship 
becomes a penance, so far is it from reaching his 
worthiness. We are less than the least of all 
his mercies. Wherefoi^e let the Righteous One 
reprove us. It shall be sweet and salutary. It 
shall work out the peaceable fruits of righteous- 
ness. To-day, on our knees, let us give glory 
to God. To-day, after so long time, to-day let 
us hear his voice. Now let us confess our 
sins to Almighty God, our Heavenly Father, 
'with a humble,' lowly, penitent, and obedient 
heart, to the end that we may obtain forgive- 
ness of the same by his infinite goodness and 
mercy.* 

12 



VIII. 

THE CHRISTIAN BAPTISM. 

Buried with him in baptism, wherein also ye are 

RISEN WITH him THROUGH THE FAITH OF THE OPERATION 

OF God, WHO hath raised him from the dead. Col. ii. 12. 



THE CHRISTIAN BAPTISM. 

There are some things so sure to take place 
in the unfolding of God's providence, that for 
certain spiritual purposes we may count them 
as past already. For example, we shall all cer- 
tainly die. Every step we take is actually 
bringing us to the house appointed for all liv- 
ing, — nor can we stay our steps so as not to be 
pressing onward with the same speed toward 
the boundary of our natural existence. This 
destiny is universal. The whole race shall die, 
is dying. There is no escape from death but 
through death. 

In view of this absolute decree of death, we 
are permitted to appropriate our destiny in a 
spiritual way. We may construe ourselves as 
dead already. We may die daily. We may do 
our ordinary work in a comparatively uncon- 
scious way, while our real experience may be 
that of a spiritual life and kingdom totally dis- 
tinct from all our physical necessities. 

12* 
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Christianity teaches us not contempt of 
death, but victory over it through a familiar and 
confident treatment of it. Death is the king of 
terrors. He brandishes his dart and threatens 
us as if he would make sport of our dread. * I 
will overtake you at length. You shall feel my 
sting. I will bring you to the grave.' Death 
utters these things in no vague tokens, and men 
tremble; yea, some are all their lifetime in 
bondage through fear. 

But the Christian, feeling within a new and 
higher life, replies to all these menaces as if 
death were an old story — ^something well under- 
stood, distinctly limited in what it can accom- 
plish — and therefore to be anticipated, not put 
off. 

*You will overtake me, O Death,' says the 
Christian. 'I know it. You have overtaken 
me. You overtook me when you came to 
Adam the first. You overtook me centuries 
ago, when Jesus tasted your bitter cup on my 
account. I know you. You need not wait. 
You cannot come too soon. I lay down my 
own life. I submit to all the sentence of my 
judge. Yea, I am already buried with my 
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Lord. As the drops of water fell upon me in 
my baptism, so was committed to the grave this 
body upon which the earth shall one day fall, 
and over which the clods of the valley shall be 
sweet. Death is not past as to the actual dis- 
solution of my frame ; but the bitterness of 
death is past, for I know what it can do and 
what it cannot do. I am immortal through Je- 
sus Christ, who is my Resurrection. Therefore 
I say, O death, where is thy sting > O grave, 
where is thy victory.^ I am conqueror and 
more than conqueror through him who hath 
loved me ! ' 

Doubtless we do not come to this calm confi- 
dence about dying without some suitable trial 
and exercise. Men sometimes die, it is true, 
careless as the brutes ; but to know our fate, to 
feel what of dread is appropriate to it, — and yet 
to rise above it by reason of our confidence in 
One who has endured it for us — this is the tri- 
umph of faith. 

The sick child dreads the bitter medicine ; 
but when the mother says, * it is not so very 
bad, I have taken it often, — see, I taste it now, it 
will do you good ;* then the child is emboldened. 
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and finding the cup cannot pass away otherwise, 
drinks it ; and so the higher will is done. The 
dread of the cup was more bitter than the cup 
itself; while once the draught is taken the 
bitterness has passed away. 

So we, finding that from our very birth we 
are confronted with death, may well make haste 
to touch and taste the water of that dark river, 
that our final plunge may be only a familiar 
bath, in which we shall be purified from the last 
taint of mortality. And since death is as likely 
to come to the infant as to any, it is clear that 
we cannot too early be buried with Christ by 
baptism into death. Should not parents nerve 
themselves for possible bereavements by the 
considerate and sacramental recognition of death 
as necessarily incident to resurrection and life } 

Your child may die while yet a child, and will 
certainly die at length. You have not only to 
school yourself in the Christian truth, you have 
also to introduce your offspring into the same 
tuition of sovereign Providence and eternal 
Grace. It may not fall to your lot to instill into 
that opening mind even the first drops from the 
well-spring of spiritual life. The child-spirit. 
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absent from the body, may have its whole tui- 
tion from those angels and ministers of grace, 
that do always behold the face of the Father ; 
but the tuition will be in that same truth which 
you recognized, and to whose great meaning 
and prophecy you committed the dawning exis- 
tence that had come into your hands, when you 
surrendered it to the Father, and to the Son, 
and to the Holy Ghost, in baptism. 

I knew a man, overtaken by trials that mad^ 
life seem hard to bear, who gave vent to his 
over-charged feelings by wishing that * he and 
his family had been in heaven for forty years.' 
Now baptism puts death in some sense behind 
us. * So many years ago,* one says, * I was bap- 
tized. It meant that I was buried with Christ, 
It meant that I should not live any more the 
life of the flesh and of the world. It meant 
that I renounced the devil and all his works. If 
since that time I have been living according to 
the meaning of that act, I have been so long in 
the kingdom of heaven. I am a saved person. 
Death has no more dominion over me. I am 
living the life of Jesus, who is the same yester- 
day and to-day and forever.' 
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' So many years ago I was baptized/ another 
might say, ' and I have not since lived according 
to the meaning of that act ; therefore I have 
been false to nature and false to my Christian 
training ; false to the tremendous certainty of 
my death and false to the assurance of resur- 
rection. Henceforth let my baptism be the 
symbol of my life. Henceforth let me be dead 
indeed unto sin, but alive unto God through Je- 
sus Christ my Lord ; for, we are not buried 
only with Christ in baptism, we are also ' risen 
with him through the faith of the operation of 
God, who hath raised him from the dead.' 

In the resurrection of our Lord we have at 
once the assurance and the type of our immor- 
tality ; and in baptism we affirm that the resur- 
rection is past already, not so as to overthrow 
the faith of any, — but by simply affirming our 
faith in that one divine fact, which no subse- 
quent history can ever transcend, and to which 
every human life shall in some sense inevitably 
conform. We are risen with Christ. His res- 
urrection is the miracle that appeals constantly 
to our faith with respect to the whole human 
family. There is no exception. The just and 
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the unjust — ^all shall come forth. To be buried 
-with Christ is not to put off anything which it 
is desirable to retain ; it is to put off mortality, 
that life may be more abundant. 

Is it not well to have a solemn act in which 
we affirm and strengthen our faith in the resur- 
rection } Men are always using seals and oaths 
for confirmation. Nature being fickle and way- 
ward, we need schooling with respect to all real- 
ities, lest we should not give due honor to the 
truth. God himself condescends to an oath for 
confirmation. No man's word of mouth con- 
tents you when your interests are at stake. 
You demand a document with a seal upon it, 
that can be produced in court. Then, is there 
not some reason in that discipline of the church, 
which asks us to make our faith real to our- 
selves and others in solemn acts involving all 
the sanctity of seals and oaths ? Do you be- 
lieve in the resurrection } Do you believe that 
after death you shall reappear in your spiritual 
character, and in that character find your eter- 
nal destiny under the government of God? 
Has this momentous truth really entered your 
soul and become a practical force in your life ? 
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Are you schooling yourself in this wondrous 
persuasion, that you may attain, if possible, to 
the resurrection of the just ? Dare you confess 
this faith in a sacramental act, which shall 
mean : — I die and am buried, yet I live still, but 
not I, Christ liveth in me ? Are you fully pur- 
posed to love and follow our Lord ? It is well. 
Put the seal to this covenant, and become con- 
firmed by an act that shall bind you forever to 
live according to the truth you have professed; — 
bind you not merely in so far as you remember 
and honor your own determinations, but bind 
you in so far as you remember and honor the 
kingdom of God, the communion of the saints, 
the eternal law and the last judgment ! 

Perhaps your heart is ready. You are about 
to come to the altar of God, to witness a good 
confession before many witnesses, and to enter 
the communion of the universal church. I give 
you joy of your pious resolution, to whatever 
branch of the one family you may ally yourself 
In the engagements you will contract, in the 
sacraments you will receive, you will honor 
yourself as you have never done before, be- 
cause as never before you will honor God. 
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In baptism, at whatever time administered, 
you solemnly declare that you surrender your 
whole nature and being to God for death and 
life. Your meaning is that you so anticipate 
and rely upon what God will do for you, that 
nothing shall come amiss. In thought and will 
and hope you take the kingdom of God. You 
are buried and you rise. You feed upon the 
bread of heaven. You drink the wine of ever- 
lasting life. You come to the communion of 
saints. These are heavenly places where we sit 
together, and we are new creatures in Christ Je- 
sus. You will not hesitate to embrace this 
beautiful ideal which the New Testament gives 
you of the church, even though your own feel- 
ings should follow only feebly your intellectual 
apprehensions of the truth. God will change 
you into the very image of the truth from glory 
to glory. 

Remember that we receive the kingdom of 
truth as little children. The truth will support 
and guide and bless you, by your just receiving 
it in simplicity, as God shall reveal it to you by 
his Holy Spirit. Take just what he gives you 
and be thankful. Breathe after more truth and 

13 
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virtue as you breathe the air. Truth is the ele- 
ment of your life — always present. Draw it in, 
and let it be the inspiration of all you do. Re- 
joice in hope, in love, in duty. Take forgive- 
ness freely, and love much. Take the sacra- 
ments as if your Saviour had given them for 
your good, not as if you were paying a fearful 
debt to law. Let us be followers of Christ as 
dear children. And may the very God of peace 
sanctify you wholly. 

What a pity that we should ever treat our 
sacraments in a literal, servile way, as if it were 
the body and not the soul of them with which 
we chiefly have to do. What propriety on the 
one hand in superstitious awe, or in sceptical ir- 
reverence on the other ? Let us use our sacred 
rites rationally and freely. Let us mean them 
as much as they mean us. If they are as broad 
in their significance as mortality and eternal 
life, let us enter boldly into their vast teaching, 
that our faith, working by love arid purifying 
our hearts, may also overcome the world. 

Finally. What sort of regard should Chris- 
tians have for children that have been baptized ? 
Should their thoughts and feelings about them 
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be any way affected by the recollection, that in a 
solemn act the children were brought and con- 
secrated to Christ and his church ; and that this 
act implies a promise on the part of parents 
that the children shall be trained up in the nur- 
ture and admonition of the Lord ? 

We certainly cannot afford to forget an action 
so significant. It is at our peril, if we do. We 
cannot afford to forget any fact. If a man says 
to you — ' I propose to give my son the best ed- 
ucation in my power,' would you not naturally 
have an interest in the boy as well as in the 
father growing out of your knowledge of that 
purpose? Would you not watch to see what 
schools the boy passed through, and how he ac- 
quitted himself in them ? Would you not con- 
gratulate the father on his son's success and dis- 
tinction ? Would you not have high hopes of a 
manhood, that should be the result of great 
early advantages ? Of course. It is only nat- 
ural. 

But here is a child given up to all the will, 
and commended to all the grace of the Father, 
Son, and Holy Ghost ; a child to be brought up 
according to the best teaching and under the 
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best influences of Christian society. Does it 
import nothing ? 

It is said that we take God into confidence 
and partnership ; that he will regard the 'child 
as a child of the Covenant, and watch over the 
child for good ; that he is a party in the respon- 
sibility of the child's education. Is it so } 

God will certainly do his part. Whose fault 
is it, then, if the child do not betimes evince 
gracious dispositions and Christian deportment ? 
Whose fault is it, if the child should dislike 
Christians and care little for the Lord ? Whose 
fault is it, if the child should think the ways of 
wisdom not pleasantness, but gloom, — and her 
paths not peace, but petulance and moroseness ? 
Who are to represent the Lord and the church ? 
Who are to tell the child, not in words but in 
life and spirit, what wisdom and goodness are ? 
Whose failure is it, if the child do not grow up 
into the fullness of a perfect man in Christ ? 

Have you not known persons, counting them- 
selves, perhaps, very strict Christians, who were 
so irritating and repulsive in their tempers and 
manners, that their own children were driven 
forth into the world with a bitter provocation to 
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believe that they would find happiness anywhere 
sooner than in their childhood's home, and good 
fellowship anywhere rather than with such Chris- 
tians as they had had most to do with ? The 
children asked bread and were given a stone. 
They went away from what they called home in 
hopes to find what would be really home ; and 
fancied that if the Father's house on high were 
no pleasanter than the type shown them of it 
on earth, they might fare better in the wilder- 
ness. Many baptized persons, whose childhood 
and youth have been embittered by an unwhole- 
some atmosphere of distrust and reproachful- 
ness, have found to their surprise and joy that 
Christ's yoke is easy and his burden light, sim- 
ply by going away from their home schooling 
into a more enlightened and spiritual Christian 
society. And some even who have rushed with 
violence into the ways of the world have come 
back as prodigals to the faith of their parents, 
after they have had time to forget the disposi- 
tions and doings of their parents. Not that 
their parents did not mean well — they were ill. 
There was the sin that did easily beset them. 
They were sore let and hindered in running the 
13* 
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Christian race. They had not too much light, 
but too little love. Their ends were not too 
pure and high, but their means were too* low 
and rude. They found it easy to forbid the 
questionable and coveted indulgences of the 
children, not easy to conquer their own carnal 
and worldly natures, so as to show them the 
more excellent way ; easy to sink into religious 
anxiety and morbid melancholy, not easy to rise 
into humble faith and holy cheerfulness ; very 
natural to afflict their own souls and the souls 
of all around them, not natural to realize the 
joy of God's salvation and the upholding of his 
free Spirit. Hence there was a fault on their 
part more than sufficient to account for all fail- 
ures on the part of the children in coming to 
the knowledge of the truth. 

Now what I have to say is this : — that chil- 
dren, who are brought into such close relation 
to the church by baptism, are to be regarded as 
entitled to have some share in the very best 
which the church affords — the best mind, the 
best temper, the best will, and the best affec- 
tion. 

Therefore every Christian shoiild keep up 
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some account and recollection of these children 
of the church, so as to give them, as opportuni- 
ty offers, the best look and word, the best spirit- 
ual gift. Therefore, also, and above all, parents 
should ' grow in grace and in the knowledge of 
our Lord and Saviour, Jesus Christ,' so that 
they ' come behind in no gift,' and that their 
children may find all that is best and sweetest 
at home. 



IX. 

THE CHURCH. 

He saith unto them, but whom say ye that i am ? 

And Simon Peter answered and said, thou art the 
Christ, the son of the living God. 

And Jesus answered and said unto him, blessed art 
thou, Simon Bar-jona: for flesh and blood hath not 
revealed it unto thee, but my father which is in 

HEAVEN. 

And I SAY ALSO unto thee, that thou ART Peter, and 

UPON THIS ROCK I WILL BUILD MY CHURCH : AND THE GATES 
OF HELL SHALL NOT PREVAIL AGAINST IT. Matt xvi. I5-18. 



THE CHURCH. 

Simon Peter certainly witnessed a good con- 
fession as to the person of his Master ; and in 
return our Lord pronounced a great benediction 
upon his disciple, as well as took occasion to ut- 
ter a most significant prophecy respecting his 
church. 

If the prophecy had signified that there 
should be an uninterrupted succession of Peters, 
so taught of the Father through his Holy Spir- 
it as to be the proper vice-gerents of Christ, 
the infallible dictators of seasonable dogmas to 
the church, the idea would seem to me — not in 
the least conformable indeed to the image of 
the prophecy, but sufficiently beautiful to be di- 
vine ; and the historic demonstration of this 
prophetic meaning should evidently appear in a 
spiritual authority and influence the most au- 
gust and the most engaging. But finding our- 
selves after many centuries somewhat disen- 
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chanted as to this Petrine succession and prima- 
cy, we run to the prophetic words as to a refuge 
at once from our historic excommunication and 
from a most distressing conclusion as to the 
character of the church itself. We take the at- 
titude of very lowly disciples, and in the name 
of our Master we pray the Father to give us 
that knowledge of his Son which flesh and 
blood cannot reveal, to introduce us to the fel- 
lowship of the holy church now through the 
same confession of faith, by which Simon Peter 
took his place at the foundation of the spiritual 
edifice. 

This seems very natural, because we at once 
remark that Peter's confession was not some- 
thing that distinguished him as an apostle or as 
a pastor from other members of the church. 
On the contrary it is precisely that in respect to 
which all the members are the same. Christ in 
Peter or Paul — the revelation of the Father — 
constitutes Peter or Paul, as the same revelation 
constitutes any other person, a member of that 
' mystical body which is the church.' It is this 
and something besides that makes them apos- 
tles. They have not only the inner revelation. 
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they are eye-witnesses also. There is really a 
necessity of * flesh and blood/ of outward rela- 
tions, determining the position of Peter and of 
the other apostles in the foundation of the 
church with him who is the ' Corner Stone.' 
But this peculiar position is something to which 
another cannot succeed. There shall be plenty 
of 'lively stones* after Peter, in whose souls 
* the spiritual Rock,' Christ Jesus, shall be re- 
vealed. But every one of them shall come into 
the ' living temple ' in his own place and order. 
Every one, like Peter, shall be under a physical 
and historical necessity as to the time and place 
and mode of his connection with the universal 
church. Through all generations the children 
even, * born of water/ shall be such * stones ' as 
can * cry out ' in the words of Cephas : * Thou 
art the Christ, the Son of the living God.' 
They all shall be taught of God — at least so far. 
And when in addition to this they are ' bom of 
the Spirit,' possessed of that inward knowledge 
which is from the Father, and which is life eter- 
nal, they are not only nominal but real members 
of the household of God — genuine subjects of 

the kingdom of truth.. 
14 
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The outward, nominal church — the church 
which some persons will always prefer to call 
'the churches' and the 'denominations' — the 
church from which we get our verbal testimony 
as to who Jesus is with a supplement of various 
and possibly contradictory dogmas to help our 
understandings, — this is the church that too 
often confuses and bewilders us. Very well- 
instructed men and women are often invited to 
connect themselves with what seems a very pal- 
try organization ; and they naturally look over 
the list of members, and ask themselves if they 
really want to be of this company. I am asked 
to belong to this church ; but to what does this 
church belong ? It needs to be integrated. 
How far does the spiritual element of that 
which is called * a church ' reach ? Does it ex- 
tend to the boundaries of a denomination, which 
calls itself ' the church ? * Can you really settle 
its limits ? What is the spiritual element, then, 
:within this church, to which you cannot assign 
limits ? — This, and only this, shall ally any one 
with the church universal. 

But let us not undervalue outward organiza- 
tion ; on the contrary, let us understand and ap- 
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preciate it. The visible agency, through which 
places of worship are consecrated, sacraments 
are administered, and a perpetual dispensation 
of truth is sustained, cannot be a trifling or in- 
different matter. But it is a matter incidental 
to the Christian faith and life considered as uni- 
versal. There is a real church, which is the 
spiritual rock Christ Jesus, that which consti- 
tutes the stability and security and perpetuity 
of our race — the very divinity in humanity. 
There is a visible church, which is the outcrop- 
ping of this rock here and there ; which pre- 
sents different aspects, and is not without ad- 
mixture of foreign elements ; which signifies 
the existence of the whole pure body, without 
any real claim to show the body as unmixed and 
entire. In other words there is a real church, 
which is invisible, and which is the sum total of 
Christ's kingdom in the world, the whole of his 
achievement in the renewal and salvation of 
our race. There is a visible church, which is 
simply an attempt, under various circumstances 
and with various success, to realize a society or- 
ganized and governed according to the truth as 
it is in Jesus. The church, real and universal, 
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is an ever proceeding creation. It is a constant 
coming to birth and growing up of spiritual 
men who are enlightened to recognize Jesus as 
the Son of God ; and whom Jesus owns and de- 
clares blessed, because flesh and blood hath not 
revealed it unto them, but the Father who is in 
heaven. It is one spiritual body with one Head 
even Christ, to be revealed at length, in the 
unity and glory of all the members, as ' the ful- 
ness of him who filleth all in all.' All the sons 
and daughters whom Jesus shall assimilate to 
his own life by the operation of his Spirit, 
whom he shall bring unto glory and present to 
the Father, saying : ' Behold, I, and the children 
which God hath given me' — these compose 'the 
general assembly and church of the First-bom, 
whose names are written in heaven.' You do 
not know them. You believe in them. They 
fly as a cloud and as doves to their windows, 
but you do not see them, nor ask * who are 
these ? * They come from the East and from 
the West and from the North and from the 
South, but you do not observe them, nor say, 
* Lo here ! * * Lo there ! ' They are the flock of 
whom the good Shepherd speaks, when he says : 
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— ' My sheep hear my voice and they follow me. 
I know my sheep, and am known of mine/ 
But no under-shepherd can count them. We 
may not even be able to distinguish them and 
say, * they are of this fold, or of that fold ; ' — 
only we know there shall be one fold, as there is 
one Shepherd. 

The visible church, under whatever form, is 
the sign of what is going on unseen. It is the 
divine illumination and energy coming out in 
combination with human darkness and weak- 
ness. It is the practical endeavor to hand down 
the * lively oracles ; ' but always, more or less, 
there is the darkening of counsel by words 
without knowledge. It is an attempt to express' 
the confession of believers ; but often it departs 
from the simplicity of ' Thou art the Christ, the 
Son of the living God.' It is an attempt to or- 
ganize the victories of truth ; but often it actu- 
ally becomes the stronghold of error. It is an 
endeavor after the candor and social charity of 
heaven ; but always it savors somewhat of the 
uncandid and uncharitable things that be of 
men. It aspires to the purity and peace of 
God ; but is mortified forever by the corruption 

14* 
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and bitterness of the world. It swears alle- 
giance to truth ; but is often perverted by poli- 
cy. It proclaims itself a spiritual kingdom ; 
but in it also men love to have the pre-emi- 
nence, as in the secular state. In sincerity and 
humility is its success and safety ; for if it de- 
clare itself perfect, that shall prove it perverse. 
It is an assembly, or a number of assemblies 
held together by one law or rule, but never is it 
the assembly. The gates of hell seem to pre- 
vail against it ; for its temples crumble, its min- 
istrations cease here and cease there. The 
* abomination of desolation * sweeps over it. It 
is assailed from without. It is broken from 
within. It dissolves and decays like other insti- 
tutions. Only it never altogether disappears, 
because it is the sign of what is immortal, of 
that against which the gates of hades cannot in 
the least degree prevail. We should accept the 
visible church — as we accept human nature — 
for what it is, and try to make it what it ought 
to be. For myself, I see in the visible church, 
under all its modes and names, just the attempt 
to organize the law and truth of Christ in a 
Christian society — or the relics of such an at- 
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tempt — on the part of men, all whose efforts 
had their importance and success in discovering 
and overcoming the manifold sins and infirmi- 
ties against which they were steadily to con- 
tend, sustained by the promise and hope of final 
triumph. This is why the visible church is the 
church militant. It is militant as against the 
world ; militant as between different bodies, that 
claim each to be, or to represent, the church ; 
militant by reason of discord among brethren ; 
militant because every Christian fights against 
the corruption of his own nature and conquers 
a peace for his own soul. It is necessary and 
expedient that we act in and through the visible 
church. But we labor and pray for the church 
that is unseen. We are to rejoice in all good 
counsels and good works, and take our share in 
them, as signs of the coming kingdom. But 
still we say: 'Thy kingdom cotne.* We are 
taught that by and by, when all eyes shall have 
been purged from films of earth and flesh, the 
visible church will have disappeared, and that 
the church now invisible but then complete and 
all glorious shall be revealed. For this church, 
one, holy, universal, for this church of the res- 
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urrcction ^d the life eternal, we watch ' more 
than they that watch for the morning — I say, 
more than they that watch for the morning.' 
She is the New Jerusalem, 'the mother of us 
all.' 

After the distinction that has been made I 
trust no one need see in the visible church any 
such tremendous mystery or sublime pretension 
as should repel him from it. Indeed the fearful 
and superstitious naturally seek or belong to the 
church of miracles, mysteries and hierarchical 
pretensions. The * dim religious light,* the chi- 
aroscuro of ecclesiasticism, is suited to their sus- 
ceptibilities. Not so with us. The church, as 
we see it, affords us an organ more or less effec- 
tive, in connection with which we make the re- 
quired sign and effort of our Christian faith. The 
church makes hef appeal on the ground of all the 
advantages she affords, and of all the help that 
she needs. She will aid you to witness a good 
confession of Jesus as the Christ, the Son of 
God. You can help her to show forth the glory 
of Christ, to exemplify the goodness of Christ, 
to preach the gospel of Christ. There is no 
snare or trap in her communion. She will tell 
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you frankly what she means. If you join her 
company you will not find yourself in the wrong 
place by reason of any honest mistake, but only 
by reason of known sin. Judas is never reflect- 
ed upon for having companied with the Saviour 
and his apostles ; only his having become a 
traitor brought on his doom. If he had really 
awakened betimes to his own sinfulness, he was 
close to the well of salvation and the bread of 
life. Jesus is not severe upon his disciples for 
being prompt to profess his name, though it be 
with little experience of the new life, if they are 
honestly bent upon knowing and doing the 
things that he says. They shall have abundant 
experience if they follow on to know the Lord. 
If in the earnestness of new faith you are de- 
termined to lead a new life, do not feel that join- 
ing the church is a step of doubtful expediency, 
since the great burden of fear should evidently 
connect itself with declining so obvious a Chris- 
tian act. 

Is the church, as you find it, worth anything.? 
Does it mean anything.? Do you want it.? 
Where do you belong spiritually.? What sort 
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of men are you ? Now is a time accepted as 
truly as was that when our Saviour tabernacled 
in flesh. Here nature is as pure and the 
ground as holy as were the coasts of Caesarea 
Philippi. Here and now the Spirit of all truth 
uses the voice of living men, and makes inquiry 
in the name of Jesus : ' Whom do men say that 
I the Son of man am ? ' Men — how do they 
receive the great light ? Do they hover still in 
darkness and shadow, and say ' what is it ? ' 
Do they grope in the realms of hades among 
the shades of prophets to find which one has 
come again to teach the world ? Do they catch 
only the faintest distinction between the Sun of 
righteousness and all the lights that ever went 
before } O men, are you in dens and caves — 
among the tombs .^ Do you not know that 
there is day in the upper world ? Have you not 
heard the trump of the resurrection, the voice 
of the Son of God ? Is Jesus only Elias, or 
Jeremias, or one of the prophets ? Will Mo- 
hammed or Zoroaster or Confucius do as well ? 
Verily, ' the light shineth in darkness, and the 
darkness comprehended it not* 
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But the great question comes nearer home. 
Ye — ^ye who sit in heavenly places, ye who be- 
hold the glory of the Christian truth, ye who 
see the mighty works that are done in the name 
of Jesus, and the signs that follow them that 
believe, ye who see devils cast out and diseases 
healed and the gospel preached to the poor, 
who look upon the whole range of charities 
which the church is ordained to manifest — do 
you not hear the voice, ' Whom say ye that I 
am ? * Oh, that we could hear a chorus of 
voices responding, ' Thou art the Christ, the 
Son of the living God ! ' Is there no spiritual 
rock within us — no faith that could not be 
moved, though the mountains should be cast in- 
to the midst of the sea ? Nothing in us but 
what flesh and blood hath revealed ? Oh, be- 
lieve it — say it : — * Thou art the Christ, the Son 
of the living God/ Then he will bless you. 
The Son of God will bear witness to your faith. 
He will say that you have been taught of God 
the Father in heaven. He will call you rock — 
of the same kind as the very foundation of the 
church. You are built upon the foundation, and 
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against you the gates of hades shall not pre- 
vail, though your body should be hidden in the 
grave. 

The trial of your faith will come, and it will be 
precious. Only believe. 



X. 

CONSCIENCE. 



For when the Gentiles, which have not the law, do 

BY nature the things CONTAINED IN THE LAW : THESE HAV- 
ing not the law, are a law unto themselves, 

Which show the work of the law written in their 
hearts, their conscience also bearing witness, and 

THEIR THOUGHTS THE MEANWHILE ACCUSING, OR ELSE EXCUS- 
ING ONE ANOTHER. Rom. U. I4, 1 5. 
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CONSCIENCE, 

I WISH to bring before you a few thoughts 
concerning Conscience: — its nature, and the 
proper conduct of our lives with respect to it. 

The subject is offered to us very distinctly 
and broadly in the text. Indeed it is made a 
matter of universal experience. Not alone 
those who were favored with the written law, 
but the Gentiles, all the tribes of men without 
the written law, just as really, are under the au- 
thority and discipline of conscience, by reason 
of a law written in their hearts. We shall not 
therefore be discussing a national or personal 
peculiarity. What may be said about con- 
science, if true, must commend itself to every 
man's conscience in the sight of God. 

It is a work of very great difficulty to define 
any faculty or operation of the soul in general 
terms, supposing it to admit of definition at all. 
We speak of conscience as the moral faculty or 
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moral sense, by which we do not mean to imply 
a separate organ of moral perception and feel- 
ing, or a faculty distinct from all other faculties ; 
but simply that we are so constituted in all our 
powers as to have the perception and feeling of 
characters and actions as right or wrong. The 
operation of conscience is the perpetual media- 
tion of thought and feeling between law as a 
settled, immutable principle and action in the 
successive moments, the changing circum- 
stances and various relations of life. The con- 
victions and determinations of conscience con- 
stitute a double knowledge — the knowledge, 
namely, of law, always affirmed in the distinc- 
tion of right and wrong, and of matters that are 
brought to the test of law, and so either justi- 
fied or condemned. Inasmuch as this knowl- 
edge is common to all men, it furnishes, of 
course, a constitutional basis of moral judgment 
and moral sentiment, through which God asserts 
his authority and declares his judgments in the 
soul, so as even to produce convictions from 
which there is no dissent and no appeal. 

We will come now to something somewhat 
more specific as to the nature of the spiritual 
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action and experience, which has been so well 
named Conscience. 

First, I remark that it includes judgment and 
feeling. 

Conscience does not give us a passionless dis- 
crimination ; for feeling itself is often the quick 
detective in matters which present themselves 
in a plausible guise and seem to challenge our 
fullest examination. Like the impudent wrong- 
doer, who puts a bold face upon his affairs, de- 
manding investigation as if the cause of justice 
were identical with his o\jrn, — some sins take 
strange disguises, covering themselves with le- 
gal robes, fortifying themselves with moral max- 
ims, attempting to elude the logical discrimina- 
tion by a studied innocence, and falling under 
condemnation only through that fine sensitive- 
ness that feels the presence of evil, whether it 
be properly apprehended by the understanding 
or not. 

The distinction of right and wrong is abso- 
lutely affirmed in the reason, and never fades 
out. It is the essence of law. But the law is 
not always drawn out into chapters and sections. 

The law in its application to a particular case 
15* 
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may be often rather suspected than understood, 
while it would stand in far more danger of be- 
ing totally obscured, were it not for the con- 
scientious feeling, which reinforces suspicion, 
and refuses to be quiet until the case is settled. 
This feeling is no thin ghost to down at the bid- 
ding of the will. It is that in us, on the con- 
trary, which raises the ghosts of our past deeds, 
so that they will not down at our bidding. 
This feeling is no fantastic illusion to be dis- 
pelled by a little special pleading of the under- 
standing. To a certain extent it bears sway 
over the understanding. Intellect is adroit, but 
it cannot escape its own laws. And make what 
logical passes we may, we do not deliver our- 
selves from the upbraidings of conscience, for 
after all we know that these upbraidings are 
grounded in a deeper judgment, which holds us 
still prisoners at its bar despite our most elabo- 
rate and plausible defence. 

It is to be observed, however, that judgment 
and feeling are not always duly proportioned to 
each other. You may find men of fine moral 
judgment and very deficient moral sensibility. 
These men are admirable when you can get 
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them to expound the law disinterestedly, but 
dangerous when set to administer law under 
temptation. They are able, but worldly. We 
get our ambitious statesmen and venal judges 
out of this class, unless we have the misfortune 
to take up one as brainless as he is insensible. 
These are the men, who aspire to power with 
only a prudential and complimentary regard to 
right. These are the men, who swear to sup- 
port constitutions, and then forswear themselves 
for the sake of their petty interests. These are 
the men, who when at Rome do as the Romans do. 
These are the men, on whose account judgment 
has come upon all men to their condemnation ; 
for it has become a proverb, alas, too true — that 
' every man has his price.' These are the men, 
who, under whatever specious pretexts and 
watchwords, are *fit for treasons, stratagems 
and spoils.* 

Oa the other hand there are not wanting per- 
sons of acute sensibility, but of deficient judg- 
ment. Always they are writing bitter things 
against themselves. They make haste to plead 
guilty, even before their indictment has been 
read. Far from claiming to be righteous, they 
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will not even know their own souls, and only 
ask for mercy of their judge. They believe in 
just one sacrament — and that penance. They 
will even give the fruit of their bodies for the 
sin of their souls. 

But through all gradations between these two 
extremes the action of conscience exhibits these 
two elements — ^judgment and feeling. With the 
cool, clear judgment there is the feeling approv- 
al, at least of its own power. And according 
as that judgment is favorable or adverse in its 
decisions, the possessor of it is bound to receive 
some foretaste of weal or woe ; since he knows 
very well that his responsibility before the uni- 
verse is measured by that admirable faculty, 
which points out so distinctly the right and the 
wrong. The person of intense feeling, more- 
over, cannot vacate all judgment without incur- 
ing the insanity which destroys all responsibili- 
ty ; while the poignant sensibility is a perpetual 
goad to the faculties to investigate the law and 
ascertain the judgment ; that the spirit may at 
least be fortified with truth for the patient en- 
durance of a real punishment, rather than for- 
ever impelled into deeper and deeper darkness, 
the victim of indefinite and shadowy horrors. 
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Besides, there is in this disproportion between 
judgment and sensibility a mighty suggestion as 
to the relation of the present to the future^ 
God has not committed the blunder in our con- 
stitution of law with no penalty annexed. He 
clearly intimates penalty without fully executing 
it ; and the more distinctly a man's duty is dis- 
closed, the more is he left, it may be, to his re- 
sponsibility on that basis alone, the less prompt- 
ed and checked by those chastisements, which 
are used to urge forward the immature and un- 
schooled in the way of obedience. Responsibil- 
ity is according to light. Corrective discipline 
is for those who are ignorant. But when it 
comes to a final adjudication on the basis of the 
gifts bestowed and the deeds done, then woe for 
him, who held the truth in unrighteousness ; 
comfort for him, who had no such treasure, but 
was the beggar at the gate full of sores. Do 
not think you cannot suffer because you happen 
now to be rejoicing in what you possess. Every 
steward shall be called to his account at length. 

Again, Conscience, though always imperative 
in its demands, is not necessarily controlling in 
its influence. 
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It is a fearful prerogative — ^yet we have it — 
that we can, if we will, act directly against what 
we know to be our better judgment, distinctly 
in spite of the pleadings of what we know to be 
our better feeling. We are princes. We carry 
on a probationary government — each in his own 
realm. It is for us to choose whether our self- 
government shall be constitutional, a govern- 
ment of law, — or tyrannical, a government of 
caprice. It is for us to choose whether we will 
make right the sovereign interest, or recognize 
some interest that repudiates dependence on 
right. Our authority is evidently derived, since 
we have it by charter and limitation of law. 
We not merely possess — we are possessed by — 
an authority which is superior to us. We have 
a judgment forever declaring itself not only in, 
but upon, our own souls. And even when most 
under the fascination of some splendid but for- 
bidden prize, we cannot forget how our judg- 
ments are reinforced by the judgments of 
others ; — how, though ready in our recklessness 
to 'jump the life to come,' *we still have judg- 
ment here ; ' how our wicked instructions return, 
through those who have received them, to 
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plague their inventors ; how * this even-handed 
justice commends the ingredients of our pois- 
oned chalice to our own lips ! ' 

We always recognize, however, the difference 
between physical necessity and moral obliga- 
tion. We yield to one, because we must ; to 
the other, because we ought. Nature is bound 
fast in fate ; and if our wills were only part of 
nature bound fast to act according to the deter- 
minations of conscience, we could know no such 
thing as freedom or virtue. We should be as 
little responsible for our obedience, as little to 
be criticised with regard to it, as for the confor- 
mation of our bodies or the color of our eyes. 
The power to do right because we ought ex- 
cludes all but moral necessity. It shuts out all 
fatalism from conduct. Your personal will con- 
stitutes you forever a free agent. If you do 
right, you do so freely because it is right. If 
you do wrong, you do so of your own free will 
again, notwithstanding it is wrong. But you 
vrill take notice that there is within you a voice 
that asks no liberty of your will ; a voice, which 
is the sentinel of a higher will than yours ; a 
voice, which utters a glorious and winning invi- 
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tation to the right ; a voice, which thunders an 
awful and menacing protest against the wrong. 

It is to be farther considered, that Conscience, 
whether obeyed or resisted, never abates its de- 
cisions, though it may modify them. 

This court of conscience is a qourt from 
which there is no appeal except to the same 
court either better or worse instructed. This 
court keeps a record of decisions ; and still is 
not slavishly bound by precedents. This court 
is forever perusing law as well as investigating 
facts. This court may deliver an opinion to-day 
different from that which it gave yesterday ; but 
it tolerates no contempt on your part for the an- 
tecedent ruling. That was law for you then ;— 
this now. This court cannot be cheated of its 
authority by means of any proofs you may be 
able to bring of its fallibility. It is not a per- 
fect tribunal, but the best your kingdom affords. 

And why is it not a perfect tribunal } Clearly 
it was originally perfect. In the sinless man it 
was perfect. He had only to keep his conduct 
even with the demands of conscience, and he 
was secured from the violation of law. This is 
the perfection of a tribunal, truly to judge ac- 
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cording to all the law that has been revealed. 
Such a tribunal in a sinless soul must secure 
the possibility of its obedience, so far as God 
signifies his will ; and that is just far enough. 
The courts always suffer in the demoralization 
of a government. Yet they are still the courts. 
Their decisions must be held to be valid with 
respect to some remainders of law that hold the 
people back from anarchy. So after our fall 
and always our tribunal of conscience, however 
deteriorated, has a clear jurisdiction. We may 
not slight or disparage that which is our best, 
even though our best be not good. It may be- 
come still worse through our contempt ; or it 
may be bettered by our respectful observance. 

Especially are we to bear in mind that it is 
through this moral judgment and susceptibility 
that God reaches us in his efforts to re-establish 
his empire in our souls. He does not condemn 
and abolish conscience, perverted as he may 
find it. He treats it as one of the things that 
remain to be purified and strengthened. He 
niakes it the organ of that light which shineth 
brighter and brighter unto the perfect day. In 
that perfect day he will rely on this same court 

16 
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of conscience, illuminated by his truth, to ratify 
without appeal all his judgments. 

The rising light of God's truth may lead our 
consciences nearer and nearer to the perfect ex- 
pression of his will ; but through all the modifi- 
cations of our growing convictions, through all 
our new estimates of our past conduct — even 
though decisions of conscience may be express- 
ly reversed — the authority of conscience is 
never abated. St. Paul legitimately alleges 
his conscientious persuasion as a real excuse for 
his persecuting the church of God, albeit he 
was the chief of sinners in doing it ; and con- 
scientious persuasion of duty under whatever 
horror of darkness and bigotry must constitute 
a real palliation of all monstrosities of conduct, 
which the greater light may discover. On the 
other hand, though you should disregard con- 
science and do only what is externally right, 
you can never avoid the internal conviction of 
wrong in connection with that conduct. You 
thought it was wrong, and still you did it. That 
thought made it wrong to do it. 

This discussion of the nature of conscience 
has, of course, anticipated much, and possibly 
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implied all, that may be said as to our conduct 
with respect to it. Especially the obligation to 
follow the guidance of conscience is asserted 
with great force in the nature of conscience ; 
because, though not itself infallible, it is the 
organ through which He who is the truth will 
address us : and because, on the basis of mere 
degenerate nature, supposing no divine com- 
munication, it may saye us, not indeed from all 
sin, but from a worse ruin to which we should 
certainly hurry but for this check — this powerful 
reminder of our high origin and primal dignity. 
What I have further to say relates to a mat- 
ter of the utmost practical importance, namely, 
the education of conscience, or the education of 
ourselves as moral beings. A sphere of educa- 
tion, this, everywhere too much neglected. 

Here, too, obedience must be insisted on as 
indispensable to the practical discipline of con- 
science. Begin to disregard conscience and you 
begin to depress the action of conscience. 
How can you educate yourself to responsibility, 
if you are heedless of your inward monitor > 
How can you imagine that your moral faculty 
can be otherwise than degraded and debauched. 
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if you accustom yourself to treat its dictates 
with reckless abuse. Conscience must be aided 
by a voluntary attention, and held to its office 
by a free and respectful consultation. Con- 
science must be made aware of its unspeakable 
importance to our conduct. Conscience must 
even be granted to be more sacred than formal 
righteousness ; since personal integrity is of 
more significance in the work of our salvation 
than any apparent correctness. 

But we want the personal integrity and the 
formal righteousness too. We want the con- 
scious persuasion of our rectitude, and we want 
this persuasion confirmed by the unanimous 
consent of our judges, by the voice also of the 
coming years — with respect to the things which 
we have done. We want a conscience, which is 
beholden to no plea of ignorance to excuse its 
blunders. 

It is on this account probably that it has 
been said that * the obligation to enlighten con- 
science is prior to the obligation to obey con- 
science.' Prior, let us understand, not in the 
order of nature. You get no sense of obliga- 
tion prior to the action of conscience. All ex- 
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action of duty upon us is made through con- 
science. Even the obligation to enlighten con- 
science comes to us through conscience. Prior 
in what order then > In the logical order. 
Logically it takes an enlightened conscience to 
point out your duty. Hence though you cannot 
get back of your conscience in your apprehen- 
sion of obligation, yet in connection with this 
logical necessity your conscience accepts the 
necessity of culture in its own domain ; and you 
obey conscience when you enlighten conscience. 
Thus you have all observed that conscience is a 
discursive, forecasting faculty. It asks for light 
— for all the elements that should enter into its 
judgment. It holds its decisions in suspense, 
and suspends the dependent action in the same 
degree. If a man shuts out the light that 
would quicken and mature his conscience — still 
is he under obligation to obey his conscience — 
first of all, to be sure, in receiving the light, but 
not in that alone ; for conscience, though but as 
darkness itself in comparison with the truth, is 
still his light. But * if the light that is in thee 
be darkness, how great is that darkness !* 

Therefore it is impossible to overrate the im- 
16* 
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portance of truly educating the conscience. 
Moral science is the divine science. It seeks 
by purging, informing, consecrating the moral 
faculty — to make it receptive and retentive of 
God*s law, the medium through which God shall 
resume complete control of our being. This 
is its highest aim. 

In prosecuting this aim we must take our les- 
sons from the teaching which God has given us. 
The wisdom of the ancients, noble and ignoble 
examples, poets, prophets, historians, philoso- 
phers, lawgivers — from all we have something 
to learn. This, at least, that God has borne 
witness for himself other than that of the rain 
from heaven and fruitful seasons. He has given 
us anointed men — men who were valiant for 
the truth upon the earth, who stand forth bright 
figures in the historic picture, brighter by com- 
parison with the gross darkness which covered 
the people. It seems as if God never would 
consent that any human creature should be 
without the incarnation of a higher law. To 
every man the precepts and the example of 
some better man. To every conscience the 
stimulus of progressive virtue beckoning in the 
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persons and memorials of real men. When 
this stimulus is least emphatic by reason of 
-wide-spread moral decline, then God bewails 
the degeneracy of the age, while the argument 
assails his throne : — * Is it not a time for Thee to 
•work, when men make void thy law ? ' 

And the law — the law of the two tables, what 
is that but God's great effort to educate the 
conscience of his elect people, to educate the 
conscience of the world. They cannot fulfil 
the law. Salvation is not by the law. But their 
moral education demands the law. There is a 
terrible obstacle to their redemption in a dark- 
ened conscience, a deadness of moral sensibili- 
ty. Hence the law — the schoolmaster — and all 
conceivable efforts to arouse, to build up, to per- 
petuate an active moral witness for God in the 
soul. Dead in trespasses and sins — to lose the 
knowledge of the fact is to be twice dead, 
plucked up by the roots. No terrors or threats 
can possibly be exaggerated, so they serve well 
to counteract the stupor and dispel the blind- 
ness of sin. The offence must abound. This 
great law work is on the way to Jesus. We feel 
our distemper or we go not to the physician. 
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We are in heaviness through manifold tempta- 
tions or we do not groan for deliverance. If we 
say that we have no sin, we not only deceive 
ourselves, but we affirm also that we have no 
forgiveness and no salvation. But if by an in- 
structed and awakened conscience we are com- 
pelled to know ourselves as dead in sins, our 
works as dead works, our only hope in him, who 
is the resurrection and the life, then our very 
necessity calls louder than our prayers : — 
' Come, O Spirit of the Lord, and breathe upon 
these slain, that they may live.' 



XI. 

STRENGTH IN WEAKNESS. 

And he said unto me, my grace is sufficient for 
thee: for my strength is made perfect in weakness. 
2 Cor. xii. 9. 



STRENGTH IN WEAKNESS. 

We do not disparage our power, whether 
physical or moral, when we admit that it is a 
thing of degrees and limits. It is clear, that, so 
long as we are in the possession and use of our 
native faculties, we are capable of something. 
We are under the necessity of climbing some of 
the nearest and lowest walls of natural ignor- 
ance, though a higher and steeper wall be al- 
ways discovered in our way. We should justly 
count him a monster rather than a man, who 
should not positively gain upon the powers of 
nature in the effort to regulate his own condi- 
tions ; or, who should not come more and more 
into harmony with whatever law the social and 
political wisdom of the time might afford for his 
moral guidance. 

But native faculties are not found to perfect 
themselves by their own law ; and consequently 
there is no law in the combined action of native 
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faculties, which can make their possessor per- 
fect whether as touching the conscience or the 
bodily health. After our best exertions the rest 
that comes to us is that of ' tired nature ' — ^not 
the holy and triumphal repose, that can look un- 
spent upon all that has been done, and call it 
very good. Even divine institutes and prophet- 
ic teachings are not sufficient for us. We are 
the moral and physical weakness, for which only 
the grace of our Lord Jesus Christ is sufficient 
— in which his strength is made perfect. The 
rest, therefore, that remaineth unto the people of 
God, is evermore the rest of the Lord's Day. 
Our perfection is in our being made partakers of 
the divine nature. We come to the service 
which is perfect freedom and to the triumphal 
repose by the way of the resurrection ; not by 
those energies alone that were embodied in our 
primitive organization. 

It is the divine strength that is made perfect 
in weakness. Let me develop and illustrate 
this truth a little, if I can, first, as it respects 
the work of God ; and secondly, as it appears in 
human experience. 

* God hath spoken once ' — says the Psalmist 
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— ' twice have I heard this, that power belong- 
eth unto God.' This divine word has been re- 
peated by many divines. They have preached 
about the omnipotence of God. They have told 
us of worlds on worlds, of systems playing into 
larger systems — and then of the shining dust, 
which no telescope could resolve — the material 
of boundless creations, that neither sense nor 
imagination could explore ; as if they would 
prove the Creator s omnipotence the more, the 
more they could show the multitude and magnif- 
icence of those orbs that move and shine to his 
praise. But I can never make out that this astro- 
nomical argument either gains or loses weight in 
connection with the fatigue of such immense 
journeys as we are sometimes invited to take. 
The rational conviction is apt to be with us at 
the start ; and when we have recovered from 
the unusual strain of our faculties, we find the 
conviction with us in just the same vigor after 
our return. It does not depend upon any accu- 
mulation of finite elements however grand. 
Though you should explore the whole extent of 
the material universe, you might ask — is this all ? 

Is this work of creation — ^beginning, pausing, 
17 
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bounded — ^is this the utmost ? Can He do no 
more? Is there not infinite emptiness left to 
be filled up? Can He do nothing different? 
The divine power of conception and combina- 
tion — is it exhausted ? Poor worlds ! Weak 
worlds! We are always finding their limits. 
We are forever exploring parts, and one is nut 
more wonderful than another. 

If it is the quantity you are thinking of, then 
the completed world, system, universe — is only a 
weakness, a trifle, a nothing to the immensity of 
the divine resources. The eternal One rousing 
himself from the repose of infinite being, and 
projecting his thought into positive creation, 
has so far incorporated his strength. His 
strength is made perfect as to the form and end 
contemplated in that particular work. But be- 
ing thus made perfect in that very fact the 
achievement becomes weakness in comparison 
with the energy that abides changeless in him, 
who spake and it was done. The strength of 
God made perfect in a finished creation is made 
perfect in weakness ; since that creation was 
just one stirring of power. The result — a thing 
of dimensions, of limitations, — something to be 
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moved and upheld by God, or it would sink into 
nothing. Why should the Infinite busy his 
eternity with making the worlds ? Why should 
he condescend to set these bounds of nature 
over against a might which knows no limit ? 
Why should he be distinguishing, so to speak, 
his immovable eternity into aeons and cycles 
and years and months and days ? Why should 
he address himself to the harmonies of revolv- 
ing suns and stars, when they are as nothing to 
the music of the all-sufficient Being ? What is 
creation but a sacrifice ? What b.ut the practi- 
cal worship which God pays to his own attri- 
butes ? When the morning stars sing together 
and all the sons of God shout for joy, it is the 
faint echo of the divine voice. Creation is 
weak. Creation ranges through innumerable 
grades of high and low. Creation is a vast de- 
pendency and a system of inter dependencies. 
But in creating the blessed God sends forth en- 
ergy without diminishing his original strength, 
and realizes finite orders and powers on which 
his benediction may descend forever. Weak- 
ness indeed you may call the creation, in itself 
considered. But only in this weakness is God*s 
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strength declared. Reason contemplates all 
things in the light of God's countenance ; and 
glories that he is not only sufficient for himself 
but all-sufficient moreover for the creatures he 
has made. Praise God that he has deigned to 
take upon himself the care of so vast a crea- 
tion. Praise God that nothing is so weak, but 
his vigor can make it perfect as to the end 
which it is designed to serve. 

I have spoken of creation in its vast extent. 
But it is not the quantity of the work, the mere 
extension, which tells us most decisively that 
God's strength is made perfect in weakness. It 
is the nature of the work. Take the most mi- 
nute thing, the most inert thing, the pebble in 
the street, the sand on the sea-shore, the mote 
in the sunbeam. What weakness ! Yet the 
least particle is that in which the strength of 
God is made perfect. It is so utterly impossi- 
ble for all finite resources to bring something 
from nothing, that the single atom requires an 
absolute power to account for its existence and 
energy as truly as the infinitude of worlds. 
You may explore. You may analyze. You 
may detect elements and discover affinities and 
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describe processes. You have a strength which 
appears simply as the discovery an4 deployment 
of natural forces. But an eternal barrier shuts 
out from you the secret of the creative energy. 
You can only investigate. You cannot origi- 
nate. If you begin to glorify your science in- 
stead of admiring the strength of God — how 
foolish you are ! The fisherman might as well 
burn incense to his net. If you say that matter 
is eternal and resolve all things into God, your 
wisdom is still folly. God is not divided against 
himself God does not think with a million dif- 
ferent minds ; and that inert thing which you 
handle — an absolute weakness — is not the very 
originating energy ; but only a result of it — 
strength made perfect in the weak object. The 
mysterious strength, which belongs to the Crea- 
tor, yet always in the very fact of a finished ex- 
istence declares that existence to be weakness ; 
— this mysterious strength eternally and abso- 
lutely distinguishing what he does from what he 
is ; — this strength is God. We must believe in 
him as the Creator. We must not confound 
him with the creation. He forbids us so to do 

in nature. We become aware of God's exertion 
17* 
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only because the exertion gives us results, out- 
lines, pauses and our reason affirms to us an in- 
finite strength back of the created thing which 
is a perfect demonstration of power. The 
strength is made perfect in weakness. 

But how much more strikingly does this ap- 
pear in the work of redemption — the new crea- 
tion through Jesus Christ. 

Think of it, my friends. In creation does not 
the whole work seem very easy ? Does it ever 
occur to you that God encountered any difficul- 
ty or obstruction ? No. He made what he 
chose to make. He spake and it was done. 
He commanded and it stood fast. What ease ! 
What sovereign and unrestricted freedom of 
choice in the divine mind ! But when the 
choice is made — when the word is spoken — 
when the thing is done ; then there are the 
worlds and the powers and the changes to be 
taken care of Then must God make his power 
of providence and government perfect in the 
weakness and waywardness of nature. 

First that which is natural. Afterwards the 
spiritual work. But the spiritual appears the 
greater. Because in the natural there is no will 
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and no temptation to swerve from God's word. 
The law of nature is the truth and reality of 
nature. But in the spiritual sphere God's law 
is indeed the truth, forever settled in heaven ; 
but possibly unsettled and broken in finite spir- 
itual powers and societies — just as the rays of 
sunlight are refracted and caused to waver by 
the dense and unstable water into which they 
enter. 

It would seem easy for the Father to say to 
his offspring : — * Be ye holy, for I am holy ; ' 
easy for the supreme wisdom to lay down the 
most excellent rules of conduct ; easy to estab- 
lish an appropriate order of worship. But what 
if the offspring should mistake, should rebel ? 
What if the serene Benevolence should find oc- 
casion for patient, painful exertion ? What if 
the royal authority should meet with resistance 
and misconstruction ? Would it seem easy 
then to say, ' Be ye holy,' with a spiritual and 
practical force that should cause the thing to be 
done ? 

Most difficult does it seem — yes, impossible to 
us. But 'the things that are impossible with 
men are possible with God.' Yet God himself 



196 STRENGTH IN WEAKNESS. 

was obstructed and straitened in this mighty 
undertaking. What strength could achieve it ? 
It was easy to break up the fountains of the 
great deep and deluge the world. But would 
that wash out the pollution from men's hearts ? 
Easy enough, doubtless, to rain fire and brim- 
stone upon Sodom. But would that purify the 
people who perished, or the family that es- 
caped ? Easy to bury the Egyptian army in 
the Red Sea. But did that baptism turn into 
saints either the host that was drowned, or the 
other which passed over dry shod ? God could 
speak in blessing or in cursing. He could ap- 
pear in the thunder and lightning and tempest, 
or in the pillar of cloud and of fire. He could 
shadow forth his character in threatenings, in 
terrific judgments and the constant shedding of 
blood, or in the Shechinah over the mercy-seat 
and in all the symbols of a forgiving economy. 
He could touch the springs of nature and they 
moved obedient to his will. He could send the 
nations upon his errands. He could anoint 
priests and judges and kings and prophets with- 
out stint, and certify their mission with miracles 
unnumbered. But all these potent agencies 
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and appliances could not meet fully the spiritual 
necessities of a single soul. Through them all 
revelation travels without achieving its end. In 
them all the Father can only hint, and not dis- 
close, the perfect love — the love that shall cast, 
out servile terrors and bring in the peace of fil- 
ial trust. This dispensation is too strong in the 
letter that killeth. The Spirit that giveth life 
must come nearer — must come in a lowly, kind- 
ly, personal approach. * God with us,' God trav- 
eling in the greatness of his strength — God 
speaking in righteousness, and yet mighty to 
save — who is he ? Have you not seen him ? 
You know him — the Only begotten — Jesus his 
name. The strong Son of God— yet his 
strength is made perfect in weakness. How 
weak ! Infant, child, man — lower than the an- 
gels, made like unto his brethren. In subjec- 
tion — under parental and civil and ecclesiastical 
authority. Tempted by the devil. Tried by 
hunger and thirst and weariness and persecu- 
tion. Suffering in all human woe. Bearing our 
sickness and sorrow. Victim of our sin. By 
as much as he is peerless in his glory, by so 
much is he unparalleled in his humiliation. Le- 
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gions of angels at his command — ^and yet alone, 
arrested, insulted, crucified. Only begotten, 
knowing the Father, revealing the Father — yet 
pierced and dead and buried. Perfect sacrifice ! 
Eternal might of love in one priceless moment 
of suffering ! Immortality consenting to death, 
that he may be the resurrection as well as the 
life ! No way, no truth, no life but this. Be- 
lieve in Jesus. Your faith will ask for nothmg 
else. 

I need say but few words as to how this 
truth is evinced in the experience of mankind. 

The human experience of the Lord consti- 
tutes the type of all good living and dying. 
Natural affection gives us the shadow of a love 
stronger than death ; and its strength is always 
made conspicuous, if not perfect, in weakness. 
The helplessness of infancy, the isolation of de- 
formity, the prostration of all resources under 
some dire calamity — these are incentives under 
which a noble natural affection warms into the 
strength and fervor of a holy principle. Its 
strength is made manifest in weakness, not only 
as respects the objects of the affection, but more 
strikingly, perhaps, in the subjects. Through 
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what Straits, through what sacrifices, will not 
even natural love sometimes go. Narrowness 
of resources and adamantine opposition seem 
only to enhance the energy with which a long- 
ing zeal seeks to move heaven and earth in be- 
half of its object. Even the instincts of the 
brutes acquire a sacredness in our regards, be- 
cause they manifest themselves after the pattern 
of the heavenly realities. The prudent and 
busy care, the courageous defence, the fond at- 
tachment, the strength of instinctive devotion 
made so much stronger in weakness — why here 
is the sign of the cross in the very beasts ; and 
we almost hope that they will be raised to the 
life immortal with us. 

But nature is fallen and flesh is weak. Let 
us reinforce nature, let us triumph over the 
weakness of the flesh, in the strength of God. 
See the holy apostle. Rapt to the third heaven 
in visions and revelations, abounding in the 
graces of the Spirit, and laboring abundantly in 
the service of the Lord ; yet in what is seen the 
perfection of the divine love ? Is it not in that 
faithful care which perfects strength in weak- 
ness } That thorn in the flesh ? What does it 
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mean ? Thrice, as if to remind the Redeemer 
of h's own beseeching in the garden, thrice he 
besought the Lord that it might be removed 
from him. But, O wonder of love, the answer 
is : * Not yet ; you are still in the body. Weary 
one, — ^persecuted, self-devoted apostle, soon to be 
the faithful martyr of thy Lord, keep the thorn 
awhile longer. My grace is sufficient for thee ; 
for my strength is made perfect in weakness.' 
And Paul speaks with gratitude of the thorn, 
notwithstanding it was the messenger of Satan. 
It was given to him, lest he should be exalted 
above measure. Paul exults in the grace of 
Christ. ' Most gladly therefore will I glory in 
infirmities, that the power of Christ may rest 
upon me.' * Therefore I take pleasure in in- 
firmities, in reproaches, in necessities, in perse- 
cutions, in distresses for Christ s sake ; for 
when I am weak than am I strong.' 

Does it seem to you an unnatural, impracti- 
cable life ? No other is practicable. Any oth- 
er way is the ruin of nature ; this only its res- 
toration. No doubt God can punish us. No 
doubt he can make his strength perfect in 
weakness, when he undertakes his strange 
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work. But observe, when we trust in God and 
forsake sin, we turn the batteries of our adver- 
sary against himself. The adversary says : — 
' You are weak, sickly, broken, fettered, pris- 
oned. You think to serve God } You have no 
susceptibility, no feeling, no fervor, no consist- 
ency. You are the sport of every chance de- 
sire, driven to and fro by every gust of passion 
and every wind of doctrine. The Son of God 
cannot save you.* Ah, Father of lies, is it so ? 
Jesus so strong that he must needs drive his 
chariot recklessly over bruised reeds ? Emman- 
uel so ruthless in power that he cannot choose 
but quench the smoking flax ? Nay, accuser, in 
weakness, in weakness his strength is made per- 
fect. I defy thee, Satan. Jesus is the rock of 
my salvation. I hope in him. I am anchored. 
And though all the waves and the billowS 
should go over me — deep calling unto deep — 
yet, ' the Lord shall command his loving kind- 
ness in the day-time, and in the night-season 

his song shall be with me, and my prayer unto 
the God of my life.' 
18 



XII. 

PRAYER. 

And this is the confidence that we have in him, 
that, if we ask anything according to his will, he 
heareth us : 

And if we know that he hear us, whatsoever we ask, 
WE know that we have the petitions that we desired 
OF HIM. I John, V. 14, 15. 



PRAYER. 

The idea of prayer, more or less distinct, to- 
gether with a practice of prayer, more or less 
rational, belongs to universal religion ; I had al- 
most said, to universal nature. At any rate we 
find our personal sense of dependence and long- 
ing so reflected in all orders of creation, that 
we hardly feel that we are speaking in a figure, 
when with the Psalmist we call upon everything 
that hath breath to praise the Lord ; for do not 
all the beasts of the field receive their meat 
from him in answer to a longing, which we call 
dumb because we do not understand its lan- 
guage — and does he not hear the ravens when 
they cry? Is it not literally true that not a 
sparrow falleth to the ground without our Fath- 
er? And we know that he taketh care for 
oxen ! While as to inanimate nature so called 
— all the stars and planets with all their pro- 
ducts are so sweetly and loyally dependent, that 
18* 
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their aspects and movements make up a perpet- 
ual and glorious celebration of the Creators 
praise. The human worship in its highest 
manifestations has always given utterance to a 
universal creaturely homage ; has always found 
the nearest approach to truth in the loftiest 
strain of devout poetry. 

But it is one of the saddest tokens of human 
character that prayers have so generally fallen 
to the low level of selfish desire. Such degra- 
dation of prayer reaches a point at which it 
contradicts the very nature of prayer ; a point 
at which the wretched formality would be at 
once disused, should the soul conceive so much 
as a decent respect for the divine equity or for 
the laws of the universe. All forms of idolatry 
and superstition may possibly have been thrown 
up by the force of a comparatively honest relig- 
ious endeavor — may even cover some perennial 
desire for the true worship. But they always 
mark the cessation of general religious advance- 
ment — the arrest of inquiry, the usurpations of 
pretended authority ; and thus they indicate the 
degradation of worship to the po'nt of contra- 
diction — when it could be said : — ' This is not 
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worship, but its opposite. Hence it comes to 
pass that intellectual enlightenment — philoso- 
phy, science, criticism — sometimes appears in 
the character of a proud and impious unbelief, 
shattering the idols and breaking down the al- 
tars of a more proud and more impious religious 
pretension. 

But no humble and sincere soul has any rea- 
son to be terrified. No one, who believes ' that 
God is, and that he is a rewarder of them that 
diligently seek him,' will doubt that he knows 
in what form the suppressed and outraged ener- 
gies of intellect should next appear ; and espec- 
ially no one, who believes also in Jesus, will 
doubt that he understands just what kind of 
scourge is needed to purify the temple of God, 
and make the Father's house * a house of prayer 
for all nations.' Let me go a step further, and 
say — it is not the really believing and praying 
soul, who will distrust the divine ability and pa- 
tience in bringing even the sceptics to the 
knowledge of the truth. Before they have fin- 
ished their inquiries, they may find that they 
are themselves under examination without 
knowing when they will be discharged ; and 
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after their speculations have concluded God to 
be ' the unknowable/ their experience may con- 
vince them that they are ' known of him/ 

But is it not very strange, that prayer, which 
seems to be the one religious necessity of which 
we become aware by the force of nature, and 
which signifies the opening of all our emptiness 
for the reception of the Father's gifts — that 
prayer should ever turn against us, and even 
shut out from us that benediction and grace for 
which we seem to implore ? Would it not be 
safer never to venture upon the trial of it ? 
Would it not suit the infirmity of our nature to 
forego all petitions and take what the Father 
sends ? 

It is doubtless less dangerous not to ask for 
good gifts — than to ask and to receive and to 
abuse them ; better to ask and receive not— 
than asking amiss to receive, and then consume 
the bestowment upon our lusts. But all con- 
ceivable rebukes and chastisements of the 
Father are infinitely good as against that ex- 
communication from the divine life, under the 
ban of which we ask nothing from God and re- 
ceive nothing as from him — indeed are ' without 
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God in the world.' This is the infinite error 
and evil. The deterioration of prayer begins 
when we begin to forfeit the integrity of our 
character, when we begin to be untrue to the 
petitions we have made and to the trusts we 
have received. ' He that turneth away his ear 
from hearing the law, even his prayer shall be 
abomination.* Our advantage is likely to be in 
missing what we ask for, when our prayer is 
merely the utterance of a selfish desire. The 
element of such a prayer is impiety, not wor- 
ship. The exaltation and final perfection of 
prayer is through simple faithfulness to the 
divine communications. 

But I have been anticipating in a general way 
what will appear, I hope, more clearly in some 
remarks addressed to three vital points, viz. : — 
the origin of prayer ; the exercise of prayer ; 
the answer to prayer. ■ 

Prayer is a matter of human experience. 
There are occasions on which it arises in the 
soul, and times when the soul knows itself as 
praying. There are so many elements of 
prayer in every life, that everybody knows 
something about it, and is able to know some- 
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thing more. There are seasons of suffering 
and moments of peril, that force cries to the in- 
visible Helper from the heart,- if not from the 
lips. There is an appeal to the over-ruling Prov- 
idence, that cannot be quite unconscious, in all 
affairs ; and, since ' conscience doth make cow- 
ards of us all,' there is a natural supplication to 
our Judge arising from * the dread of something 
after death,' as well as from the dread of death 
itself. But these experiences do not furnish us 
with any adequate account of the origin of 
prayer as we understand it. Even the experi- 
ence of the most devout and noble souls — the 
best examples of supplication on the part of 
priests and prophets — under the old dispensa- 
tion, must be regarded as below the stand-point 
of the Christian truth. 

According to our Master's teaching prayer is 
permanently established by himself as the char- 
tered privilege of his followers. All the pro- 
phetic longing of all nations ; all the rational 
waiting of great souls upon the unseen Good- 
ness, as well as all the blind terrors of unseen 
evil on the part of souls not great ; all previous 
communications of God with individuals or na- 
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tions, that stood forth for the time as apparently 
the favorites of heaven ; — all are explained and 
sufficiently answered to in the mission of Jesus 
Christ, and in what he, as Mediator between 
God and man, guarantees without respect of 
persons to all. Through Christ we understand 
our relation to the Father, and what privileges 
belong to us as his children. By him we are 
distinctly instructed as to how we ought to 
pray, and as to how we j)ught not to pray. We 
have nothing whatever to do with that scientific 
ignorance — 'after the rudiments of the World 
and not after Christ * — which would spoil prayer 
by making it a dry experiment instead of an act 
of faith. We are to pray not as uncertainly, 
not as putting our God to the test — not even as 
putting our prayers to the test ; but as those 
who believe what they have been taught, and 
therefore speak freely to the Father what it has 
been given them to say — the Spirit evermore 
helping their infirmities, lest, after all that has 
been told them, they should not know what 
they should pray for as they ought. It is all of 
faith. If there is any experiment in the case, it 
is the one transcendent, eternal experiment of 
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believing that God speaking by his Son Jesus 
Christ is true. 

The sun rises in the East, and at once nature 
smiles. All the fragrance of the morning rises 
from field and grove to meet his beams. So 
when our Sun of righteousness chases away our 
moral night, our spirits breathe forth in prayer 
all the fragrance of a new-born piety. Jesus 
comes to the poor soul with words of life. * God 
made you. You are his offspring. He loves you. 
He redeems you from the power of evil wdth 
infinite sacrifice. He watches you — knows you 
perfectly. He invites you to speak to him 
freely. He is displeased, if you do not trust in 
him like a little child. He waits to win your 
confidence, in order that he may show himself 
gracious to you.' Is not this the good news? 
The instant a man accepts the gospel as true he 
begins to pray. He confesses his sins, and asks 
for pardon. He vows that he will try to be 
obedient to the heavenly vision. He says : — * I 
live, yet not I, but Christ liveth in me.' The 
malefactor on the cross prayed. Saul of Tarsus 
prayed. Every soul has prayed that has con- 
sciously entered into the kingdom of God. 
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Praying is the natural and necessary exercise 
of the faith that worketh by love. 

Let us then consider prayer as an exercise. 
What is it that we do in praying ? 

Of course I speak now of prayer in general — 
prayer as the characteristic * spiritual action of 
God's children, not as the asking for this or that 
particular object of desire. In this large sense 
prayer will vary, so far as our consciousness of 
it is concerned, in the varying moods and differ- 
ent stages of the Christian life. The praying 
of a man in health may seem to him to be very 
different from his praying in sickness. The 
praying of the church in a season of pervading 
religious excitement must be a far more vivid 
experience than it is in a time of pervading 
apathy in religion. Yet there is a oneness — an 
essential identity in all real praying. The same 
elements are always there, but in different de- 
grees and proportions at different times. All 
your longing may seem to be involuntary — 
wrung from you by a spiritual force which you 
cannot withstand ; or, you may stir up yourself 
to call upon God, and all your desire may seem 

to spring from your own thought and will. 
19 
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Either exercise may be true supplication, appro- 
priate to your condition, acceptable to God. 
Whatever faculty or feeling may seem to pre- 
dominate, if your prayer be loyal to the truth 
and Spirit of God, nothing essential can be al- 
together wanting. There are some things, 
however, which prayer must necessarily involve. 
They belong to its essential character. 

Among these I mention desire or longing as 
fundamental. 

There may be desire that by no means de- 
serves the name of prayer, but never prayer 
without desire. There have been those who 
found themselves possessed by a spiritual long- 
ing that seemed to absorb all the energies of 
the soul in a speechless agony. One is of a 
sudden, perhaps after years of darkness, over- 
taken and overwhelmed by the brightness of 
the Lord's appearing. Like him of Tarsus he 
is struck blind by excess of light, so that he 
gropes at noonday. The fire of God's love and 
justice baptizes the stricken being, till it is 
broken down and melted. The fervent heat 
drives off the dense vapor of inward corruption. 
All the heaven is obscured. The creature is 
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one heaving mass of inarticulate longing. It is 
the chaos of the soul, over which the Spirit of 
God is brooding, and out of which he brings the 
beauty and order of the new creation. He 
says—* Let there be light ; ' — and behold ! there 
is another world. The longing soul has re- 
ceived sight, and now to him * the evening and 
the morning are the first day.' We have all 
read of such personal regenerations, or heard of 
them. They are marked and decisive. They 
seem to constitute the humblest man an apos- 
tle, giving him, as by special revelation, a com- 
mission * to testify the Gospel of the grace of 
God.* ' Behold, he prayeth * — may possibly de- 
scribe an experience too full of the divine ener- 
gy ever to be forgotten or doubted by him to 
whom it was vouchsafed. He will tell you the 
hour and the place of his arrest ; be it * at mid- 
day * as he * came near Damascus,' or according 
to any other determinations in the Providence 
of the Father. He knows the critical point in 
his history which divides the sum total of his 
degradation from his eternal redemption. 

But the Saviour's approach is not always so 
striking and overwhelming. He can discover 
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himself gradually and yet effectually. One 
shall have an impression of him from his voice ; 
another shall suspect his nearness from the 
sound of footsteps ; to a third he shall come 
walking on the sea, and it shall seem to him 
that he sees a spirit ; but each shall cry out 
with an undefined desire, * Lord Jesus, thou Son 
of David, have mercy on me ! ' This is prayer. 
The desire may take a more definite shape in 
answer to the question — ' what wilt thou that I 
should do unto thee ? ' — and still it may be un- 
defined. And still it is prayer. More light is 
what is wanted, or else more capacity to receive 
the light. Often the early praying seems more 
like a trying to pray. It is not concentrated, or 
continuous. It may not have a distinct view of 
the truth, or any clear vision of the Saviour. 
Darkness and confusion are asserted in its 
broken petitions. Yet being spiritual the hun- 
gerings and thirstings shall be interpreted and 
satisfied in due time. * Who is among you that 
feareth the Lord, that obeyeth the voice of his 
servant, that walketh in darkness and hath no 
light ? Let him trust in the name of the Lord, 
and stay upon his God.' For it is he who * sat- 
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isfieth the longing soul, and fiUeth the hungry 
soul with goodness.' 

But if from a condition of comparatively 
vague desire we are to come to what we may 
call definite terms of communion with our 
Father, this will, of course, require a humble 
docility on our part We set down a teachable 
attitude and temper of the soul, therefore, as es- 
sential to sincere praying. 

For what is our spiritual longing ? Is it not 
the struggle we make under a sense of ignor- 
ance and depravation ? Is it not our cry after 
the knowledge, for lack of which we are near to 
perishing } The word of instruction is the 
bread of life. When we approach him, 'in 
whom are hid all the treasures of wisdom and 
knowledge,' we have become fools that we may 
be wise. We do not repair to the omniscient 
One for guidance, when we are feeling that 
what we already know is sufficient to our pur- 
pose ; and the more we sit at the great Teach- 
er's feet, the less do we lean to our own under- 
standings. The exercise of praying is ever- 
more the surrender of the soul to the Spirit of 

truth, that he may guide us into all truth. 
19* 
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That he may guide us in his own way — ^by his 
own means. We have prayed but ill, if we can- 
not learn from the unlearned — when the un- 
learned is taught of God. The divine light 
may be reflected upon us from enemies, since 
they have understanding as well as we ; and we 
have not prayed well, if we will not use it 
Luther said — ^'to have prayed well is to have 
studied well ; ' while in what we look upon as 
the inspired records of human experience and 
affairs, how often does prayer appear as an in- 
quiring of the Lord. 

Nor can we separate this spiritual docility 
fro(hi practical obedience. Therefore we are 
sure that praying implies the most solemn de- 
termination on the part of the suppliant to ex- 
ert himself in accordance with his authorized 
requests. 

We have very clear intimations for the most 
part of certain means and methods through 
which God will grant our petitions, taking us 
meanwhile into intimate co-operation with him- 
self We do not appeal to the divine energy, 
that we may be excused from our agency. We 
are not clods or stones, and we do not ask to be 
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treated as if we were. In the very act of pray- 
ing we set our seal to God's truth declared in 
nature and revelation ; we bow to his sovereign- 
ty, and swear allegiance to his law. We enter 
into the effort of universal love. Our very sup- 
plication attains to its full sense and scope only 
in the intercession of our High Priest before 
the throne ; and we attain to that consummate 
virtue at which prayer aims — even to the same 
mind which was in Christ Jesus — not merely by 
desiring and willing, but also by doing and suf- 
fering, even to the last sacrifice. Is God 
mocked ? Shall a man be begging for his grace, 
who will not obey his word ? Shall a man with 
solemn form and repetitious importunity ask for 
strength to do what he is determined not to un- 
dertake ? Is that prayer ? Nay. That is to 
incur gratuitous guilt and needless condemna- 
tion. When we pray sincerely we never ask 
God to work that we may be idle. On the con- 
trary we enter into most binding league with 
him to be faithful on our part, while we confess 
that we can accomplish nothing without him. 
At one time we pray the Father to bless our 
common industries ; again we entreat him to re- 
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fresh his spiritual heritage, when it is weary ; — 
and in both suits alike we are consecrated to 
our duties in his kingdom. Is there any aspect 
of our probation — so many petitions as we pre- 
sent — more startling than this ? 

Furthermore, the exercise of prayer involves 
submission. 

How deep, how determined must be the true 
suppliant's assent to all the divine administra- 
tion. Has he cast down himself, that the High- 
est might take the throne ? Does he do this 
again in every breathing of loyal aspiration.^ 
What oath of fealty, what vow of patience, 
what affirmation of trust could be more signal 
and effectual ? * Thy will be done.' ' Never- 
theless not my will.' Such is the hidden spirit, 
if not the express form, of all prayer. * Thy 
will, not mine' qualifies every petition, wings 
and hallows every desire. Thus, however par- 
tial, mistaken, or even impossible, some of our 
requests may be, they are all ' according to his 
will ; ' since it is the Father's will above all 
things, which is always sought. Animated by 
this filial spirit the prayers of the faithful are 
infallibly accepted. To the whole assembly of 
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praying souls in all past ages we may appropri- 
ate what Milton says of the first repentant and 
suppliant pair : — 

* To heaven their prayers 
Flew up, nor missed the way, by envious winds 
Blown vagabond or frustrate : in they passed 
Dimensionless through heavenly doors ; then clad 
With incense, where the golden altar fumed, 
By their great Intercessor, came in sight 
Before the Father's throne.' 

It remains to say a word as to what answer 
to prayer we are entitled to look for. 

And here, if I may adjust the thought of 
years ago to the humor of the hour, we are of- 
fered a ' test ' or ' gauge ' by which, with unut- 
terable niggardliness of faith, it is proposed to 
parcel out from the combined energies at work 
in a given case just what and how much is to be 
credited to the efficiency of prayers. Sober 
and devout Christians have been invited to a 
'.conversion* sudden and violent, which would 
instantly turn them into a generation not com- 
mended by our Lord — a generation that * seek- 
eth after a sign.' Having begun their praying ^ 
in the spirit of universal love, it is suggested 
that they be made perfect through the letter of 
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an extremely narrow partiality, and actually lim- 
it the holy One in his answer to their interces- 
sions — for instance, * to one ward of a hospital.' 
They shall attempt to win eternal Goodness to 
work new vigor in the patients of that ward — 
the proof implying that the patients of all other 
wards are to be left as * vile bodies * without the 
same gracious visitation. The answer must not 
come through a happy suggestion to a medical 
attendant, for that might enter into the common 
medical treatment, and so avail the abandoned 
patients. There must be no answer to any 
prayer on their behalf. They have only the 
powers of nature and the medical routine in 
their favor. But what if the prayers for the 
particular ward had already been anticipated by 
long ages in the supplications of the universal 
church ; and the hospital itself with much of 
the medical treatment and some force of nature 
and a million nameless fruits of charity were 
the answer.? Since the 'test' is incompatible 
with both the definition and the history of 
prayer, it doubtless belongs really, though pos- 
sibly not in the intention of him who proposed 
it, to the 'oppositions of science falsely so 
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called ; — which some professing, have erred con- 
cerning the faith/ 

Let us turn to what we are taught by the 
* beloved disciple ' of our Lord. ' If we know 
that he hear us, whatsoever we ask, we know 
that we have the petitions that we desired of 
him.* But it is by faith we know that the Fath- 
er heareth us — not by perpetual demonstration. 
Yet if our faith be as good as demonstration — 
' if we know that he hear us ; ' then we know 
just as certainly ' that we have the petitions 
that we desired of him.* We have them all in 
the infinite Father ; and he realizes them to us 
in the inscrutable ' working of his mighty pow- 
er, whereby he is able to subdue all things unto 
himself * He that spared not his own Son, 
how shall he not with him freely give us all 
things ? * ' Christ crucified is the ever-living an- 
swer to our petitions. ' In him is yea.* He is 
' the Amen.* Never does a Christian offer true 
prayer, that is not answered. ' Ask and receive, 
that your joy may be full.' But do not attempt 
to distinguish and apportion the results of your 
several prayers ; since never do you make your 
particular request alone and unconditionally. 
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You pray with the whole depemdent family. 
You pray for the triumph of your •Saviour— for 
the will of God. This you surely have in the 
on-going of Providence and Redemption. Be- 
lieve that you have the same in the divine deal- 
ings with yourself. God is the perfect Father. 
You are a feeble child. Be a candid and dutiful 
child. Ask freely. 'Wilt thou, Father, grant 
me this ? * ' Will it please thee, Father, to give 
me that } ' Then hear the gracious, wise, liberal 
— 'yea,* that evermore comas back through the 
mediation of your Elder Brother. Hear it, all 
along your way. ' Yes, my child, I give you 
this, according to the very terms of your re- 
quest.* ' Yes, child, you have that, the very pe- 
tition that you asked ; but I have regarded the 
intent rather than the poor expression.* 'Yea, 
my chosen, you are heard ; but it is my will, not 
the removal of the cup. You will find that it is 
best so.' ' Yea, interceding one, I have done, 
and will do, more than you ask or think for that 
soul. Trust me.* Yes, we have the petitions 
that we ask — but more abundantly. Alas ! for 
us, if our poor asking were the measure of 
God*s glorious giving. Rest, then, upon the 
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eternal Goodness. But let us awake betimes to 
all holy and generous endeavor, and so prove 
that we belong to him, who said : ' My Father 
worketh hitherto, and I work.* 

20 



XIII. 

CHARITY. 

And now abideth faith, hope, charity, these three ; 

BUT THE greatest OF THESE IS CHARITY. I CoF. xiii. I3. 



CHARITY. 

We understand language by appreciating 
thought. You remember instances when our 
Lord, though speaking in terms perfectly clear, 
was utterly mystical even to his disciples. 
* What is it he saith ? ' * We cannot tell what 
he saith.* So always, terms are only signs. 
Words spoken or written — literature, music, elo- 
quence — all are cipher. You have in the law of 
your own thought and emotion the key with 
which to decipher all. 

Hence we notice that discourse is received by 
the listener not for just what it is. You may 
speak with a force superior to your own mean- 
ing by addressing a mind superior to yours ; 
while, on the other hand, the value of your 
thought may be sadly reduced if you offer to ex- 
change it with one who knows no difference be- 
tween gold and copper. The same communica- 
tion shall be by no means the same to all ; but 
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shall be different according to the differences 
which it meets. The vapors of the lower at- 
mosphere can turn the sunlight into a rainbow. 
So the absolute truth, falling upon the clouds of 
humanity, gives us the variety and gradation of 
the seven distinct yet blending rays. 

Many, for example, in accordance with much 
teaching and association, take faith and hope in 
quite a reduced sense. Adopting the judg- 
ments and distinctions that abound in hymns 
and sermons, they think of faith 'losing itself 
in sight,' of hope 'swallowed up in fruition,' 
while charity abides, as the sum total of all fe- 
licities and virtues. 

And this is partly true. It belongs to the 
line upon line of instruction and meditation 
through which we enlarge the boundaries of our 
spiritual vision. It is on the way to broader 
truth. Our spiritual exploration forbids all 
pausing as if the whole were comprehended. 
We are receiving the kingdom of truth as little 
children all the time, and always we are putting 
away our childish things. 

Hence this reduced notion of faith and hope 
is superseded on more mature reflection. It is 
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seen that * abideth ' affirms, grammatically, just 
as much about faith and hope as about charity. 
Why, then, should any one show a logical par- 
tiality in. the interpretation of that important 
word ? I can imagine somebody beginning to 
discuss the text on this broad basis, and finding 
his field richer than he had thought. 'Certainly,' 
he says, * faith is not going to be lost in sight. 
It is only the imperfection of faith that will be 
missed. Faith means more than a gift for a 
moment — a merely provisional thing — in the 
history of the church.' Faith is not restricted 
in its significance to our belief in truths which 
we but dimly discern. Faith is our belief in 
him who is the truth. And when we see him 
as he is, will not seeing be believing in the 
highest sense ? ' 

To be sure it will. Faith belongs to the 
eternal life. Faith has its divine and infinite 
Object. It cannot cease ; for it is the justifi- 
cation of the true soul. Through all modes 
of thought, through all changes of polity, 
through all varieties of ritual, * abideth ' faith ; 
— and faith, the profound intuition and hearty 
acceptance of the Son of God, shall be the 
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fine linen, the righteousness of all saints, the 
glory of the universal church — when she shall 
be revealed, all prepared and made ready, as 
* the bride the Lamb's wife/ 

* But hope. Surely we shall lose that. When 
we see our God and Saviour in his kingdom, 
what remains to hope for ? Are we not satis- 
fied?* 

Satisfied indeed — satisfied not merely with 
what we enjoy, but with what we expect. 
The bliss of the moment is the sure word of 
promise for infinite duration. God was our 
hope when we could only see through a glass, 
darkly ; he is more than the fulfilment of our 
desire when we see face to face. You may say 
that he gives you eternity in a moment — inas- 
much as he gives you such fulness of joy, that 
you have no temptation to measure and count 
up the spaces of its duration. It is forever. 
One blissful instant may beguile you into - the 
feeling that you have been blessed for a thou- 
sand years, nay, that you have been blessed for- 
ever. Yet you could not have this consumma- 
tion and bliss if the future were not secure. 
That which is perfect has come. Only your im- 
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perfect, your alloyed and uncertain hope has 
been superseded. Now your hope is realized, 
assured to you. You feel it in every pulsation 
of your being. Through whatever expansions 
your being may go, you know that God your ex- 
ceeding joy is also your surpassing hope, filling 
the unknown and unending future with the 
glory of his presence. 

* But if faith and hope are eternal and divine 
like charity — if these three are one, neither 
ever found alone and each indispensable to the 
integrity and validity of the others, how can 
one be said to be the greatest of the three } ' 

In every unity there is a variety of manifesta- 
tion, a manifoldness of aspect, which furnishes 
the ground of comparisons. You are yourself 
one person with many moods and operations. 
You are the same, yet not the same. Now you 
rise superior to yourself, and again you are be- 
low your average. You are greatest in this ef- 
fort ; you are feeblest in that. 

Always you are conversant with the same na- 
ture ; but here nature is gentle and tame, there 
she is wild and rugged. She is greatest, per- 
haps you say, among the great n^oun tains ; she 
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is most fascinating in a strange harmony of ac- 
tion and repose at the mighty cataract ; she is 
most terribly sublime in the storm, when the 
sea roars and the fulness thereof. 

So in the spiritual world, which is yourself 
undergoing the new creation by the Spirit <rf 
God, there is a unity and a manifoldness. It is 
one life ; but that life is expressed in faith, in 
hope, in charity — these three. Each term 
points inward to the whole and implies the 
whole. Each term points outward to certain 
modes and distinctions of thought, with respect 
to which they may be compared ; and thus * the 
greatest of these is charity.' Our remaining 
inquiry shall be — in what respects charity is the 
greatest ? 

First, charity has reference to being rather 
than action, in which it appears greater than 
faith. 

Do not make strange of this distinction be- 
tween being and action. All action affirms a 
being behind it. Action may be momentary, 
successive, and soon spent ; being is the fount- 
ain of power, permanent and always full. You 
conceive of being by having knowledge of ac- 
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tion ; and always you conceive of being as 
greater than action. God made the worlds. 
But what are the worlds compared with God ? 
God has redeemed the world by his Son. In 
the process of this redemption he does millions 
of gracious acts. He never leaves himself 
without witness. His favors are more in num- 
ber than we can count. But our worship goes 
back of all tokens, goes ' within the veil/ and 
reads its unchangeable warrant in the meaning 
of these words : — * God so loved the world* — 
* God is love.' 

So when man is made partaker of the divine 
nature, we conceive that his very being is im- 
pregnated with the divine love. The germ of 
his salvation is planted deep ; deeper than the 
momentary thought or volition, deeper than all 
his activities, in the centre and substance of 
his being. God has taken possession of him. 
God is love ; and he is love. He ' dwelleth in 
God, and God in him.' Without love he may 
make the signs of faith, he may put forth the 
intellectual exertions of faith, he may even work 
some miracles of faith ; he acts much, it may 
be ; but he is nothing. Having faculties and 
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resources, what may you not seem to do of re- 
ligious service? But charity 'is.' It knows 
not 'seems.' Doing or suffering, working or 
waiting, it is the substance of salvation. It is 
the unfailing source of all good exercises. It is 
the pledge of all spiritual progress. Like the 
ballast in the ship, it is the steadiness and up- 
rightness of the Spirit amid all winds of doc- 
trine and waves of temptation. The large dis- 
course of reason, the self-evidencing power of 
truth, faith as an intellectual exertion and illu- 
mination — may possibly not avail to touch your 
heart or change your life. But love, though 
with the smallest degrees of knowledge and the 
most wayward notions of doctrine, though ever 
so unapprehensive and infirm of understanding, 
yet ' believeth all things ' that are true by con- 
fiding in him who is the truth. 

Charity, as being the source of action, is great- 
er than all the particulars of action. You love ; 
but you do wrong. It is your mistake, your de- 
ficiency, your perversity ; not your essential 
alienation from God. That original sin is done 
away. You cannot sin in that deep sense, be- 
cause you are 'born of God.' Your being is 
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better and greater than your conduct. You are 
better than you are thinking, better than you 
are speaking, better than you are doing. Possi- 
bly your work shall be burnt up, while you shall 
be saved, ' yet so as by fire.* Now that word 
which describes the true life with special refer- 
ence to its interior substance and essential qual- 
ity shall by the law of association be one of the 
greatest words in human speech. The terms 
that are co-ordinate with it in reality may be 
subordinate by a free construction and aniversal 
consent. 

Secondly. Charity has reference to charac- 
ter rather than to consciousness, and hence ap- 
pears greater than hope. 

Being is the basis of character. Character is 
the quality of being. You would hardly thank 
God for creating you, nay, you might wish that 
you had never been born, if you could not real- 
ize a character partaking of the divine beauty. 
* The beauty of holiness,' ' the beauty of the 
Lord our God * — let that be upon us, and we 
feel that there is a loving kindness which is bet- 
ter than life. There is nothing we might not 
cheerfully forego, if it would secure ug this, 
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All temporary consolations, all comfortable 
thoughts, have no value in comparison with the 
moral discipline through which we are trans- 
formed into the likeness of your Beloved. 
* Whom the Lord loveth he chasteneth.' Then, 
let any visage be marred, let any Son of God 
be smitten and afflicted, * a man of sorrows and 
acquainted with grief,' if need be ; since the 
First-begotten was not spared. 

Now charity is just this inlay of the divine 
character. In virtue of it the Christian arrives 
at his expression of the divine image. Precious 
beyond all estimation, it is the end, the perfec- 
tion, towards which hope is directed. You may 
have your spiritual fervors. You may perform 
acts of love. But your character you cannot 
fully know. Your character you do not see or 
fully appreciate. Only you pray that you may 
grow in grace, and you are answered by hope. 
A lively hope may be the special grace awaken- 
ing and elevating the soul that it may become 
stronger in the unconscious virtue. Your con- 
aciousness is not always the index of your char- 
acter. Your consciousness may be elevated or 
depressed, and the extremes may be frequent ; 
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but your character has its quiet, steady prog- 
ress ; and that is the progress of your redemp- 
tion. 

So, too, the absence of a conscious hope may 
be the trial through which you shall be made 
perfect in love. God may let you prove your 
disinterested devotion to him by withdrawing 
his comforts from you. Like the excellent 
Cowper you may have your terrible illusion of 
abandonment and despair. Yet, if like him you 
still believe in God, you justify his ways, you de- 
sire that there be no other * castaway * to share 
your misery ; — you are only imprisoned awhile 
like Bunyan's Pilgrim in forgetfulness that the 
key is in your pocket. You seem to have no 
hope ; but really you have the universe of hope, 
for you have charity, and charity *hopeth all 
things.* Hope is utterly illusive without chari- 
ty ; charity is the same saving reality even 
when overshadowed by despair. 

But the work of redemption does not contem- 
plate any man as living for himself alone ; and 
he has little relish of salvation who has not 
learned to include the whole human race within 
the compass of his spiritual regards. Therefore 
I remark, finally, that : — 
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Charity is pre-eminently the source of our in- 
fluence upon others for their good, and so great- 
er than either faith or hope — the greatest of the 
three. 

Faith and hope are occupied very much with 
God's revelation of himself to us. They dwell 
very earnestly upon ' the adoption, the glory, 
the covenants, the keeping of the law, and the 
service of God* — everything pertaining to an 
outward religious training. Here they find a 
great possession and distinction. This is well. 
Only, you know that unless love rules in the 
heart, possession and distinction, large outlooks 
and great expectations are apt to grow into dis- 
gusting egotism and sanctimonious exclusive- 
ness. Love is the revelation of God within us, 
and so the perfect counterpoise to all danger 
arising from peculiar advantages. Faith and 
hope are not more prompt to appropriate than 
charity is eager to communicate. Love is our 
escape from a miserable confidence about our 
election of God and an equally wretched acqui- 
escence in the reprobation of others. Through 
love we enter into the longing of Christ and in- 
to the work of Christ. We cannot be satisfied 
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till he is satisfied. Freely we have received. 
Freely we give. There is a hidden power with- 
in us. We no longer repel. We attract. We 
do not say — * stand by thyself.* We say, ' come 
with us.' We are not a close corporation. We 
are a church of God. We belong to one body 
devoted to Christ, not to a club of the initiated 
admiring themselves. We are not only elect, 
but electors ; drawing the susceptible to our 
great Master and actually helping in that secret 
separation, in which the sheep are ranged on 
the right hand, and the goats on the left. 

Besides you must have noticed that faith and 
hope are personal, that is, very decidedly quali- 
fied by our personal peculiarities and interests ; 
while charity is no respecter of persons, but has 
regard to being universally. Your faith has an 
affinity for one who believes very much as you 
do — one who has read the same books, listened 
to the same teachers, adopted the same symbols. 
It is not even quite superior to likes and dis- 
likes, but somewhat liable to favor the man with 
the gold ring and the gay clothing. Hope feels 
itself supported by the hopeful. It likes animal 

spirits. It is partial to the cheerful and happy. 
21* 
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But charity the perfect bond— charity that links 
the highest with the lowest — charity the re- 
deeming power is especially stirred by misery 
and necessity, even as Christ * came not to call 
the righteous but sinners to repentance.' 

Faith is sometimes opinionated, domineering, 
sectarian ; and hope is not without alloy of sel- 
fishness. These two protest, and dispute, and 
divide. These two are apt to censure, and not 
always slow to excommunicate. These two 
consent to separate organizations on trivial is- 
sues. These two are prone to limit the church 
of God by prejudice and preference — prone to 
do this by reason of their nonage and imperfec- 
tion ; — until they are made perfect in love. 

Love is the principle of unity. Love is cath- 
olic. You are not charitable by personal prefer- 
ence or constitutional necessity. You do not 
love by a logical formula. You are charitable 
by the grace of God ; and your love is as uni- 
versal as his grace. Your fellow-man may have 
shown no particular leaning to your faith ; but, 
if you are a Christian, you love him still. Your 
fellow disciple may be hid away in a church 
which you never enter ; but you have a love for 



I 
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unknown brethren. Love allies you with all 
saints. Love shall crown your faith and hope 
when the mystical body, the church, shall have 
resumed the seamless robe, when ' there shall 
be one fold and one Shepherd.* 

Religious toleration and religious enterprise ; 
in other words, Christian patience and Christian 
activity ; — these are the two great sources, 
whence we draw our practical schooling in the 
exercise of holy love. 

Our Lord had patience with the world, that he 
might redeem the world ; and he sent forth his 
disciples to operate in the same spirit and to 
the same end. So long as the disciples were 
' as sheep in the midst of wolves,' they illus- 
trated the charity of Jesus in a wonderful de- 
gree. They were indeed literally ' crucified 
with Christ,* or they suffered with him in some 
other exemplary way. They tolerated the 
world, while the world would not tolerate them 
— making a glorious virtue of their necessity* 
But when it came to the turn of the church to 
be tolerant in the exercise of power, then sud- 
denly the church appeared as only another 
world, out of which a new and nobler church 
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was to be chosen. Then it was found how little 
was the faith of those who ' professed and called 
themselves Christians.' Jesus died relying in 
perfect assurance on the truth, as made use of 
by his Holy Spirit, to bring many sons unto 
glory ; but too often the disciples of Jesus im- 
patiently sought to realize by outward force 
what only the inward teaching could ever really 
bring to pass. Commissioned to teach — the 
church mistook her calling and tried to subju- 
gate the world. Called to learn of Jesus — she 
at length called herself ' infallible ' and usurped 
the place of Jesus. And have not some, who 
trampled most proudly upon the ' infallibility * of 
Rome, been sadly troubled by an unofficial in- 
fallibility nearer home ? The pretension of in- 
fallibility is that which cannot bear dissent — 
that which knows it is right — and therefore can- 
not have patience to win its way by reason and 
goodness. Let it be right intellectually ; let it 
'have all wisdom and all knowledge,' 'the 
tongues of men and angels ; ' yet being selfish 
and dictatorial, in a word practically uncharita- 
ble — it is ' nothing,* — ' sounding brass or a tink- 
ling cymbal ' — only the more odiously profane 
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the more it holds the truth of Christ without the 
love of Christ. 

But behold a more excellent way. If we 
have truth, that is worthy of love to win its ac- 
ceptance. You differ from your brother } 
Then know that the more powerfully love shall 
rule in your speech and conduct, the sooner will 
you see eye to eye. He will do most who can 
bear most. Patience is not too much to pay for 
the chance of working out the good, that needs 
to be realized. Convert, not subvert, your op- 
ponent ; and do not let us pretend that we are 
acting out of tenderness to some great cause or 
principle, when we are not walking charitably, 
not doing to another as we would that another 
should do unto us. 



XIV. 

FORBEARANCE AND JUDGMENT. 

And the times of this ignorance God winked at ; but 
now commandeth all men everywhere to repent : 
Because he hath appointed a day, in the which he 

will judge the world in RIGHTEOUSNESS, BY THAT MAN 
WHOM HE HATH ORDAINED: WHEREOF HE HATH GIVEN AS- 
SURANCE UNTO ALL MEN, IN THAT HE HATH RAISED HIM 
FROM THE DEAD. ActS xvii. 30, 3 1. 
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It is certainly not in the New Testament 
that we find ourselves solicited to any punctili- 
ous observance of * times and seasons ' in the 
so-called Christian year ; and for aught that I 
can say the church may have been quite as 
much indebted to pagan precedents and worldli- 
ness of spirit as to the great realities of Chris- 
tianity itself — for any extravagancies of senti- 
ment or practice, which her history has exhibit- 
ed in this regard. I am free to say, however, 
for myself, that always as * the time draws near 
the birth of Christ,* I am aware of a fresh and 
deeper feeling as to the great fact and the great 
prophecy with which the season is associated. 
The days grow sweet with recollections of how 
our Lord Jesus Christ once * came to visit us in 
great humility,' — and solemn with the thought 
that he shall * come again in glorious majesty to 
judge both the quick and dead.* 

22 
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The second advent is simply the logical se- 
quel of the first. If the eternal Son, who was 
in the beginning with' God, did humble himself 

* to be born of a woman ; ' and if, having ' over- 
come the sharpness of death * on our behalf, he 
did ' open the kingdom of heaven to all believ- 
ers ; ' — then of course he must have regard to 
the spiritual results of his incomparable self-sac- 
rifice ; he must * see of the travail of his soul.* 
We believe by the very law of our faculties, 

* that he shall come again to be our Judge.* 

This is precisely what St. Paul told the Athe- 
nians, when he first preached the gospel in their 
city. As an Apostle he bore witness to the 
fact of our Lord's resurrection ; and this fact he 
interprets as the divine assurance given to all 
men, that at the day appointed God will judge 
the world in righteousness by the risen Christ — 
the man ordained for this crowning act as well 
as for all the preliminary acts in the history of 
our redemption. 

This doctrine was not altogether new. Their 
own poets and philosophers, to say nothing of 
their own consciences, had made the Athenians 
very familiar with the idea of an ever coming 
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judgment in this world, as well as with the idea 
of an ultimate judgment in the world to come. 
As to any moral elements in the Apostle's 
teaching they had no occasion to dispute. The 
new impersonation of the truth in Jesus . togeth- 
er with the new moral history of mankind that 
must follow the promulgation of his claims — 
here indeed was something to startle the most 
sluggish spirit, something to call forth the most 
fiery opposition or to win the most devoted as- 
sent. 

The new doctrine is not menacing, but infi- 
nitely persuasive. The Athenians need not 
take the attitude of culprits, unless they prefer 
it to the attitude of docility and obedience. 
God, whom though so very religious they had 
too little known, had been very patient, was 
ever very gracious, and would yet appear to be 
very just. Here is the light of eternity shining 
all at once on this news-loving people, in the 
face of Jesus whom Paul preached. It is the 
heavenly vision. Now, if they will, they may 
see where they stand. All the gods they had 
worshipped belonged to an era of ignorance ; — 
and they had been themselves so apprehensive 
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of the fact as to rear an altar to ' the god un- 
known/ Behold 'the unknown God' revealed 
in Jesus. Behold ia.him the divine forbearance 
and forgiveness as to all the times of ignorance. 
Behold in him the present Saviour and eternal 
Judge. Leave the past ignorance, and come to 
the new light. Such was the message of Paul. 
Is it not as vital to our welfare as to that of the 
men on Mars Hill ? Have*not we as good rea- 
son as they to consider the forbearance of God 
in the past, the judgment to come, and the pres- 
ent duty and privilege of repentance — grounded 
on both the past and the future of God's gov- 
ernment ? 

Let us look at the spiritual law, or moral ne- 
cessity, if you please, which is asserted in all 
history and all experience, rather than at any 
imaginary limits or details of administration 
which the words or phrases of inspired writers 
may suggest. It is impossible to make the 
truth too graphic or too distinctly real. ' The 
times of this ignorance' in the mouth of St. 
Paul and with respect to the Athenian audience 
meant the times before that luminous announce- 
ment which he was then making. But the in- 
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veterate ignorance does not yield in a moment. 
Nor does the forbearance of God at once fail 
those who by reason of darkness and prejudice 
are willingly ignorant of that which they have 
been called upon to know. The appointed day 
of judgment — it is a day which the Father hath 
put in his own power. It is not down in our 
calendars. The clock is not manufactured that 
shall strike its hours. Yet let it be distinct in 
our minds as the day on which we now see the 
sun. For does it not stand by the ordinance of 
God in the human soul forever over against the 
day of present light and opportunity — the day 

of salvation ? And whether the judgment as- 
sert itself in those enlightening and purifying 
visitations in which men see the finger of God 
here, or refer to those final decisions that shall 
set forth forever the moral significance of each 
individual life — its day is sure to come. 

Meanwhile we are to ' account that the long- 
suffering of the Lord is salvation.' 

He sees the relation of every individual and 
every generation to his great scheme. If he be 
not ready now to bring in the true light in its 
fulness, his plan looks over the intervening 

22* 
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ages, and contemplates the truth as filling out 
its revelation in the fulness of time. Mean- 
while as he is supremely just, this looking over 
the progress of the world to the clear and full 
radiance of the divine revelation, while using the 
generations of men in the accomplishment of 
his designs, becomes also the over-looking of 
that manifold sin and error of the people, which 
is the offspring of ignorance. God does not 
come out in sudden and strict judgment against 
it. He calls men to repentance only so far as 
he gives them the truth, which is to convince 
them of sin, and so regulate and define repent- 
ance. He judges, corrects, and disciplines ac- 
cording to the light men have. There is no 
forgetfulness or connivance — no permission of 
sin as if it were not sin. All goes over to the 
final account. But the book of infinite remem- 
brance shall record to the least element and to 
the fullest sum. History, collective and distrib- 
utive, general and individual, substantial and 
circumstantial — written as with a pen of iron 
and the point of a diamond, graven in the rock 
forever. No exaggeration. No extenuation. 
Infinite justice. Infinite mercy. 
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God forbears, that he may realize a progres- 
sive discipline. Poor fallen man ! Poor suffer- 
ing, sighing people ! Poor wayward, struggling, 
dying world ! ' The earth and all the inhabi- 
tants thereof are dissolved.' God upbears the 
pillars of it. Men bite and devour one another. 
Men murmur and bluster. Men give heed to 
seducing spirits and to doctrines of devils. 
Men grow profane and idolatrous. They wor- 
ship the creation rather than the Creator. 
They build temples and erect altars. They set 
up the images of their fancied divinities — 
graven by art and man's device. They are ig- 
norant. Their worship contradicts itself. Their 
worship degrades God — and so it cannot lift up 
man. Their worship slanders God — and so it 
pollutes man. Their worship is a lie, a blas- 
phemy. It is all the more a lie and a blas- 
phemy because it has made tributary that which 
is divinest in man. It has clothed itself in 
forms of wondrous beauty. Towering in tem- 
ples, breathing in statues, fragrant with incense, 
vocal in eloquence and poetry — it turns the 
world upside down indeed ; for the senses revel 
in paradise, while the spirits grope in chaos. 
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What ignorance ! Gods knows it all, yet he 
bides his time to expose the falsehood by revecd- 
ing the truth. Men know not what they do. 
God is not the capricious master striking first 
and teaching afterward. He is the judicious 
Father, overlooking the sin until the time 
comes for teaching that it is sin — for introduc- 
ing that commandment, which shall make sin 
appear exceeding sinful — and then uttering his 
most merciful yet most peremptory call to re- 
pentance. 

He is gentle always. He watches with infi- 
nite tenderness the spiritual career of every 
soul. He yearns over every soul with the eter- 
nal Christ-love. He knows just what influence 
the superincumbent mass of idolatry will neces- 
sarily have — ^just how far this vast error is truly 
a groping after him — just in what hearts he can 
implant a germ of spiritual grace — just what 
souls he can save in the day of the Lord Jesus. 
God is just, knowing and estimating every act 
and each character just as it is ; — and yet a Sa- 
viour — waiting to be gracious — charging his 
ambassadors not with a harsh, threatening mes- 
sage, but with the gospel of peace, the glad tid- 
ings of salvation. 



FORBEARANCE AND JUDGMENT. 257 

God speaks by his messenger. The times of 
this ignorance I overlooked. You knew not the 
truth. You knew not the sin. Now I give you 
the truth. Now I propose to save you from the 
sin. Now repent. Confess that all this careful 
and showy religiousness cannot stand in the 
judgment. These things, which are gain to 
you, on which you dote, of which you boast, 
count them loss for Christ. Take up the cross 
and follow the Saviour. ' What meekness and 
gentleness of our Lord ! Nothing bitter, nothing 
reproachful — no sin but to continue in sin. * If I 
had not come and spoken to them they had not 
had sin.' * Of sin because they believe not on me.' 
What forbearance is this, which can blot out the 
memory of actual transgressions, and wash away 
the original corruption, if men will only nqt 
harden their hearts, when they actually hear the 
voice of heavenly instruction ! 

But we shall fail to understand aright the for- 
bearance of God without considering the judg- 
ment also. All forbearance, whether in divine 
or human government, not only has its atone- 
ment in suffering, but looks for its vindication 
in a judgment to come. 
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You are indulgent to your child. A thou- 
sand absurdities pass uncorrected, or at least 
unpunished, because you rightly judge that the 
force of your character combined with the disci- 
pline of exercise and instruction will take the 
child quietly beyond very many faults. There 
are faults which are incident to an age of ignor- 
ance. They will be outgrown. But if you are 
faithful, you exercise your judgment betimes as 
to whether the child is outgrowing them. And 
if you see that he is not acting up to the stan- 
dard you deem yourself entitled to hold him to, 
you naturally entertain the question, what more 
you can do to correct his misbehaviour or to 
stimulate a too sluggish virtue. Every precept 
you give — precept upon precept — looks forward 
to a future judgment which shall hold the child 
amenable to the truth committed to him. You 
feel that you need the future to vindicate your 
conduct in the past. 

Every government contemplates a sway not 
only over certain powers according to certain 
laws, but a sway running on through certain 
times. The government may not be able to 
justify its policy on the instant to the apprehen- 
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sion of one in a thousand of its subjects. It 
demands faith. It will explain itself in process 
of time. It speaks with authority even when it 
allows liberty ; for it points to the judgment to 
come, when not only its rectitude but also its 
power shall be acknowledged. 

Thus our little administrations are the shad- 
ow of God's mysterious government. The in- 
visible One is present in all the -affairs of men, 
and visits the recesses of every soul. He re- 
proves and corrects in secret. No human crea- 
ture escapes his observation. He hath made of 
one blood all the nations of men. He hath de- 
termined the times before appointed and the 
bounds of their habitation. He addresses them 
through the external world and in the courses of 
his Providence ; — but especially in the depths of 
their souls his presence is felt, his voice is 
heard. Not far is he from every one. This 
nearness of God ! — if men would only believe it 
as they ought, haply, yea doubtless, they would 
feel after him and find him. Near he is — near- 
er to us than our souls are to our bodies. Yet 
verily he is a God that hideth himself — so se- 
cret, so silent, so awful in his sublime reserve — 
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judging righteously but giving none account of 
any of his matters. Near he is ; — ^but so is he 
far. All his servants live and move and have 
their being in him. Yet our Lord and Master 
describes himself as journeying into a far coun- 
try to receive a kingdom and to return. Ah ! 
that return, that coming again ! It shall be the 
crisis of every soul. How have you used your 
liberty ? I seemed far away. Did you take it 
as an occasion of unbelief and wantonness ? 
How have you improved your knowledge ? I 
told you I was near ; — I told you I would come 
again. Did you act as if you credited my 
words ? This time, these talents, how have you 
used them ? I did not oppress you with a 
sense of my presence. I wished you to act 
honorably, with no constraint but that of love.^ 
I did not censure all your mistakes, or turn you 
out of the stewardship the first time you de- 
frauded me. I was forbearing, but you knew 
that my eye was upon you, and that the judg- 
ment would come. It has come. Give an ac- 
count. O this judging of the world in right- 
eousness ! How glorious ! How beautiful ! 
Thank God for the promise of it. And may he 



FORBEARANCE AND JUDGMENT. 261 

prepare us all so that he may grant us a good 
deliverance. We shall give account to him, and 
then his holy sentence will be the just consum- 
mation of all his dealing with us in the world. 
How that eternal light will shine back upon the 
path of human experience ! And every mur- 
mur shall be hushed, be the silence that of ado- 
ration or despair. 

One word in conclusion as to our present 
duty. 

There is nothing else so noble and sweet as 
repentance. It is the whole good possible in 
human conduct. A man may be sorry for 
many things in repenting — but never is he sor- 
ry for his repentance. A man may be assailed 
by many fears while he is repenting — but never 
is he afraid that he will repent too soon or too 
thoroughly. The gospel of salvation is 'that 
you may repent. The very purpose for which 
God is giving us power and liberty and opportu- 
nity is that we may repent. 

Do you ask what it is to repent } That ask- 
ing is the beginning of it — if you follow on to 
know the Lord. To repent is just to turn your 
will, your attention, your exertion in the direc- 
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tion of God's truth. Repentance is the obedi- 
ence of faith. For the Athenian, it was to quit 
his idolatries and worship God through Christ. 
It was to pay a rational and reverent homage to 
God's mercy and his judgment. To repent is 
to learn the truth diligently, and to obey the 
truth joyfully as fast as you learn it, always 
looking to Jesus for present inspiration and final 
glory. Do not torment yourself after sighs and 
tears. I think St. Paul wanted the Athenians 
to believe the truth and do the truth. He did 
not invite them to be wretched. If one does 
not want to repent, and does not mean to repent, 
he is naturally uneasy to think that he must re- 
pent, and sometimes he has to feel worse before 
he will repent. The silliest of mortals may 
make one of the puling penitents — always 
ready to make their poor whimperings a substi- 
tute for faith and service. But he will be a 
truthful and brave man, who shall come forth 
freely and practically from the times of ignor- 
ance to the day of glory. It is the very anoint- 
ing of God that starts us upon this heavenward 
progress. We work cheerfully when we know 
that our Father is working within us. And let 
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me add, much as we may think that we have 
profited in the Christian religion, the times of 
ignorance are not over. Our Theology is 
doubtless more rational. We do not think 

* that the Godhead is like unto gold, or silver, or 
stone, graven by art and man's device.* Our 
idolaters do not build temples to Covetousness 
and Fraud ; nor adorn the public squares with 
statues of Luxury and Ambition ; nor build al- 
tars to the Worldly Lusts at the corners of the 
streets. We have no beauty of Grecian art to 
distract and seduce us. But have we learned to 

* deny ungodliness ?* Are we ' created anew in 
Christ Jesus unto good works, which God hath 
before ordained that we should walk in them ? ' 

Truly the night is far spent ; the day is at 
hand. Let us therefore cast off the works of 
darkness, and let us put on the armor of light. 
Let us walk honestly, as in the day ; so that 
even the noon-tide blaze of our Lord's * appear- 
ing and his kingdom' may be our 'crown of 
righteousness' — the blissful consummation of 
our faith, hope, and love. 



